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Political Contacts of the Hebrews with Assyria 
and Babylonia. 
(Concluded.) 


Olmstead believes Hezekiah realized that Egypt was indeed 
a broken reed and decided to make his peace with the Assyrian king 
and therefore sent the above-mentioned tribute to Sennacherib after 
his return to Nineveh. But is it probable that Hezekiah would pay 
such a heavy tribute after the Assyrian monarch had been so com- 
pletely crushed, had evacuated Palestine, and was now in far-away 
Nineveh? We are rather inclined to believe that Sennacherib is 
telling us an untruth to gild the termination of his campaign and 
to cover up his shame and disgrace. An untruth of this type is 
nothing unusual in the annals of the Assyrian kings. It is quite 
commonly known that the Assyrian kings oftentimes tell monumental 
lies on their monuments. A case in point is Sennacherib’s descrip- 
tion of the drawn battle at Halulé on the lower Tigris, in 691, against 
the Babylonians and Elamites, the most boastful description of 
a battle that has come down to us from Assyria. Sennacherib took 
the fenced cities of Judah, it is true, but Jerusalem remained invio- 
late according to the promise of the Lord; nor does the Assyrian 
anywhere assert to have taken it. 

It is commonly held among scholars that 2 Kings 18 f. (Is. 36 f.) 
treats of two invasions of Sennacherib. In reply to this theory let it 
suffice to state that the Bible plainly speaks of only one campaign and 
that the cuneiform records make no mention of another expedition 
against Judah in the days of Sennacherib. 

The great Assyrian king died as foretold by Isaiah. While he 
was worshiping in the shrine of Nisroch at Nineveh, he was assas- 
sinated by his two sons Adrammelech and Sharezer. Nisroch has 
been identified with Marduk. But for one thing, Marduk is regularly 


transliterated as Merodach in the Old Testament. We prefer to 
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connect Nisroch with the Assyrian Nusku. The Hebrew 91D) would 
then be a scribal error for 91D), The 1 and the 5 can easily be mis- 
taken the one for the other. (Cp. the Table of Alphabets in Gesenius’s 
Hebrew Grammar.) We realize that there are difficulties connected 
also with this identification; but that is the best one we know of at 
the present time. The names of Sennacherib’s sons, Adrammelech 
and Sharezer, who committed the atrocity in 681 (2 Kings 19, 36 f.), 
plainly correspond to the Arad Malik and the Nabu-shar-usur of the 
cuneiform records. Sharezer is merely a shorter form for Nebo- 
sharezer. The first part of an Assyrian name can easily be dropped.) 
The Babylonian Chronicle speaks of only one as the assassin, without 
mentioning him by name.) But that presents no real difficulty. 
The latter probably refers to the actual assassin, while the Biblical 
account includes the accomplice. Moreover, 2 Kings 19,37 is sup- 
ported by a statement of Esarhaddon, the son and successor of Sen- 
nacherib. He says: “They [his brothers] revolted, and to secure the 
kingship, Sennacherib they killed.” 30) 

Sennacherib was followed by his son Esarhaddon (681—669). 
Internal troubles at his accession and the invasion of the tribes east 
of Assyria led to the revolt of Sidon, whose only mentioned ally was 
Sanduarri of the Taurus region. Egypt may have been in the back- 
ground of the revolt. Esarhaddon marched against the rebels, took 
and destroyed Sidon in 677, and made a treaty with Tyre. After 
these successes he returned to Nineveh. 

However, he was not long permitted to rest on his laurels. Soon 
he again proceeded against the West, the chief objective this time 
being Egypt, the cause of constant revolt among the Syro-Palestinians. 
But before undertaking the journey across the blazing sands to its 
border, Esarhaddon determined to win over or at least to tame the 
Arab tribes east and southeast of the Gulf of Akabah and in the 
Sinaitic peninsula. 

In spite of these precautions his first attempts to conquer Egypt 
failed (674—673). This roused the Westland to new efforts, and new 
states revolted, among which were Tyre, Ashkelon, and Judah 
(2 Kings 21; 2 Chron. 33). His second campaign against Egypt 
(671) was crowned with success. The dream of former Assyrian 
monarchs had come true. Egypt now became an Assyrian province, 
administered by Assyrian officers. On his march homeward Ashkelon 
and Tyre surrendered; and Manasseh, king of Judah, was led captive 


28) A. T. Olmstead, History of Assyria, p. 343. 

29) H. Winckler, Keilinschriftliches Textbuch zum Alten Testament, 
p. 65. 

30) Quoted in Olmstead’s History of Assyria, p.338. For the reign 
of Sennacherib see pp. 283—315 of the work just referred to and the same 
author’s History of Palestine and Syria, pp. 455—481. 
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to Babylon, where Esarhaddon loved to dwell.3!) Doubtless Manasseh 
did not go into captivity alone; it is not beyond the range of prob- 
ability that other prominent citizens of Judah were led away as well 
and that it was at this time that Esarhaddon brought in the captives 
mentioned in Ezra 4,1f., to fill the waste territory caused by the 
deportation of the Jewish unfortunates. During his term of im- 
prisonment and punishment, Manasseh repented and was restored to 
the throne, 2 Chron. 33,10 ff. The story of Manasseh’s restoration 
is fully supported; for we know that Ashurbanipal, the successor 
of Esarhaddon, carried captive to Nineveh the Egyptian rebel Necho 
of Sais and after his duly sworn allegiance sent him back to his post. 
Likewise the Arabian rebel Abiate’ (Abiyatha) succeeded in placating 
Ashurbanipal and was made king in place of a certain IJauta’ 
(Yatha).32) It is of no consequence that Manasseh’s restoration is 
not mentioned in the Assyrian annals; it was a matter of minor 
importance in the affairs of the conqueror. 

Esarhaddon’s successor on the throne of Assyria was Ashur- 
banipal (Sardanapalus). His long reign marked the height of 
Assyrian expansion and came to an end ca. 626. In Egypt Esar- 
haddon’s death was greeted by Tirhaka the Nubian as an opportunity 
to restore his own rule. That brought the Assyrian army to Egypt, 
in 667. For this expedition Manasseh of Judah, the kings of Ammon, 
Moab, Edom, Ashkelon, Ekron, Gaza, Cyprus, and others, twenty-two 
vassal kings in all, had to furnish land forces and marines and, 
besides, had to admit the Assyrian tribute collectors to their cities 
and provide for them.%3) 

About 640 Ashurbanipal penetrated Elam and destroyed Susa. 
First of all Assyrian kings, he entered the palace of the kings of 
Elam and opened their treasure-house. All the spoil which the 
Elamites had in former times carried off from the land of the two 
rivers or which had been given them in payment by Shamash-shum- 
ukin of Babylon and the palace furniture became Assyrian prey. 
The temple tower of the chief shrine was torn down, and much booty 
was carried off to Assyria. To this period probably belongs Ezra 
4,9f., where the author of an Aramaic letter incorporated into the 
Book of Ezra lists men of Babylon, Susa, Dahha, and Elam as part 
of the nations settled in Samaria by the great and noble Osnapper, 
whom scholars commonly identify with Ashurbanipal.%4) 

Ashurbanipal was succeeded by Ashur-etil-ilani (626—621), who, 


31) Ira M. Price places this incident in the reign of Ashurbanipal, 
p. 340. 

32) J. H. Breasted, A History of Egypt, p.557; Bruno Meissner, 
op. cit., pp. 231 f.; 245f.; D. D. Luckenbill, op. cit., Vol. II, p. 338. 


33) D. D. Luckenbill, op. cit., Vol. II, p. 340. 
34) A.T. Olmstead, History of Assyria, pp. 485—488. 
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in turn, was followed by Sin-shar-ishkun (the Sarakos of the Greeks), 
the last king of Assyria proper, who occupied the throne from 620 
to 612.35) 

We must now direct our attention to Babylon. On the death 
of Ashurbanipal the vast Assyrian empire fell to pieces, and Nabo- 
polassar, whom Sin-shar-ishkun had sent as his general to defend 
Babylonia against an invasion of the People of the Sealands (around 
the Persian Gulf), revolted against his royal master and established 
himself as king of Babylon. By 616 all of Babylonia was under his 
control. His next objective was Mesopotamia. He at once invaded it; 
but after a number of successful battles we suddenly find him on 
a hasty retreat to his capital, in September of that some year, 616. 

There was a reason for that unexpected retreat. Early in his 
reign, PsammetichusI, king of Egypt from 664 to 610, had been 
a vassal of Ashurbanipal; then he had revolted and liberated Egypt; 
next he had aided Shamash-shum-ukin of Babylon in his unfortunate 
revolt; and now, full of years and in control of an Egypt prosperous 
as never since the days of the eighteenth dynasty (1580—1350), he 
began to dream of following the example set by the Assyrians in 
a conquest of the fertile lands of Palestine and Syria. Nothing was 
to be feared from Assyria, as her power was no longer felt along the 
Mediterranean; but a renewed Babylonia was quite contrary to the 
calculations and wishes of Psammetichus. He desired to have a weak 
Assyria linger on as a convenient shock-absorber between Palestino- 
Syria and the rising power of Babylon and the northeastern bar- 
barians. And so the empire which had called him vassal in his youth 
was supported in his old age as a buffer state against the rising 
power of another former Assyrian vassal, Babylonia. When the 
intelligence reached Psammetichus that Mesopotamia had been in- 
vaded by Nabopolassar, he forthwith set his troops in motion, and 
only the hasty departure of the Babylonians prevented them from 
being overtaken at Gablinu, in the vicinity of Nippur. 

Nabopolassar then tried the line east of the Tigris and crossed 
the river to Ashur. The city was besieged, but the siege proved 
unsuccessful for the Babylonians. Nabopolassar had thus been 
checked both on the Euphrates and on the Tigris, by Psammetichus 
and Sin-shar-ishkum, respectively. Thus far conditions in Assyria 
were not inauspicious for the future. 

But unfortunately for Assyria this was the moment chosen by 
another of her enemies to enter the struggle — the Medes. Headed 
by Cyaxares, they appeared before Nineveh in August of 614, but 
were unable to take the city. Cyaxares then passed down the Tigris 


35) A. T. Olmstead, op. cit., pp. 627—633; Bruno Meissner, op. cit., 
p. 253 ff. 
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to Ashur. This, however, ran contrary to the wishes of Nabopolassar, 
who had no desire to see all his former efforts wasted and Ashur 
in the hands of a probable rival. And at once Nabopolassar hurried 
off his troops “to the aid of the Median”; but “the Median” had no 
desire whatsoever to see Ashur in the hands of Nabopolassar and did 
not care for his “aid.” Therefore Cyaxares attacked the city imme- 
diately, and when Nabopolassar arrived with his army, he was faced 
by an accomplished fact. Now that he was in possession of the 
ancient Assyrian capital, Cyaxares was quite willing to come to 
terms with the master of so large a body of soldiers. And amid the 
ruins of Ashur friendship and alliance were established; and to seal 
the agreement, Nabopolassar’s son Nebuchadnezzar was married to 
Amyitis, the daughter of Cyaxares’s son Astyages. 

By June of 612 all was ready for the final attack on Nineveh. 
Nabopolassar and Cyaxares mustered their forces and marched up 
the Tigris. Three battles were fought from June to August, and 
then the city was assaulted, captured, utterly destroyed, buried by 
the sand and dust and dirt of the storms, and her burial-place for- 
gotten for centuries; yea, people actually plowed on the site of 
the former city, which for ages had been a proverb for riches and 
power throughout the Near East. The brief words of the Babylonian 
Chronicle, “A great havoc was made of the people and the nobles; . 
they [the enemy] carried off the booty of the city, a quantity beyond 
reckoning, and turned the city into heaps and ruins,” are the counter- 
part of Nahum’s prophecy concerning the fall of Nineveh: “Take 
ye the spoil of silver, take the spoil of gold; for there is none end 
of the store and glory out of all the vessels of desire. She is empty 
and void and waste. There is a multitude of slain and a great 
number of carcasses; and there is none end of their corpses; they 
stumble upon their corpses.” The ash heaps and calcined sculptures 
still show how intense was the fire in which the palaces and the 
temples met their doom at the hands of the Medes and the Baby- 
lonians. The latter played only a subordinate part; the weight of 
the attack was borne by the Medes. The Babylonians were not 
particularly good soldiers, and it was up to Cyaxares to pull the 
chestnuts out of the fire. However, when it came to dividing the 
conquered empire, then Nabopolassar knew how to secure for him- 
self the fattest portions. He annexed Elam, certain other districts 
east of the Tigris, and the Euphrates region along the road to Syria 
and Palestine, while Cyaxares received Assyria (in the narrower 
sense of the term), Mesopotamia, and a portion of Asia Minor.%6) 


“The enemy had done his work thoroughly,” says R. C. Thomp- 


son, “and the terraced mounds, fair palaces, imposing temples, lay 


36) Bruno Meissner, op. cit., p. 258. 
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ruined and despoiled of their treasures. The great library of Ashur- 
banipal, stored with copies of thousands of clay tablets collected 
from so many sources and with such care, was broken up and the 
contents scattered broadcast over the ruins. The splendor of the 
temple of Ishtar, which lay close to the east of Sennacherib’s palace, 
was brought to naught, and none was left to worship in the fane of 
the mother-goddess, whose statue, so proudly dedicated many hun- 
dreds of years before by Ashur-bel-kala, was cast out headless to 
lie humbled in the dust. Fallen, too, was the second great temple 
of Nineveh, dedicated to Nabu, which lay near the southern corner 
of Ashurbanipal’s palace, solid of foundation and high of wall, 
wherein Ashurbanipal in his delight at his victories over the Elam- 
ites had commemorated his piety towards the god with stone slabs 
recording his prowess. The foe in his onslaught had broken them up, 
shattered the stone flooring, scattered the little library of which the 
priests were so proud, and left naught but the foundations. The 
parks with their almond blossoms, their fragrant lilies, their cotton- 
plants, the gardens where the lions roamed and the storks chattered, 
all the beauty of Nineveh now lay waste.” 87) Zephaniah’s prophecy, 
fulfilled in detail, sounds like a vaticiniwm post eventum: “And He 
[Jehovah] will stretch out His hand against the north and destroy 
Assyria and will make Nineveh a desolation and dry like a wilderness. 
And flocks shall lie down in the midst of her, all the beasts of the 
nations. Both the cormorant [pelican] and the bittern shall lodge 
in the upper lintels of it; their voice shall sing in the windows; 
desolation shall be in the thresholds; for He shall uncover the cedar 
work. This is the rejoicing city that dwelt carelessly, that said in 
her heart, I am, and there is none beside me. How is she become 
a desolation, a place for beasts to lie down in! Every one that 
passeth by her shall hiss and wag his hand,” Zeph. 2, 13 ff. 


According to Diodorus and Xenophon °8) the capture of the city 
was made possible only by a great storm of rain and thunder, which 
caused the river to rise and sweep away the wall to a length of twenty 
stadia. This would be in conformity with Nah.1,8: “With an over- 
running flood he will make an utter end of the palace thereof, and 
darkness shall pursue his enemies”; and 2, 6: “The gates of the 
rivers shall be opened, and the palace shall be dissolved.” All this 
agrees very well with the season as indicated in the Nabopolassar 
Chronicle discovered by C.J.Gadd and published in his little book 
The Fall of Nineveh. From this chronicle we know that the final 
siege of Nineveh lasted from the month of Sivan to the month of 
Ab, 2. e., about from the beginning of June till some time in August. 


37) In The Cambridge Ancient History, Vol. III, p. 206. 
38) Diodorus, II, 27, 1; Xenophon, Anabasis, III, 4, 7—12. 
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The heaviest rainfall in the Nineveh region normally occurs about 
March, together with the melting of the Armenian snows, with the 
result that the Tigris, where Nineveh was located, attains its greatest 
volume in April and May and begins to fall toward the end of the 
latter month. The Medes and Babylonians evidently took advantage 
of the devastation caused by an unusually high Tigris in the pre- 
ceding spring to press home their assault on the only place in the wall 
which had been rendered vulnerable.%9) 

The fall of Nineveh closed the history of Assyria proper. As we 
pause for a moment, we are reminded of the words of Nahum: “Thy 
shepherds slumber, O king of Assyria; thy nobles shall dwell in the 
dust; thy people is scattered upon the mountains, and no man gath- 
ereth them. There is no healing of thy bruise,” Nah.3,18f. Only 
a handful of Assyrians who were able to flee out of Nineveh strug- 
gled on. A certain Assyrian noble called Ashuruballit escaped the 
Babylonian troops and with Egyptian aid was able to assume the 
title of “king of Assyria” in a new capital, Harran in Mesopotamia. 
Harran lay on the road from Nineveh to the Mediterranean and 
from early times had formed a kind of western capital of the empire. 
It had, moreover, the advantage of being directly accessible to Egyp- 
tian armies, upon which the new king had to rely. 

After the victory Cyaxares returned home, in September of 612. 
Nabopolassar occupied Nisibis and took tribute from the land of 
Rusapu, but apparently did not choose to winter amid the hills, 
especially since his ally had gone home; and he, too, returned home, 
to Babylonia; let the Assyrian wait in Harran. The following year 
saw a marked relaxation of activities after the great events at 
Nineveh. Nabopolassar marched against this new “land of Assyria,” 
but was finally obliged to call in the Medes, and Ashur-uballit and 
his allies were driven out and fled across the Euphrates. Harran 
was thoroughly plundered and the great temple of the moon-god 
left in ruins. 

But even that could not damp the spirit of the unconquered 
Ashur-uballit. The vigorous Egyptian king NechoII, who had re- 
placed his father, Psammetichus I, the previous year, sent a great 
army to his aid, and with these men Ashur-uballit appeared in 
Mesopotamia in July, 609. He crossed the Euphrates, cut off a Baby- 
lonian garrison, and up to September assault upon assault was made 
on Harran. Now Nabopolassar came to the aid of his troops and 
defeated Ashur-uballit in battle. Of his fate we know nothing more. 

In 608 Necho appeared personally in Syria. His aim was to join 
forces with the remnants of the Assyrians and to secure Palestine. 
Josiah, king of Judah, tried to block his advance, but was defeated 


39) C.J.Gadd, The Fall of Nineveh. 
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and killed in the battle of Megiddo, and Necho swept on to the 
Euphrates after having laid Judah under tribute, 2 Kings 23, 29 ff.; 
2 Chron. 35, 20 £f.49) 

According to the King James Version of 2 Kings 23, 29, Necho 
went “against the king of Assyria.” However, from the Nabopolassar 
Chronicle and from Josephus 41) we know that the Egyptian king went 
up to fight against the Medes and the Babylonians. It is obvious that 
the Hebrew sy in this connection is equivalent to “by. (Cp. Gesenius’s 
dictionary.) 

At this point let us cast at least a fleeting glance at the much- 
disputed question why Josiah opposed Necho on his march to the 
Euphrates. We need not go far afield to find the answer. Josiah 
realized that Assyria was lying on her death-bed and was in dire need 
of help; and trusting in the true God, whose worship he had restored, 
he tried to block the advance of the Egyptian and to keep him from 
restoring Assyria to her former health and strength; on the contrary, 
said he, let her die! He evidently hoped thus to free himself of 
Assyrian domination and to regain his independence.‘!2) 

The armies of Egypt and the remnant of Assyrian forces met the 
Babylonian troops near Carchemish, in 605, to decide the question of 
the supremacy of Southwestern Asia, of which Nabopolassar con- 
sidered himself the legitimate heir, since it had been a dependency of 
Assyria, which the Babylonians had conquered, aided by the Medes. 
Because of illness, Nabopolassar could not himself lead his men to 
battle, and so his oldest son, Nebuchadrezzar, was placed in charge of 
the army. He came up on the right bank of the Euphrates, fell upon 
the Egyptians, and inflicted a sweeping defeat on his foe. Necho and 
his troops were forced to flee back through Palestine to the Nile, and 
all Syria fell to the Babylonians. Then Phenicia and Philistia were 
taken. Judah, which had been a vassal of Egypt (2 Kings 23, 34), 
submitted next. In 2 Kings 24,1 we read: “In his [Jehoiakim’s] 
days Nebuchadnezzar, king of Babylon, came up, and Jehoiakim be- 
came his servant three years.” At this time, in 605, took place what 
we read in Dan. 1, 1—7: “In the third year of the reign of Jehoiakim, 
king of Judah, came Nebuchadnezzar, king of Babylon, unto Jeru- 
salem and besieged it. And the Lord gave Jehoiakim, king of Judah, 
into his hand.... And the king spake unto Ashpenaz, the master of 
his eunuchs, that he should bring certain of the children of Israel and 
of the king’s seed and of the princes,” etc. Thus we have in 605 
a beginning of the captivity of the Jews in Babylonia. 

Nebuchadrezzar next advanced against Egypt. While he was at 


40) A.T. Olmstead, History of Assyria, pp. 634—640. 
41) Josephus, Antiquities, X, 5, 1. 
41a) Compare Vol. II, 38—45, of this journal. 
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the River of Egypt, he received the sad news that his father Nabopo- 
lassar had died in May or June of 604. He handed over his troops 
with the Syrian and Jewish captives to his friends and hurried to 
Babylon, where he was received as king without a sign of trouble and 
began a reign as brilliant as it was long and as powerful as it was 
brilliant. He was a vigorous and brilliant commander and physically 
as well as mentally a strong man; the greatest personality of his time 
in the Near East as a soldier, a statesman, and an architect. Of him 
Jeremiah said: “All nations shall serve him and his son and his 
son’s son until the very time of his own land come,” Jer. 27, 7. 


To him Jehoiakim of Judah had paid tribute for three years, 
2 Kings 24,1. But driven by a popular party, he rebelled and refused 
to be considered a vassal of the Babylonians any longer, against the 
urgent advice of Jeremiah, 21,9—11. Subsequently Nebuchadrezzar 
invaded Palestine and besieged Jerusalem ca.597. Jehoiakim was 
bound in fetters to be led to Babylon, 2 Chron. 36,6. But before he 
could be led away, he died. Jeremiah had prophesied: “He shall be 
buried with the burial of an ass, drawn and cast forth beyond the 
gates of Jerusalem. His dead body shall be cast out in the day to the 
heat and in the night to the frost,” Jer. 22, 19; 36, 30. “It is not incon- 
ceivable that all the records are true,” says Price, “that in the general 
capture of the city he was taken with other captives, that upon 


examination he still showed a rebellious spirit and was slain by order 
of the king and disgraced by being cast without the city and left 
unburied.” 42) 


Nebuchadrezzar chose Jehoiachin to be the successor of Jehoia- 
kim. A period of but three months was sufficient to test the spirit of 
the young ruler. His defiance of Babylonian overlordship once more 
brought the Chaldean army upon Jerusalem. At the approach of 
Nebuchadrezzar, Jehoiachin surrendered. Accompanied by his mother 
and all his officials, the young king went out through the gate in 
hope of mercy. Mercy was granted to the degree that no one was 
slain, but Jehoiachin was carried off to Babylon with his mother, his 
whole court, seven thousand of his men of might, and a thousand 
craftsmen and smiths. This policy of deportation for crushing a 
rebellion was not quite the same as that inaugurated by the Assyrians, 
who “scattered their captives, so that they were rapidly assimilated by 
their neighbors and were deprived of all possibility of maintaining 
their own national life. These Jewish captives of Nebuchadrezzar 
were, on the other hand, enabled by their concentration to continue 
the offices of their religion and by that means maintain their ex- 
clusiveness.” 43) Nebuchadrezzar’s plan served a twofold purpose: 


42) Ira M. Price, op. cit., pp. 351—354. 
43) R. W. Rogers, op. cit., p. 361. 
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it guaranteed, for at least a period, the submission of this western 
section, and it furnished him skilful craftsmen to carry out his elabo- 
rate projects in the rehabilitation of Babylonia. 

Mattaniah, the twenty-one-year-old uncle of the deposed king, was 
given the vacant throne, but his kingdom was strictly limited to the 
territory about the capital. He was forced to swear a solemn oath by 
Jehovah to be loyal to his new lord; and that he might ever be 
mindful of his oath, his name was changed to Zedekiah, 2 Kings 24, 
10—12.15—18; 2 Chron. 36,9—18. For a while he was loyal to his 
Babylonian master, and he would probably have kept his oath had it 
not been for the seductions of Hophra (Apries), king of Egypt, who 
was anxious to win back Syria for himself. Hophra roused to 
rebellion the people of Edom, Moab, Ammon, Tyre, and Sidon. These 
sent envoys to Zedekiah, urging him to revolt and to assist them; and 
soon Judah joined the ranks of the rebels. 

In 588 Nebuchadrezzar appeared on the scene, and the effort to 
starve the city by siege began. Jeremiah advised capitulation and 
promised consequent mercy and life for the inhabitants; but his words 
went unheeded. True to their oath, the Egyptians came to the aid 
of Zedekiah, and the Babylonians were compelled to raise the siege, 
but only long enough to defeat the Egyptians and to drive them back 
to the Nile. 

The Babylonians returned from their pursuit of the Egyptians, 
the siege of Jerusalem was renewed, and about July of 586 the walls 
were breached, and the Babylonians poured into the city. Zedekiah 
and his men of war fled that night by the gate between the two walls 
at the southeast corner near the king’s garden and the Pool of Siloam. 
They hoped to reach the Arabah and so to pass to the east Jordan 
country, but were overtaken at Jericho. Zedekiah was carried to 
Nebuchadrezzar at Riblah, where his sons were slain before his eyes, 
and then he was blinded that his last sight might be the end of his 
hopes of posterity. 

A month later, to forestall any future rebellion in this strong 
fortress, Jerusalem was thoroughly plundered, the Temple, the palace, 
and all other buildings of importance were burned and the walls of the 
city broken down. The few remaining nobles were deported to 
Babylonia, and only the poorest peasants were left behind, as vine- 
dressers and husbandmen, 2 Kings 25, 1—21. The whole line of 
prosperous Shephelah towns were utterly destroyed and never re- 
occupied during our period. Gedaliah was appointed governor of such 
Jews as remained, and he took up his residence at Mizpah, in a great 
tower and three thick-walled rooms built against the inner city wall. 

Jeremiah was brought from the court of the guard and invited 
to go in honor to Babylon for having rendered such splendid services 
to Nebuchadrezzar in weakening the morale of the Judean rebels by 
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predicting Jerusalem’s inevitable doom. However, Jeremiah declined 
and was then sent with gifts from Ramah, where the captives had 
been collected, to Gedaliah at Mizpah, Jerem. 39,14; 40,1—6. 

The leaders of the bands wandering about in the open country 
came to Gedaliah, who urged them to settle in the abandoned towns 
they had occupied and to gather in the wine, the summer fruits, and 
the oil. Approximately three quarters of the population remained, 
made up of the poor people. Fugitives from Edom, Moab, and Ammon 
swelled the remnant.) 

Judah’s leaders and prominent citizens were in captivity. Many 
of them were prosperous in business, at Tell Abib and Ahava on the 
Nehar Kebar near Nippur. The Murashu documents discovered in 
1893 shed a great deal of light on the Jews in Nippur. These contract 
tablets were the archives of the firm Murashu Sons, who were bankers 
and brokers at Nippur in the days of Artaxerxes I and Darius IT and 
cover the years 464—404, almost the same period as the Assuan 
Papyri (471—411). In modern times Nippur is called Niffer or 
Nuffar. It is located about fifty miles southeast of Babylon. Nippur 
was divided in two almost equal parts by a large, important canal, 
whose bed is now dry. In one of the Murashu tablets the canal is 
called Nar Kabari (the large canal), which corresponds to the Hebrew 
735772, Ezek.1,1. According to Hilprecht it “was the greatest canal 
of Babylonia proper, ‘the great canal’ par excellence, which branched 
off from the Euphrates somewhere above Babylon and ran through 
almost the whole interior of the country from north to south. It was 
the great artery which brought life and fertility to the otherwise 
barren alluvial plain enclosed by the Euphrates and the Tigris and 
turned the whole interior into one luxuriant garden. The ‘Nar 
Kabari’ had the same significance for Nippur, the most ancient and 
renowned city of the country, as the Euphrates for Sippara and 
Babylon or the Nile for Egypt and therefore was most appropriately 
called ‘the Euphrates of Nippur’ by the Sumerians, ‘the great canal’ 
by the Semitic Babylonians, and the ‘river Nile’ by the Arabic popula- 
tion of later times.” 45) There, on the banks of the Great Canal, a part 
of the Israelites put up their tents, and there the prophet Ezekiel 
saw his visions. Many of the Jews lived here even after the Exile, 
as long as Nippur existed, to judge from the many inscribed Hebrew 
vases excavated in the upper strata of its ruins. They owned land 
and possessed capital and took a full share in the commercial activity 
of the community. Many of them were employed in the service of 
the Babylonians and the Persians, for whom they transacted business. 
Others were rent collectors; others, again, were royal officials. This 


44) A.T. Olmstead, History of Palestine and Syria, pp. 505—540. 
45) H.V.Hilprecht, Excavations in Assyria and Babylonia, p. 413. 
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is borne out by the many Hebrew names that occur in the Murashu 
documents and by the functions these men performed. Among those 
names are such as Gedaliah, Haggai, Jonathan, Menahem, Berechiah, 
Mattaniah, Solomon, Zebediah, Nathanael, and Samson.‘6) 

Nebuchadrezzar’s active reign of forty-three years closed with his 
death in 561. His had indeed been a very productive life. And in 
the eyes of the world his architectural and artistic efforts, fostered 
with all the zeal of an Oriental monarch, doubtless justified the pride 
with which he exclaimed: “Is not this great Babylon, that I have 
built for the house of the kingdom by the might of my power and 
for the honor of my majesty?” Dan. 4,30. But such self-glorification 
did not meet with the approval of the Almighty. Nebuchadrezzar’s 
own inscriptions naturally say nothing of his subsequent insanity, as 
recorded in Daniel. They speak only of a four-year-long suspension 
of interest in public affairs. In Daniel we have the cause for this 
suspension. 

Amel-Marduk (or Awel-Marduk) fell heir to the splendid Babylo- 
nian government organized and administered by the political and mili- 
tary genius of his father Nebuchadrezzar. In 2 Kings 25, 27 he is called 
Evil-Merodach. One of his first acts was to free Jehoiachin from his 
thirty-seven-year-captivity and to place his throne above those of 
other subject kings. This policy was directly opposed to that of his 
father Nebuchadrezzar. Jehoiachin was permitted to marry. And in 
memory of the unexpected deeds of mercy he called the son that was 
born to him Pedaiah: Jehovah hath redeemed. Some one has made 
the assertion that thus Jeremiah’s prediction that Jehoiachin would 
be childless was proved false. However, it is clear from the second 
part of Jer. 22,30 that the prophet meant none of Jehoiachin’s sons 
would ever sit on the royal throne of Judah; in that respect Jehoiachin 
would be “childless.” 

The priestly party soon became tired of Amel-Marduk and in 
about three years brought about his assassination and the accession 
of his brother-in-law Nergal-shar-usur (the Nergal-sharezer of Jer. 
89,3). He was a strong character, an old warrior and officer at the 
fall of Jerusalem, and endeavored to follow as far as possible in the 
footsteps of Nebuchadrezzar, his father-in-law. 

Before the expiration of but four years (559—555) of successful 
administration Nergal-shar-usur died and left the throne to his young 
son Nabashi-Marduk. He was assassinated after only nine months of 
a precarious tenure of the throne because he was said to be incapable 


46) H.V. Hilprecht and A.T.Clay, Business Documents of Murashu 
Sons of Nippur Dated in the Reign of Artaxerxes I; A.T. Clay, Business 
Documents of Murashu Sons of Nippur Dated in the Reign of Darws II; 
Samuel Daiches, The Jews in Babylonia in the Time of Ezra and Nehemiah 
according to Babylonian Inscriptions. 
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of ruling and to have displayed evil traits of character. But this 
may simply have been an excuse to justify his violent removal as a plot 
of the priestly party. However, that may have been, Nabonidus was 
installed as the new king. 

Herodotus calls him AaBivntos,4?) which is clearly a corruption of 
the Babylonian Nabu-na’id. The father of Nabonidus belonged to 
the nobility in Harran. His mother seems to have been a high- 
priestess of the moon-god Sin at Harran. If she was, we must 
probably attribute to her influence his ardent interest in religious 
matters. Nabonidus may have been a member of the priestly party 
himself. Properly speaking, he was neither a Babylonian nor a 
Chaldean, but a Mesopotamian Aramean. 

His wife, Nitocris, the mother of Belshazzar, seems to have been 
a daughter of Nebuchadrezzar and his Egyptian wife Nitocris.‘8) 
If such was the case, Nebuchadrezzar could rightfully be called the 38 
of Belshazzar (Dan. 5,2.11.18), which would then mean “grand- 
father,” a perfectly good usage, as can be seen from Gen. 28, 18, where 
Abraham is called the 38 of Jacob; from 2 Sam. 9,7, where Saul is 
referred to as the IN of Mephibosheth, who in reality was the grandson 
of Saul; and from the wide range of meaning of the Hebrew word 38 
in general. However that may be, the references in Dan. 5 to Nebu- 
chadrezzar as the 38 of Belshazzar cannot be considered a scientifically 
established error. 

Soon after his accession, Nabonidus formed an alliance with 
Cyrus, by which it was agreed that Nabonidus should at once attack 
Syria (then controlled by the Medes), while Cyrus should revolt from 
Astyages, king of the Medes. The arrangement was a politic one on 
both sides. It meant that the Medes would have their hands full at 
both ends of their empire, that their forces would be divided, and that 
Cyrus and Nabonidus could gain their objects more easily. Through- 
out 554 Nabonidus was engaged in collecting forces for his operations 
in Syria. These troops were assembled not only from Babylonia itself, 
but also from Phenicia and Palestine. The following year he set off 
for Syria. In 550 Cyrus revolted from Astyages and thus kept his 
share of the bargain which he had assumed. Nabonidus was success- 
ful, and in 542 he left Syria and went against the city of Tema, the 
Biblical Non (Gen. 25,15; Jer. 25,23; Job6,19; Is. 21,14) and the 
modern Teima, located in Arabia Felix and still one of the main trade 
centers. In one inscription we also find the term “the land of Tema,” 
which refers to the city and its environs and corresponds to the 
XDA YU of Is. 21. Nabonidus captured it, put its king to death, and 
then settled down in the city, built a palace in the Babylonian style, 


47) Herodotus, I, 74. 
48) R.P. Dougherty, Nabonidus and Belshazzar, pp. 60—63. 
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and beautified the place in general.49) As far as available evidence is 
concerned, he appears to have spent nearly all of his reign at this 
place, for unknown reasons, at a great distance from the throne which 
he had ascended. 

Before Nabonidus set out for Syria, he “entrusted the kingship” 
(sharrutu) to his eldest son, Belshazzar.) The exact amount of regal 
responsibility and authority placed upon Belshazzar is of course not 
indicated by that statement. The nature of his position must be 
determined by other considerations. 

It should be noted, in the first place, that no cuneiform text 
applies the term of “king” to Belshazzar. His title remains “the son 
of the king” or “the crown prince” (mar sharri). The term “king” 
is applied to his father Nabonidus only. In the second place, even 
during his absence from Babylonia, Nabonidus did not relinquish his 
position as the first ruler in the empire. All fully dated cuneiform 
documents written during his absence still refer to him as the king. 
And when Nabonidus and Belshazzar are mentioned together, 
precedence is regularly given to the former. In the third place, we 
have evidence that Belshazzar was subject to the commands of 
Nabonidus. This is clearly borne out by the following inscription: 
“The seed field of the god Bel, which in the month of Nisan of the 
seventh year of Nabonidus, the king of Babylon, Belshazzar, the son 
of the king, at the command of the king divided for the tax- 
masters.” 5!) This command was issued while Nabonidus was in 
Tema, and it was carried out, as the document plainly shows. 


It is evident that Belshazzar was the coregent of his father, 
associated with him not on terms of equality, but as the second ruler 
in the empire. Dan. 5, 7.16.29 is in remarkable harmony with such 
a state of affairs. There we read that Daniel was rewarded by being 
made “the third ruler in the kingdom.” Nabonidus was the first 
ruler, Belshazzar the second; hence Daniel was made the third ruler 
and not the second, as we should otherwise expect (cp. the case of 
J oseph).51a) 

Owing to Nabonidus’s long absence in Arabia, however, Bel- 
shazzar’s role as a temporary substitute on the throne vanished, and 
he assumed prominence as the only male representative of the dynasty 
at the capital of the empire. He was in reality the acting sovereign 
of Babylonia, while Nabonidus exercised a reduced influence on home 
affairs during his prolonged absence in Arabia. There were thus two 


49) Sidney Smith, Babylonian Historical Texts, pp. 44—53 and 77. 

50) A Persian Verse Account, col. II, 20. (Published in Sidney Smith, 
op. cit.) 

51) R.P. Dougherty, op. cit., pp. 136 f. and 96. 

51a) Cp. Vol. III, 215, of this journal. 
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potentates in the empire, one who maintained his seat of power in 
distant Arabia and one who directed affairs in Babylonia. 

We need therefore not be surprised that three tablets from Erech 
(Uruk), dated in the twelfth year of Nabonidus, state that, when a 
contract was made, the parties concerned took their oath by the deities 
Bel, Nabu, the Lady of Erech, and Nana, and the decrees of “Na- 
bonidus, the king of Babylon, and Belshazzar, the son of the king.” 52) 
This fact is worthy of note, since frorh the time of Hammurabi 
(ca. 2100) it was customary among the Babylonians to swear by the 
gods and the reigning king.*8) But here we have a case where people 
in a business transaction take an oath in the name of the king and 
the name of “the son of the king,” which plainly points to the high 
position occupied by Belshazzar. There is no other instance in 
available documents of an oath’s being sworn in the name of the son 
of the king, 7. e., in the name of the crown prince. 

There is nothing unusual about the fact that Nabonidus made 
Belshazzar his coregent. Long before that, we find cases where the 
future successor to the throne or another son of the king was made 
and called king during his father’s lifetime. Jehoshaphat of Judah 
appointed his son Jehoram king of Judah seven years before his 
death (cp. 2 Kings 8,16 with 1,19). When Uzziah was smitten with 
leprosy, his son Jotham was made king of Judah, although Uzziah 
was still living and was still regarded as king in the final summing 
up of the years of his reign. Assyrian and Persian history furnish 
further striking precedents for this political procedure. Sennacherib 
placed his son Ashur-nadin-shum upon the throne of Babylon, and 
Esarhaddon not only made his son Shamash-shum-ukin king of 
Babylon, but crowned his first-born, Ashurbanipal, king of Assyria.) 
And, finally, Herodotus reports that Darius Hystaspes appointed 
Xerxes to be king over the Persians, “as he was about to lead forth 
his levies against Egypt and Athens.” 55) 

While Nabonidus was in Tema and Belshazzar was the virtual 
ruler of Babylon, the storm-clouds were gathering. In 550 Cyrus of 
Anshan, in Elam, revolted from the Median king Astyages and 
brought the empire of the formerly overpowering Medes to an end. 
The Persians under Cyrus now fell heir to all that the Medes had 
won. The Lydian empire was taken, and before the end of 545 the 
entire peninsula of Asia Minor was a part of the new Persian 
empire.) The next objective of Cyrus was Babylon. But thanks to 


52) R.P. Dougherty, op. cit., pp. 136 f. and 96. 

53) American Journal for Semitic Languages, XXIX, 65—94; XXX, 
196—211. 

54) Cambridge Ancient History, Vol. III, 66.87. L.W. King, History 
of Babylonia, p. 271. 

55) Herodotus, VII, 2. 3. 56) R. W. Rogers, op. cit., pp. 375—378. 
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Nebuchadrezzar’s vast projects the entire region round about the 
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capital was a huge fortified camp, which could not be starved, for f 

within its outer walls were fields sufficient to feed the whole popula- E t 

, tion. Hence Cyrus decided on a policy of encirclement, hoping that 4 s 
a in the mean time the disaffected elements within Babylon itself might 4 € 
revolt. A Persian governor was sent to occupy Erech, the most im- ’ 
portant city south of Babylon, while an Elamite general of Cyrus { 
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entered North Babylonia. In 539 Cyrus defeated the Babylonian 
; army at Opis, where the only real battle of the campaign was fought. 
Sippar, another city north of Babylon, was taken without a blow, 
and the capital lay isolated.5’) 

“On the sixteenth day (of October, 539) Gobryas (Ugbaru), the 
governor of Gutium, and the troops of Cyrus entered Babylon without 
a battle.” 8) This terse note of the chronicler will bear elucidation. 
Gobryas was governor of Gutium (a district north of Babylon and 
east of the Tigris) and the chief general of Cyrus. According to 
Xenophon he was a man of years coming to Cyrus and offering his 
help in the capture of the Babylonian capital, the motive for his 
hostility toward it being that he had been maltreated at the hands of 
the Babylonian king. Herodotus and Xenophon relate that the 
Babylonians shut themselves in, relying upon a great store of pro- 
visions which had been gathered. A tedious siege followed the invest- 
ment of their capital. Cyrus saw that he could not take the city by 
assault, and hence he had a large trench dug for the purpose of 
diverting part of the stream which flowed through Babylon. When 
all the necessary preparations had been made, he waited until the 
time of a festival which the Babylonians were accustomed to observe 
with drinking and revelry throughout the night (cp. Dan. 5, 1—4). 
Then he lowered the river by causing much of its water to flow aside, 
and when the stream was sufficiently shallow to allow his troops 
access to the city, the great metropolis was entered (cp. Is. 44, 27), 
Gobryas conducting the attack.59) Seventeen days after the military 
a occupation of the city had been achieved by Gobryas, Cyrus entered it 
in person and was received joyfully. There had been enough time for 
adjustment to the new situation, and all opposition to Cyrus could 
have been effectually broken by that time. 

It will be of interest to consider where Nabonidus was at the 
time of the siege and capture of Babylon and who was in charge of 
the capital. Nabonidus appears to have returned from Tema to the 
Tigro-Euphrates Valley not long before Babylon was taken,®) but 
when he returned and where he was at that critical time, we have no 
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57) and 58) Nabonidus Chronicle, col. III, 12—15. (Published in 
Sid. Smith, op. cit.) 

59) Herodotus, I, 190 f. Xenophon, Cyropaedia, VII, 5, 1—36. 

60) Sidney Smith, op. cit., p. 102 f. 
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means of knowing. But we do know that he was not in Babylon; 
for we read in the Nabonidus Chronicle: “On the fourteenth [of Oc- 
tober], Sippar was taken without a battle. Nabonidus fled. On the 
sixteenth, Gobryas, the governor of Gutium, and the troops of Cyrus 
entered Babylon without a battle. Afterwards Nabonidus, when he 
returned to Babylon, was taken prisoner.” 6!) Consequently it appears 
to be a fair conclusion that Belshazzar was in command of the city 
when it was taken by the Medes and the Persians in 539, aside from 
the fact that our conclusion is borne out by Dan.5. None of the 
available documents affirm that Belshazzar was present at the fall of 
Babylon, and no positive evidence against it has been found. These 
considerations will at the same time answer the question why Na- 
bonidus is not mentioned in the Book of Daniel. He had little or no 
share in the events which transpired in Babylon in those fateful days; 
the real figure was Belshazzar. Hence the prominent role the latter 
plays in Daniel.®) 

Cyrus was a wise and tolerant ruler. We know from his in- 
scriptions that he set free the various tribes held in Babylonian cap- 
tivity, returned their gods, restored the temples of their deities, and 
granted religious liberty to all his subjects in and outside of Babylon. 
The Jews were not the only ones permitted to retrace their steps to 
their beloved fatherland; on the contrary, by the almighty will and 
power of the Lord of Hosts, a whole world was set in motion, as later 
on in the days of Caesar Augustus, in order that Gud’s people might 
return to the land which He had promised the patriarchs and their 
descendants and in order that His holy Child might be born in 
Bethlehem for our salvation. 
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Der Begriff ,,Gerechtigfeit” im UAlten Teftament, befonders 
in den PBfalmen. 
(Cine Konferenzarbeit.) 





ra aL TAN MEI Oe Ce Ce ee “ 







Giner der Grundbegriffe der von Gott in feinem Wort geoffen- 

barten Religion ijt Geredhtigfeit. Das rechte Verjtandnis diefeS Bez 
4 griffs ijt eine notwendige BVorausfebung der rechten Crfenntnis der 
" Zentrallehre de3 Chriftentum3, namlich der Vehre bon der Rechtferti- 
a gung. Die gottlide Rechtfertiqung ijt ja nichts anderes al3 das gittlide 

Urteil iiber einen fiindigen Mtenfden, daR er ,gerecdht” fei, dap er die 
Geredhtigfeit habe, die vor Gott gilt. Und gu diefem Bie Hat der 




















61) Nabonidus Chronicle, col. III, 14—16. 
62) Our section on Nabonidus and Belshazzar is based chiefly upon 

R. P. Dougherty’s book of the same title. 
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gnadige Gott eigentlich un3 fein Wort gegeben, daR wir daraus erfennen, 
twie tir die vor feinem Forum geltende Geredhtigfeit erlangen. 3 ijt 
ein beachtenSiwerter Umftand, dab wir dem Wort Geredtigfeit in der 
Serift gum erjtenmal begegnen bei dem Bericht iiber Abrahams Redht- 
fertigung: ,Ubraham glaubte an den HErrn, mimM2, und das redjnete er 
ihm an al8 Geredhtigfeit”, Gen. 15,6. Wie Abraham diefe Geredhtigkcit 
erlangte, ebenfo miijjen tir alle, tenn wir geredjtfertigt merden twollen, 
fie erlangen, twie der UWpoftel Rim. 4 und Gal. 3 ausfiihrt. 


I. AWgemeiner iiberblic. 


Die einem Nomen gugrundeliegende Ydee oder Vorjtellung erfennt 
man bor allem aus dem entipredenden Verbum und dejfen Derivaten. 
Das Verbum, das hier in Vetradt fommt, ijt py. C3 hat die Meinung 
ngeredjt fein, vollfommen fein, fduldlos fein” (Gefenius, Wirterbuc). 
Bejonders deutlich tritt dies im Hiphil, pyyya, hervor: jemanden ,,fiir 
geredjt oder fchuldlos erflaren”, entfpredjend bem Siouodv de3 Neuen 
Tejtaments; cf. Cy. 23,7; Pj. 82,3; Prov. 17, 15, wo e3 im Gegenjag 
gu pwr (fiir gottlos oder fchulbdig erflaren) ftebt. 

Das Konfretum pray, ein Geredter, wird mit nur einer Aus- 
nahme ftet3 von Perfonen ausgejagt, jeien e3 Menfchen oder Gott; 
Deut. 4,8 wird aud das Gefew Gottes ,,cin Geredhtes” genannt; cf. 
¥j.19,10. Cin pry ijt ein Geredhter, ein Schuldlofjer, der das Recht, 
bejonders das gottlide Recht und Gefeb, auf feiner Seite hat. Das 
Wort jest aljfo voraus, dak eS eine Regel, ein Gejeb, eine Morm gibt, 
nach der der Betreffende fchuldlos ijt, mit der er vergliden, nach der er 
beurtetlt und mit der er in tbereinftimmung erfunden wird. Diefe 
Norm ijt fiir Gott nichts anderes als fein heiliger Wille; fiir Menfden ijt 
fie das gottlide Gejew oder auch das im Staat geltende Gefeb, wie aus 
dem RKontext dieje Norm erfannt werden muf. 

Gin Geredter, Py, wird dargejtellt als ein Menjdh, der fich an 
Gott und fein Gefek oder Wort halt. So in Kf. 37, 30.31: ,,Der Mund 
de Gerechten redet Weisheit, und feine Bunge fpridt Wahrheit. Das 
Gefek jeines Gottes ijt in feinem Herzen; fein Gang wantt nit.” Bm 
gangen 37. Pjalm wird der Geredhte dem Gottlofen, yur, gegeniiber- 
geftellt und der Unterfdied in ifrem Wefen und in ihrem Sdhictfal her- 
ausgeftellt. So aud in Pj. 34, wo e3 BV. 16 Ff. heift: ,,Die Augen des 
HErrn [find gerichtet] auf die Gerechten und feine Obren auf ihr Hilfe- 
rufen. Das Angeficht de3 HErrn [aber ijt] wider die ibeltater, bis er 
ifr Gedachtnis von der Erde auSrottet.” Vgl. BV. 18—23: ,,Sie rufen, 
und der HErr erhort, und aus allen Bedrangnijfen erretiet er fie. Nabe 
ijt Der HErr denen, die gerbrochenen Hergens find; ja, denen, die ger- 
fdlagenen Geijtes find, wird er Heil twiderfahren lajjen. Wiel find dic 
itbel [— Leiden] eines Geredhten, aber aus allen wird der HErr ifn erz 
retten. Der HErr erldjt die Seele feiner KRnedte, und e3 werden nicht 
fdulbdig befunden alle, die auf ifn trauen.” Man beachte, wie hier cin 
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Gerehter befdrieben wird als ein folder, der auf den HErrn traut, fic 
unter die Gnade Gottes ftellt (ADN). Dagu cf. Prov. 18,10: Der Geez 
redjte [auft in den feften Turm de3 Namens Yehovahs, nimmt feine Buz 
fludht gu der in Chrijto geoffenbarten Gnade des Bundesgottes, und wird 
befdirmt. Hab. 2,4: ,Der Geredhte wird leben durch feinen Glauben.“ 
Wie ein fiindiger Menjch ein Gerechter wird, lehrt uns der HErr 
befonders deutlich in Bj.32. Wenn diefer mit den Worten beginnt: 
/, Wohl dem, deffen Untreue (YWB) vergeben ift, deffen Verfehlung ("XDN) 
bedectet ijt! Wohl dem Menjden, dem Jehovah die Siindenfduld (Hiv) 
nicht gurechnet und in deffen Geift fein Falfh (™D7, Unaufridtigteit) 
ijt”; ferner, wenn in der Wusfiihrung diefer Gedanfen erflart wird, dak 
der HErr auf das aujfridtige bubfertige Vefenntniz der Siinde hin ,,die 
Sdhuld der Siinde hintweggenommen habe” (B.5); wenn ferner erflart 
wird, dah jeder Heilige (WON, Frommer, Begnadigter) den HErrn 
,darum bitten wird gur Zeit, in der man [Gott] finden fann” (ef. Sef. 
55,6); ferner, wenn der HErr der VBergungsort oder Schirm (ND) des 
GiinderS genannt wird — und Ddiefer Sdirm ijt niemand anders als 
der Sohn Gottes, der Erlofer —; und endlid mit dem Vubel gefdlofien 
wird: ,,%reuet euch in Yehovah und feid frohlich, ifr Geredten”: fo ijt 
damit der Werdegang eines ,,Geredhten” flar vorgegeidnet. iiberhaupt 
jon die Wortform pry deutet toh! auf eine urfpriinglidh paffive Be- 
deutung: ,geredhtfertigt, fiir fuldlo3 erflart” (cf. Rj. 51, 6 bon Gott). 
Die beiden Nomina, die den abftraften Begriff Geredh- 
tigfett ausdriiden, find pI¥ und APTS. BVeide Worter bezeichnen ,,da3 
Ricdtige, Rorrefte, mit der “gegebenen ‘Norm iUWbereinjtimmende”. Go 
wird 3. B. Pw¥ berbunden mit Waage und als Adjeftiv iiberfegt ,, richtige“ 
Waage, Lev. 19,36. Gs begeidjnet ferner ,,Geredtigfeit im Ginne von 
Rechtihaffenheit, Wusiiben des Rechts"; Yef. 1,21: ,Verufjalem mar 
voll Recht, Gerechtigfeit tohnte in ihr; nun aber Morder“; cf. V. 26 
, Stadt deS Recht3"; Ser. 31,23 ,,.Wohnung des Rechts”. Wo Recht 
und Geredhtigfeit nebeneinander genannt twerden, begeidjnet Redt, 
Davin, das Redht an fic, Redjtsurteil, und Pry da3 Wusiiben desfelben. 
Sit Gott das Subjeft, fo wird mit py die guttlide Geredtigteit den 
Menjden gegeniiber begeidnet: Stra fgeredtigteit (Sef. 26,9: 
So tie deine Geridhte die Erde treffen, lernen die Betwohner de3 Erd- 
freijes Geredhtigfeit”); dann aber befonder3 aud) Heilsgeredtig - 
feit, daber e8 haufig neben yor und nywr (Heil) fteht. Deutlich tritt 
Diefe Bedeutung herbor Jer. 23, 6: wpY nim »OErr, der unfere Ge-z 
redtigfeit it”, und Pf. 4,2: pty vids Gott, der mir gur Gerechtigfett 
hilft” (fo Gefenius), oder analog Yer. 23,6 ,,Gott, der meine Geredj- 
tigkeit ijt”. Gefenius fiihrt noch Jer. 50, 7 und Pj. 118, 19 an, wo pry 
als fynonym mit Gott gebraudjt wird: ’ym2 ,,Woknung der Geredtig- 
feit”, und 'y yw ,, Tore, die gum Heil fiihren”. Der RKontert entfdeidet, 
ob mit piy Strafe oder Heil angegeigt wird. Go lefen wir Pf. 36, 11: 
» Sewahre (1, la andauern) deine Gnade denen, die dich fennen (yT 
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cum affectu), und deine Geredhtigfeit denen, die aufridtigen Sergzens 
find.“ Hier wird alfo Gottes Geredhtigkcit durch den Rarallelismus mit 
Gnade ION, erflart, wodurd Gottes Geredhtigkeit als Heilsgeredtigteit 
beftimmt wird. — Die Verbindung *pyy in Pj. 35, 27 ijt gu iiberfeben 
»meine Redhtfertigung”: ,,€3 werden jubeln und fid) freuen, die meine 
Rechtfertigung gern fehen, und werden beftandig fagen: Der HErr fei 
hodgelobt, der das Heil, piow, feineS Knechtes will. Und meine Bunge 
foll reden bon deiner Geredhtigfeit, allegeit dein Lob.” Hier treten beide 
Seiten der gottlicjen Gerechtigfeit hervor: fie Dampft und jtraft die 
Widerfadher de Geredhten, wahrend fie Dem Geredten gum Recht und 
gum Frieden verbilft. 

Von dem Gebraud und der Bedeutung de3 Wortes API gilt durdj- 
gangig dasjelbe, was iiber pI¥ fonjtatiert wurde. €S3 “bedeutet » das 
Ridtige, dad Recht, al3 Objeft von nvy, tun”. Go Gen. 18,19: 3h 
habe ihn [Whraham] erfannt (— ertwablt, yt), auf dak er gebieten joll 
feinen Rindern und feinem Haufe nach ibm, dak fie betwahren den Weg 
de3 HErrn, ausguiiben Gerechtigfeit und Recht”; cf. Pf.15,2. Ferner 
bon Gott: das rechte Verhalten in begug auf jeine Verheigung, Vej. 
45,23 f.: ,Bet mir felbft habe ich gefehworen, aus meinem Mtunde ift 
ausgegangen eine Geredhtigfcit, cine Verheifung, und fie wird fish nicht 
guriidiwenden: dag mir fich beugen foll jedeS Knie, jede Bunge joll 
fdiworen: Nur in Yehovah, jpricht man, ijt fiir mich Geredtigfeit, npr, 
und Kraft”; das legtere NPIS begeidnet natiirlid) hier die von Yehovah 
iiber un3 fommende und uns gugerechnete Geredchtigfeit. — Beachtens- 
twert, ja grogartig, twie die Lehre bon der Rechtfertiqung aus Cotte3 
Gnade allein, sola gratia, da3 gange Alte Teftament wie ein Strom 
lebendigen Wafers durdhflieft! 

Sodann, bon Menjden pradigiert, begeidnet HP¥ das rechte Verz 
halten dem Gejek gegeniiber; cf. Hiob 27,6. Sn manden Stellen umz 
fakt e3 ,den Begriff der barmbergzigen Liebe (giweite Tafel des Gefebes), 
twas {pater fo in den Vordergrund trat, dafB APIS mit éhenuoovvn twiederz 
gegeben twurde; cf. Sir. 3,20; Tob. 12,9; im Neuen Teftament dxa- 
oovvn”, Maith. 6,1; 2 Kor. 9, 9: Wimojengeben, Nildtatigkeit. 

Endlig beseidnet APT das Ridtigitellen eines Verhaltnijjes, Gez 
nugtuung, Rechtfertigung” (Gejenius). Deut. 9,6: ,,So follft du er- 
fennen, dak nicht auf Grund deiner Geredhtigfeit Yehovah, dein Gott, 
Dir dies gute Land gibt”, aljo nicht weil Ysracl dem Gefeb genuggetan 
und fich jelbjt als geredht ertviefen hatte. Dan. 9,18: ,, Richt auf Grund 
unjerer Geredjtigfeiten [— Genugtuungen] legen wir unfere Gebete 
nieder bor deinem Angefidt, fondern auf Grund deiner groken Barm- 
hergigfeit.” Yoel 2,23: Shr Kinder Zions, jubelt und feid frohlic in 
dem OErrn, eurem Gott; denn er hat euch gegeben den Lehrer gur 
Redhtfertigung” (cf. Gefenius’ Worterbuch), das heift, der euch Lehrt, 
twie ihr bor Gott gerecht werdet (,,Regen zur Redhtfertigung” ijt ein un- 
bollziehbarer Gedanfe). Bef. 61,10: ,,Er hat mich angegzogen mit RKei- 
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dern deS Heils und mit dem Roc der Gerechtigfeit befleidet”; cf. Gal. 
3,27. Mit der VerheigRung diefer Heilsgerechtigfeit jchlickt der HCrr 
den Kanon de3 Alten Tejtaments: ,,Euch aber, die ihr meinen Yamen 
fiirchtet, foll aufgehen die Sonne der Gerechtigfeit und Heil unter ifren 
Rliigeln”, Mal.3,20. Diefe ,Gonne der Gerechtigfeit” ijt Chriftus, 
Quf. 1, 78 f. 

Wus dem bisher Dargelegten fonnen wir fummieren: 

1. Die in Ps und feinen Derivaten gum Wusdruc fommende Bdee 
ijt forenfifder, juridifder Natur. 

2. Diefe Bdee jebt ein Gefeb, eine Morm, voraus; denn pry driicft 
die iibereinjtimmung feines Gubjefts mit der Norm aus. 

3. Die Gerechtigfeit, mit der wir fitndigen Menfden vor Gottes 
Gericht beftehen fonnen, ijt nicht unfer cigenes Tun oder Lajjen, fondern 
fommt allein au3 Gotte3 Barmbergigfeit und Gnade, ift von Gott uns 
bereitet und erworben und wird bon Gott, dem hodhjten Ridter, denen 
zugefprodjen und gugeredfnet, die feine Gnadenverheigung in Chrijto im 
Glauben ergreifen und darauf vertrauen. — Das Moment der Er- 
wwerbung der bor Gott geltenden Geredhtigfeit durch Chrijtum fiir uns 
wird in andern Sdchriftitellen (3.8. Fej. 53; Py. 69. 22, als satisfactio 
vicaria) ausbdritclid) genannt und erflart. 

4, Die negative Seite der HeilSgerechtigfeit ijt die Nichtgurednung 
der Giinde, Pj. 32; ihre pofitive Seite ijt die Buredhnung des Verdienjtes 
Chrijti, Gen. 15,6; Sef. 61,10; Pj. 89,16; 132,9.16. 


Il. Gebraud und Vedentung de3 Wortes Geredtigfeit in den Pfalmen. 


Much in den Pjalmen finden wir die allgemeine Unterjdheidung, dak 
die Cigenjdhaft oder der Befib der Gerechtigfcit forwohl von Menfden als 
bon Gott ausgefagt wird. Jn Kj. 4 begegnen wir diefem Begriff zum 
erjtenmal, und giwar in beiden Vegiehungen. B.2 betet der Pjalmijt: 
/ Wenn ich rufe, fo erhire mich, Gott, der du meine Geredhtigfcit bijt! 
Sn der VSedrangnis Haft du mir Raum bverfdafft; fo fei mir gnadig und 
erhire mein Gebet!“ CEr nennt aljo Gott den ,,Gott feiner Geredhtig- 
feit”, Gott, der feine Geredhtigfcit ijt, genau wie Yer. 23,6 der HErr 
unjere Geredhtigfeit genannt wird. C8 ijt alfo die bon Chrijto uns er- 
wworbene gottlide Heilsgeredhtigfcit, die er fich im Glauben gu eigen 
madt: , meine Geredhtigfeit”. Gottes Geredhtigfcit ijt feine Ge- 
rechtigfeit getworden, ifm bon Gott aus Gnaden gefdentft, und dadurdh 
hat Gott ihm in feiner Siindenangft und , Bedrangni3 Raum verfdafft”. 
Er hat nun ein gute} Getwiffen vor Gott, ijt mit Gottes Heiligfeit ver- 
font und darf de3halb auf Grund diefer ihm gugeredneten Gerechtigfeit 
mit feinem Gebet bor Gott erfdheinen und um meitere Gnadeneriweije 
bitten, um die er Gott angeht. Che er dann feine eigentlide Bitte, 
&B. 7 if., vortragt, wenbdet er fic) an andere Menfden, die feine ,,€hre 
{mahen und die nad Liigen fudjen”, und ermabhnt fie: ,Opfert Opfer 
der Geredhtigfeit und vertrauct auf den HErrn!” Opfer der Geredhtig- 
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feit find nad Gejenius ,,richtige Opfer”, Opfer, die mit der Norm, dem 
Willen Gottes, iibereinjtimmen, mie fie Pf. 51, 18—21 befchrieben 
werden. Goldhe Opfer find eine bon Menfden ausgeiibte Geredtig- 
feit. Go bietet uns jon Pj. 4 die beiden Relationen von Geredhtig- 
feit Dar. 

Pj. 5, 9: ,OErr, leite mid in deiner Geredtigfeit um meiner 
einde willen; ebne [made gerade] deinen Weg bor mir!“ Der Pfalmijt 
bittet alfo, der HErr twolle ihn fo leiten und fiihren, daB er twandle, wie 
e3 bor Gott recht ijt, mit der Norm des gottliden Willens ftimmt; cf. 
Pj. 86,11: , Weife mir, HErr, deinen Weg” ufiw., Pf. 139, 24. 

Rj. 7,9.18: ,Richte mid, o HErr, nad meiner Geredhtigfcit und 
nach meiner Unjeduld, die itber mir ijt... . Beh will den HErrn [oben 
gemap feiner Geredhtigfeit.” Der Pjalmift behauptet damit nicht, dah 
er abjolut, in jeder Begiehung, gerecdht und fchuldlo3 fet (cf. Pj. 143, 2), 
fondern da er in begug auf eine bejtimmte Sache oder Perfon gered, 
alfo relativ gerecht fet. Dies lehrt der Rontert; cf. BV.1. Cbenfo ijt 
By. 18, 21.25: ,Du tujt mir wohl nach meiner Geredhtigfeit” gu ver- 
jtehen. Qn gleicher Weife beruft jich aud) Hiob in feinen RMeden auf 
feine Geredhtigfeit, wenn er fich gegen die Verdadtigungen jeiner 
@reunde verteidigt; cf. Hiob 9, 2. 

Bj.17,1: ,OErr, erhire die Gerechtigfeit!” twird erflart durd den 
Parallelismus: ,mein Gebet, welches nicht von triigerifden Lippen 
fommt”. €8 ijt alfo ein rechte3 Gebet, ein Gebet ,,in Wahrheit”, noxs, 
Pj. 145,18; Yoh. 4, 24; cf. Pf. 66,18: , Wenn id Unredtes vorbatte 
in meinem Herzen” uf. Py. 17,18: Sch [aber], in Gerechtigfeit 
twerde ich fdhauen dein WAntlib; ich twerde gejattigt werden, wenn id 
erivace, bon deiner Erfdeinung.” Wuch hier ift Gerechtigfeit die vollige 
iibereinftimmung mit Gottes Bdee und Willen, das Ehenbild Gottes. 
Bu der gweiten Vershalfte (fynthetifder Parallelismus) vgl. ob. 
17, 24; 1 30h. 3,2; Siob 19, 26. 27. 

Die Redetweife ,,Seine [scil. des Menfden] Geredhtigfeit bleibet 
etwiglidh”, Pf. 112,3.9; cf. 2Kor. 9, 9, befagt, dak Gott etwiglid deffen 
gedenfen twird, was ein Menjfch nach Gottes Willen tut; cf. Matth. 
10,42; Mpof. 14, 13. 

Diefe Proben geniigen, um darZzulegen, wie das Wort Gerechtigfeit 
bon Menfden pradiziert wird. Ym folgenden wollen wir folche 
Wusfagen betradten, in denen bon der Geredtigfeit Gottes die 
Rede ijt. 

Von der Geredtigfeit Gottes im allgemeinen, scil. als 
Cigen{Haft und Wirken Gottes, befennt der Pjalmijt Pj. 36, 7 : Deine 
Geredtigfeit ijt wie die Berge Gottes; deine Redtsurteile find eine 
grogke Tiefe; Menfden und Vieh willft du helfen, o HErr.“ Was Gott 
aud tut, ex tut fein Unredjt — ia mndiy-nd (Bj. 92, 16), wenn aud) 
feine Urteile oder Geridte uns oft unbegreiflich erfdeinen; cf. Pf. 73, 
16 ff.; Rom. 11,33 ff. So aud Pj. 111,3: ,,.Majeftatifdh und practig 
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ift fein Tun, und feine Geredhtigkeit beftehet ewiglid.” Hierher gehiren 
auc) die Lobfpriide Pj. 119,142: ,, Deine Geredhtigkcit ijt eine Geredh- 
tigfcit auf ewig; denn dein Gefes Cann, Lehre, Wort) ift Wahrheit.“ 
B.144: ,Die Geredhtigfeit deiner Beugniffe [bleibt] auf ewig; unter- 
weije mic) [Darin], auf dag ich Teben mige.“” Und B. 160: ,Die 
Summa deines Wortes ijt Wahrheit; denn auf ewig [gilt] jedes Urteil 
deiner Geredhtigfeit.“ Darum preijt der Pjalmijt Gott BV.7: 8h 
werde dich [oben in Wufricdhtigfeit des Herzgens, wenn ich lerne die Redhte 
deiner Geredhtigfeit.” Yn diejen Lobjfpritden hat der Pfalmift bejonders 
die bon Gott fommende Geredhtigfeit de3 Heils in Chrijto vor Augen. — 

Sn der Geredhtigfeit Gottes, wie fie fich an den Menfden ertveijt, 
unterjeiden wir Strafgeredtigfecit und Heil8qeredtig- 
feit. Se nad dem RKontert ijt gu erforjden und zu erfennen, welde 
Geite der gottlicjen Gerechtigfcit in einer Wusfage offenbart oder bez 
handelt wird. Dabei ijt aber fejtguhalten, dap beide Seiten der Ge- 
rechtigfeit Gottes durch dadsfelbe Wort gum Ausdruci fommen. Schon 
damit ijt angezgeigt, Dak Strafgerechtigfeit und Heilsqerechtigfeit nicht 
aivei boneinander verfdhiedene Geredhtigfeiten in Gott find; in Gott ijt 
nur cine Geredhtigfeit. Wber Gott offenbart und betatigt feine Ge- 
rechtigfeit nach giwei verfdhiedenen Geiten hin, je nach dem Objeft, mit 
dem er handelt. Gott hat fiir die Wusiibung feiner Geredhtigfeit gwei 
Regeln oder Normen aufgeftellt: das fordernde Gefeb im ecigentlicden 
engeren Ginn und das gebende Cbangelium von feiner Gnade in Chrifto. 
Steht ein Menjch unter dem fordernden Gefebs oder ftellt er felbft jich 
darunter, jo Daf er Durch Erfiillung deSfelben vor Gott geredht werden 
will, jo handelt Gottes Gerechtigfeit mit ifm nach dem Gefeb. Steht 
aber ein Menfd unter dem Cvangelium, ftellt er fich unter die darin ge- 
offenbarte Gnade in Chrifto, jo handelt Gottes Gerechtigfeit mit ihm 
gemak der im Cbangelium fejtgejebten Regel; cf. Rim. 3,27 ,,de3 
Glauben3 Gejeb"; Jaf. 2,12 ,,Gefew der Freiheit”. Der HErr driicét 
das aus in den Worten: ,,Prediget das Evangelium aller RKreatur! 
Wer da glaubet und getauft wird, der wird felig werden; mer aber nicht 
qlaubet, der tvird berdDammt fwerden”, Marf.16. ,,. Wer dem Sohne nicht 
glaubet”, aljfo dDaS Changelium bon der Gnade Gottes verivirft, ,,der 
wird das Leben nicht fehen, fondern der Born Gottes bleibt iiber ihm, 
Soh. 3,36. C3 braucht hier nicht weiter ausgefiihrt zu twerden, dak 
Gott auch dann in Geredhtigfeit handelt, wenn er um der durd unfern 
lieben Seiland fiir die Siinden der Menjfehen vollbrachten Genugtuung 
willen allen denen die Siinde bergibt und fie fiir gerecht erflart, die diefe 
ftellvertretende Genugtuung im Glauben ergreifen. Denn der ricdten- 
den und bergeltendDen Geredhtigfeit und Heiligfeit Gottes ijt durd das 
jtellbertretende Tun und Leiden de$ Sohne Gottes Geniige gefdehen, 
Rom. 5,16—18; Gal. 4,4.5; 1 Roh. 2,2. Wenn Gott einem Siinder, 
der fich unter die im Cbangelium geoffenbarte Norm der gdttliden Ge- 
rechtigfeit jtellt und an Ddiefe appellicrt, die Siinde vergibt und ihn fiir 
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gerecht und fchuldlos erflart, fo handelt er alfo durdaus nad feiner Ge- 
rechtigfeit. 2 Zim. 4,8: Der geredhte Richter wird mir und allen, die 
feine Exrjdeinung liebhaben, die Krone der Geredhtigfeit geben. G8 ijt 
Gotfes unendlide Varmberzigfeit und Gnade, die uns diefe Rechtferti- 
gung durd) unjern Erlofer JEjfum Chrijtum verfdhafft hat, ohne jegliches 
Verdienjt unfererfeits; darum fagt der Apoftel: ,,Wir werden geredht- 
fertigt gefdenfieije, dwgedv, durd feine Gnade, mittels der Erlifung, 
die in Chrijto JEfu vorhanden ijt”, Rim. 3,24. Auch in dem Bubgebet 
Daniels treten beide Phafen der gittlidjen Geredtigfeit flar Hervor, 
Dan. 9,14. 16. 

on den Pjalmen find e3 unter andern befonder3 folgende Aus- 
fpriide, in denen die ftrafende oder bergeltende Geredtig- 
feit Gottes hervortritt: 

$j. 50,3: ,,€3 wird fommen unfer Gott, und nidt wird er fdtvei- 
gen; freffendeS Feuer ijt bor ihm, und um ifn fer jtiirmt e3 gewaltig. 
Er wird rufen den Himmeln droben und der Erde, um fein Vol€ gu 
ridten” ufto. Dm Lichte des Neuen Teftaments erfennen wir, dak der 
Prophet hier das Geridt de3 iingjten Tages meisjagt; 2 Petr. 3; 
2 Ror. 5,10. 

Pj. 96, 10—13: ,,€r wird ridten die Volfer nach dem, twas recht 
ijt” (Awa, in straightness). ,,€3 follen fich freuen die Himmel, und 
e8 foll frobloden die Erde; e3 braufe das Meer, und was darin ijt. Es 
fet Frohlich dad Feld und alles, twas darauf ijt. Dann follen jubeln alle 
Baume de$ Waldes bor dem HErrn, denn er ijt fommend [pte. fut.], 
gu ridjten die Erde. Er wird richten den Crdfreis mit Geredhtigkeit, psya, 
und die Vilfer nach feiner Wahrheit.” C8 ijt aljo der groke Tag de3 
Weltgerichts, der hier befdhrieben wird, an dem die Kreatur frei twerden 
wird bon dem Flu der Citelfeit und an dem , er richten wird den Kreis 
dDe3 Erdbodens mit Geredhtigfeit”. (Da der Richter Jehovah ift, bietet 
der Vergleich mit Act. 17, 31 ein Zeugnis fiir die Gottheit Chrifti.) 

Ebenfo wie in Pj. 96 wird das Weltgericdt auch in den beiden fol- 
genden Pfalmen befdrieben. Pj. 97, 2.3 lefen wir: ,,Geredhtigfeit und 
Recht ijt die Grundfefte feines Thrones. Feuer geht vor ihm her und 
giindet an ringSum feine Feinde.” B.6: ,€3 werden verfiindigen die 
Himmel feine Gerechtigfeit, und e3 werden jehen alle Volfer feine Herr- 
lichfeit.“ Und Pj. 98,6 ff.: ,Bauchzet vor dem Konig Yehovah! C3 
braufe das Meer und was darinnen ijt, der Erdfreis und die darauf 
twohnen! GStrime follen mit den Handen flappen, gugleich follen Berge 
jubeln vor Dem OHErrn; denn er ijt fommend, gu ridten die Erde. Er 
wird richten dDen Erdfrei3 mit Geredhtigfeit und die Volfer in Geradbheit.” 

Beim iingften Gericht werden beide Seiten der Geredhtigfeit 
Gotte3 herbortreten: die jtrafende Geredhtigfeit wird iiber die Unglau- 
bigen urteilen und die Geilsgeredhtigfeit iiber die Glaubigen, Ptatth. 
25,31 ff. Die Norm, nad der gerichtet wird, ijt das durd Chrijtum 
geoffenbarte Wort Gottes, Yoh. 12, 48. 
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Wenden wir uns nun folden Stellen gu, in denen die Pfalmijten 
befonders von der HeilSgeredtigfeit reden. Wllerdings fonnen 
wir im Rahmen diefer Studie nidjt alle betreffenden Ausfagen eingeln 
behandeln; aber eine Wuslefe wird auch unjern Bivec erfillen, eine Hare 
Xbdee bon ihr dargubieten. Das Vefenntnis wie die Lehre von der gitt- 
liden Seilsgerechtigteit ijt bet allen Pfalmijften dasfelbe und gieht fic, 
wie Durd) das Alte Teftament iiberhaupt, fo aud) durd den gangen 
Pjalter tie ein goldener Faden. 

Son im 1. Pjalm ijt von den ,,Geredhten” die Rede: ,, Die Siinder 
werden nicht jtehen in der Gemeinde der Geredten. Der HErr erfennt 
(yt? cum affectu) den Weg der Geredten.” Hier im 1. Pfalm mird 
allerding3 der ,,Wandel, Jw, der Geredhten” bejdjrieben; aber ein fold 
gottgefalliger Wanbdel findet fic) nur bei denen, die die gittlide Heils- 
gerecdhtigfcit im Glauben ergriffen haben. Darum befennt David, tvie 
wir oben fahen, fejon im 4.Bfalm Gott als feine Geredhtigfeit, auf 
Grund deren er mit feinem Gebet bor Gott tritt. Wokher diefe Gerechtig- 
feit GotteS ftammt oder twelches ihre verdienftliche Urfache, causa meri- 
toria, ijt, Tehrt un$ dann der HErr felbjt Pj. 22, two er fein ftellver- 
tretendeS Leiden und GSterben bejchreibt und auf Grund dejfen er 
(B. 27 ff.) fagt: ,€3 werden effen [f. Soh. 6,58] die Demiitigen und 
werden gefattigt werden; e3 twerden preifen den HErrn, die nach ihm 
fragen; euer Serg foll etwiglid eben.” &.32: ,,Sie werden fommen 
und verfiindigen feine Geredhtigfcit dem BVolf, das geboren wird, dap 
Er e3 bollbracht hat"; cf. Joh.19,30. ,,Seine Gerechtigfeit” ijt alfo 
die bon ihm fiir uns teuer ertvorbene Geredjtigfeit, die wir ,,cfjen”, two- 
pon wir ,leben”, und gwar ,etwiglidh”. GSie wird im Cbangelium allem 
Volf, das nod bis zum Giingften Tage geboren wird, verfitndigt. 

Treffligh daran anfdliefend, befennt dann der Pjalmijt Pj. 23: 
Der OErr ijt mein Girte.... Ex Leitet mich auf den Pfaden der Gez 
rechtigfeit um feine3 Namens twillen.“ Der HErr erhalt und bewabhrt 
aljo feine Sdaflein in feiner Geredhtigfeit (1 Petr. 1,5), und gtwar ,um 
feines Namens willen”, wobet mit dem ,, Namen de3 HErrn” auf Gottes 
Offenbarung in Chrijto hingetviefen wird, alfo auf feine Verheipung und 
die in Chrijto geqebene verdienftliche Urfache der gittliden Heilsgered- 
tigfeit; denn nur durd) Chriftum erfernnen tir Gottes Namen, das ift, 
wer und wie er ift; cf. Yoh.1,18. Sein Name ijt Jehovah, der Gott 
de3 Gnadenbundes, und in Chrijto hat er fic) uns geoffenbart als nim 
WPTY, Yehovah, der unfere Geredhtigheit ijt, Jer. 23, 6. 

Pj. 24,3 wird die Frage aufgeworfen: ,Wer wird hinaufiteigen 
auf den Berg de3 HErrn [— Gotte3 Wohnung], und twer wird ftehen 
an dem Ort feiner Geiligfeit?“ Die Antwort lautet: , Wer unfduldige 
Hande hat und reines Hergens ijt; wer feine Seele nicht gum Gitlen 
[== Gikendienjt] erhoben hat und nidt dem Trug [— Gobgendienft] gu- 
gefdiworen hat: der wird Segen bon dem HErrn davonbringen und 

= namlidh] Geredhtigfeit bon dem Gott feines Geils.” Wer alfjo in 
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Chrifti Slut feine Hande getwafden, durch den Heiligen Geift ein reines 
Herg erhalten hat (vgl. Bj.51, 12) und fich nicht gur Whgotterei und zur 
falfden Religion twendet, an dem eriveijt Gott jeine Heilsgeredhtigfeit. 
Bur Erflarung wird nod hingugefiigt: , Das ijt das Gefchledht derer, die 
nad ifm [Gott] fragen, die da fudjen dein Antlib, Yafob.“ Hier wird 
unfer HErr JEfus ,,Safob“ genannt, der Untertreter, der Satan und 
alle Feinde unter feine Fike tritt und. — BV. 7—9 — als ,Konig der 
Herrlidfeit” den Thron der Chren einnimmt. Wtan beachte hier auch, 
wie ,, Gerechtigfeit” durd , Heil”, yw, erflart wird. 

Pj. 35, 24: , Michte mid nach deiner Geredtigfeit, o HErr, und laf 
fie [meine Feinde] fich nicht iiber mid freuen.“ Yn folchen Gebeten 
bittet der Pfalmift offenbar nicht, daf Gott nad feiner jtrafenden Ge- 
rechtigfeit mit ifm handeln mige (cf. Pj. 143, 2), fondern nach feiner 
helfenden und rettenden Gerechtigfeit moge er fiir ihn cintreten und die 
Nachitellungen der Feinde bereiteln. Jn einer geredten Sache ruft ein 
Kind Gottes auch die Gerechtigfeit Gottes an, die fich als helfende Heils- 
geredjtigfeit an Gottes RKindern und als Strafgeredtigfeit an ihren 
Seinden ertwveift, Pj. 7,18; 138, 7.8. 

Rj. 40,10: , Sh will als frohe Voticdhaft Geredhtigfeit verfiindigen 
in einer grofen Gemeinde... . Deine Geredhtigfeit verberge ich nicht in 
meinem QHergen; bon deiner Wahrheit und von deinem Heil rede ich; 
nicht verheble id) deine Gnade und deine Wahrheit bor einer grofen 
Gemeinde.“ Wenn wir beadten, dak diefer Pjalm ein Gebet des Mef- 
fiad ift, wie Hebr. 10, 5 f. erflart wird, fo erfernnen wir auch fofort, dak 
hier bon der feligmacdenden, durch Chrijtum fir uns ertworbenen Gez 
rechtigfeit die Rede ijt, die Der HErr im Evangelium in und durd feine 
Gemeinde darbietet. Vgl. VB. 7—9 bon der Eriwerbung diefer Geredtig- 
feit durch) CHhrijtum und hier in B.10 den Parallelismus von ,,Gered- 
tigfeit” und , Oeil”. 

Bj. 51,16 betet der Pfalmijt: ,,€rrette mich bon den Vlutfdulden, 
Gott, Gott meines Heil3. Meine Bunge moge befingen deine Geredhtig- 
feit.“ Gr bittet alfo Gott um Crrettung von der Sechuld, die auf ihm 
liegt und ifn gur Oodlle berdammt. Cr nennt Gott den Gott feines 
Heils, feiner Rettung, ebenjo wie er ihn Pj. 4,2 den Gott feiner Ge- 
rechtigfeit nennt. Wie und weil Gott felbjt feine (de3 Siinder3) Ge- 
rechtigfeit ijt, fo und deshalb ijt er aud) feine Rettung, HYwn. Hier ift 
Lut. 2,30 gu vergleiden, wo Simeon das YEfustindlein mit dem %b- 
ftraftum 16 owtjgidv cov, dein Heil, begeichnet, alfo in ihm den Gott, der 
fein Geil ijt, erfennt. Die Rettung des Siinder3 von Siindenfduld und 
Verdammnis bejteht alfo darin, dak Gott fein Heil ijt und feine Siinde 
tilgt; cf. B.3: ,,Zilge [lofde, wife aus] meine Untreue nach deiner 
groken Barmbergigfeit!” Wenn er fodann betct: ,€3 mige befingen 
meine Bunge deine Geredhtigfeit”, fo ijt e3 alfo die rettende, felig- 
madende Tatigfeit der Geredhtigfeit Gottes, die feine Siinde tilgt, die 
ifn bon den Blutfchulden errettet und Lie er befingen und befennen will, 
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wie er Dann fortfahrt: ,OErr, tue meine Lippen auf, daB mein Dtund 
dein Lob verfiindige!“ Nur dann fann der Giinder dem HErrn ein 
Loblied fingen, twenn Gottes Geredhtigfcit feine Giinde aus feinem 
Sdhuldbuch ausgeldfdt hat; cf. Pj. 6, 6. 

Rj. 45 ijt eine mejffianifhe Weisjagung, wie nicht allein aus dem 
Snbhalt, fondern auch aus dem Zeugni3 de3 Neuen Teftaments erfannt 
wird; denn Hebr. 1 twerden die Worte ,,Du Tiebeft Geredhtigfcit und 
haffeft gottlofes Wejen, darum [dak] dich, o Gott, dein Gott gefalbet hat 
mit Freudenol mehr al3 deine Genoffenfdaft” als von Chrijto handelnd 
aitiert. Wenn hier Geredhtigfeit und Gottlofigfeit in Rontrapofition 
jtehen, fo bezeichnet Geredhtigfeit das Tun deffen, was dem Willen 
Gotte3 gemag ijt; ef. Matth. 3,15: wAnedoa néoav Sixaooivynv. Von 
Chrijto wird nun BV. 5 ausgefagt: ,€3 foll dir gelingen in deinem 
Sdhmuc; fahre einher fir die Wahrheit und die Milde der Geredtigtecit, 
und e8 wird dich deine rechte Hand ehrfurdtgebietende Dinge Lehren.“ 
Die Milde der Geredhtigkeit, pry-may, ijt ohne Bmweifel nidt ftrafende 
Geredhtigteit, fondern Heilsgeredhtigtcit. Mit ,. Wahrheit’, nox, wird 
Gottes Wort, befonders das Evangelium von dem Geil in Chrijto, bez 
acidfnet; cf. Joh. 1,17: ,Gnade und Wahrheit ift durch VEfum Chri- 
ftum getworden”; Soh. 17,16.17. Yn Pj. 45 wird alfo der Meffias als 
der Bringer und Verfiindiger der heilbringenden Gerechtigfeit getweis- 
fagt. Man achte hier auf die wunderbare Parallele mit Yoh. 1,17: 
Gnade und Wahrheit — Wahrheit und Geredhtigfeitsmilde, modurd dic 
Heilsgerechtigfeit als aus der Gnade Gottes flieBend dargeftellt wird. 

By.48,10.11: , Wir gedenfen, o Gott, deiner Gnade inmitten 
deineS Tempel3. Wie dein Name, o Gott, fo ijt dein Lob bis an dic 
Enden der Welt; mit Geredhtigkeit ijt erfiillt deine Gand.“ Der Pfalmijt 
jagt, Dag ,wir Gotte3 gedenfen” in den Gottesdienjten. Uber fein Lob 
ift nicht auf BSrael bejchranft; fomweit man feinen Namen, feine Offen- 
barung in Chrifto, fennt, bi8 an die Enden der Erde, fo weit [obt und 
preijft man ihn, und giar teil feine ,rechte Hand erfiillt ijt mit Gered- 
tigfeit”, weil er in Chrijto die Geredhtigfeit darbietet und austeilt, dic 
bor ifm gilt, omit arme Giinder bor ihm beftehen fonnen. Wer diefe 
HeilSgerechtigfeit noch nicht fennt, der Yobt und preijt Gott noch nicht, 
jondern mug nod fnechtifdhe Furcdht vor ifm als dem Ridter haben. 
Das Gefe’ ridtet nur Zorn an”, Rom. 4, 15. 

Rj. 65,6: , Wunderbar wolleft du uns befdenfen mit Geredtig- 
feit, Gott, der du unfer Heil bift; der du bijt Buverficdht aller Enden der 
Erbe, ja auch der fernen MeereZinfeln.” Bur Erflarung diefer iber- 
fegung fet bemerft, dak da3 Wort ,,tunderbar”, nin, pte. f. pl., bier 
alg Udverb gu twerten ijt. C8 bedeutet urjpriinglid ,,furdtbar, ehr- 
furdigebietend“ (bon N71, fiirdjten), ijt aber jdjon von den LXX mit 
Bavpactés, ,twunderbar”, twiedergegeben, wohl teil die Wunder Gottes 
ehrfurdterwedend find. Die LXX iiberfeben die erfte Vershalfte: ,, Ws 
Wunderbarer in Geredhtigfeit erhire uns.“ Yedod) Gefenius fagt, da 
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May mit folgendem 3 Hier begeidjnet ,,mit etwas, namlic&) mit Geredtig- 
feit, befdjenfen”. ,,Qeil”, yw, wird in der Septuaginta al8 Ronfretum 
mit owtne, Heiland, gang finngemap twiedergegeben. Weldhe itberjebung 
wir aber auch beborgugen mogen, der Sinn ijt allemal derfelbe. Dak 
bier der Pjalmijt um die fiindenvergebende Geredhtigfeit bittet, geht aud 
fcjon herbor aus den vorbergehenden Worten: ,,.Du erhireft Gebet; 
Darum Ddarf alles Fleijch gu dir fommen. Die Anflagen der Mijfetaten 
find mir gu ftarf geworden; unfere Untreue twolleft du felbjt bedecen“, 
DBD, fiihnen. Dak der Prophet hier auf das fiihnende, fiinden- 
bededende Blut unfers grogpen Sobhenpriefters fdaut, da3 durd die 
Giindopfer fymbolifiert mar, fteht auger allem Bmweifel. 

Von der rechtfertigenden Heilsgeredhtigfeit Gottes handeln ferner 
RY. 69,28; 71,2.15.16.19.24 (B.16: , 3h preife deine Geredhtig- 
feit, dich allein”); B7.85, 11.12; 88,13: , Wird erfannt werden in der 
sinfternis [Matth. 8,12] dein Wunderwerf und deine Gerechtigfeit im 
Lande des Vergelfenfeins?” Co auch Pj. 119, 40: ,Erquide mid 
[= belebe mich] durch deine Gerechtigfeit”; VB. 123: ,Meine Augen 
find bergehrt nach dDeinem Heil und nach dem Wort deiner Geredhtigfeit’ ; 
B.164: ,,Siebenmal de3 Tages rithme ich dich wegen der Urteile deiner 
Geredhtigfeit.“ Pj. 143. Diefer Buppfalm beginnt mit der Bitte: 
Err, erhire mein Gebet, lak deine Obren merfen auf mein Flehen; 
um deiner Treue millen befdhenfe mic) mit deiner Geredhtigfeit.” Mit 
der Verufung auf Gottes Treue Halt er Gott jeine Verheifungen vor 
(denn Gottes Treue, AN, befteht darin, daf er jein Wort halt). Hier 
gebraudt der Beter wieder, wie Pj. 65, 5, May mit folgendem 3, ,,mit 
etivad befdenfen, ettvas getwahren, to grant something”. Cr bittet alfo 
um die Gerechtigfeit, mit der er vor Gott beftehen und die allein Gott 
ihm getwahren fann. Dies zeigt auch die darauffolgende Bitte: ,,Gehe 
nicht ins Gericht mit dDeinem Knecht; denn vor dir ijt fein Lebendiger 
gerecht.” 

Wir fchlieken diejen itberbli mit den Worten: ,Den Lobprei3 
deiner grofen Gitte joll man bverfiindigen (herbvorfprudeln lajfen, 3yra’)) 
und deine Gerechtigfeit foll man befingen”, Pf.145,7. Ya, e3 ift die 
unendlide Giite und Barmberzigfeit Gottes, in der er uns die bor ihm 
geltende Geredhtigfeit durd) feinen Yieben Sohn, unfern Heiland YEjum 
Chriftum, berjdafft hat, die er un3 im Cbangelium darreidt und gemak 
feiner Verheigung allen denen anrednet, die wie Whraham fein Wort im 
Glauben aufnehmen und darauf vertrauen. Und diefer iiberblid lehrt 
uns, da die glaubigen Kinder Gottes im Alten Bunde genau denfelben 
Begriff bon der gottlidjen HeilSgeredhtigfeit Hatten, den un das Neue 
Tejftament darbietet und den wir, Gottes Kinder im Neuen Bunde, im 
Glauben fefthalten. Unter diefer ,,Sonne der Geredhtigfeit”, Mal. 3, 20, 
wollen tir durch Gottes Gnade leben, fterben und felig merbden. 


Wheaton, SM. 2. UM. Seerboth. 
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Der Sehriftqrund fiir die Lehre von der satisfactio vicaria. 
(Fortjegung.) 


10. Chriftus hat fein Blut fiir uns vergoffer. 


Matth. 26,28: Das ift mein Blut des Neuen Tejta- 
ment3, weldes vergojjen wird fiir viele zur BVer- 
gebung der Sinden. 

Mark. 14,24: Und er fprad gu ifnen: Das ift mein 
Blut des Neuen Tejtaments, das fiir viele ver= 
goffen wird. 

Luf. 22, 20: Desfelbigengleimen aud den Kel 
nag dem Abendmahl und fprad: Das ift der Keld, 
das Neue Teftament in meinem Blut, das fiir eug 
pergoffen wird. Bgl. 1 Ror. 11, 25. 

Der Kontert, in dem fich diefe Worte in den Synoptifern finden, 
ijt befannt. Der Heiland hatte gum lebten Male das Paffahmahl mit 
jeinen Siingern gefeiert. Cr hatte den gewdhnliden Gang der Mabhlgeit 
beobachtet, wie diefer in den Vorfdhriften des Wlten Teftament3 und in 
den itberlieferungen de jiidijdhen Volfes vorgefehen war. Die Fue 
twafdung war gefdehen; dad bittere Gemiije, die Paffahfoge, die unge- 
fauerten Brote, das gerdjtete Lamm: alle’ war aufgetragen und nad 
den iiberlieferten Regeln genofjen worden. Und jomit war das eigent- 
liche Mahl gu Ende gefommen, vor dem Trinfen de3 driiten Behers, Dem 
TOTHOLOV Tis evdoyias. Hier nun, peta tO denvijom, nach Vejchlup der 
eigentliden Paffahmabhlzecit, war der Zeitpuntt gefommen, den der Heiz 
land fiir die Cinjebung de3 neuteftamentliden Gaframents erjehen 
hatte. Cr nahm gzunachjt das Brot, jprach daritber den iibliden Segen 
aus und teilte Dann die Stiide an jeine Ginger aus. 

Und nun folgt der Bericht von dem gtweiten Clement im heiligen 
Whendmabhl und feiner Bedeutung. Wie FEjus guerjt das Brot genom- 
men hatte, fo nahm er nun ebenfallS den Rel. Und von diefem Keldh, 
dad heift, von dem Bnbhalt diefes Keldhes, fpracdh er gu feinen Ditngern: 
Dies ijt Der Kells, dies ijt mein Blut des neuen 
Tejtaments. Ym Alten Teftament hatte Gott auch Blut als Beichen 
feines Bundes mit dem BVolfe gebraucht, nidt nur in den regelmafigen 
Opfern Tag fiir Tag, fondern auch fdon in der Weihung des Volfes 
SSracl zum Volf de3 Cigentums. Denn nachdem Mofes das Buch des 
Bundes genommen und e3 bor den Obren de3 Volfes gelejen hatte, nahm 
er Blut und fprengte das Volf damit und fprad: ,Sehet, das ijt das 
Blut des Bundes, den der HErr mit euch madte itber allen diefen Wor- 
ten”, Ey. 24, 7.8. Bgl. Hebr. 9, 20. 

Das Blut FEfu alfo, da3 im heiligen AWbendmabl in, mit und unter 
dem Wein dargereidht und empfangen wird, ijt das Blut des neuen 
Teftament3, de3 neuen Bundes. Eben von diefem Blute aber fpricht der 
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Heiland flar und deutlidh: DAS an eurer Statt vergofjenc, 
Das um bvieler millen bergofjen ift zur Vergebung 
Der Gitnden, das bergofjen ijt an vieler Statt. ier 
twird die jtellbertretendDe Genugtuung de3 Heilandes auf da3 flarfte und 
entfdiedenfte dargelegt. WMatthaus hat xegi xoddGv, two xoddoi nah 
Sechrifigebraud ,,die vielen” oder ,alle” bedeutet. Markus hat ins 
NOAAGV, und die hier gebraudte Prapofition beftatigt die Wnnahme, da 
twir eS Hier mit einer bollen und addquaten GStellvertretung gu tun 
haben. Und Lufas febt inte tudv, wodurdh die Antwendung direft auf 
die Diinger gemacht wird, die das Mahl des HErrn genoffen. 

Das ijt der Trojt de3 Neuen Teftaments, de3 Cvangelium3. Das 
ijt die Bentrallehre de3 Chriftentum3, dak das Blut des Heilandes nicht nur 
un3 zugute, zu unferm BVeften, bergofjen worden ijt, fonderlic&h in feinem 
gtogen Leiden, in Gethfemane und auf Golgatha, fondern dap er dies 
Blut vergojfen hat an unferer Statt, an aller Menjdjen Statt, 
dag er die Strafe erduldet hat, die tir Hatten erdulden follen, dak er 
alg unfer Stellvertreter in den Tod gegangen ijt. 

Und diefer Trojt wird nod) vertieft durch die Wusjage, die Matthaus 
aujgegcidnet hat: gur Vergebung der Gitnden. Ohne Cinz- 
franfung und Ritbalt fteht der Tert da: eic dqeow duaguadv. Alles, 
twas Siinde heift, und alle Siinden, two fie fich auch finden, find in diefem 
Trojtivort eingefdlojien. Chrifti VerfohnungStat, die VergieBung feines 
Vlutes an der Menjden Statt, an unjerer Statt, hat die Vergebung, 
die Erlaffung der Giinden, aller Giinden, bewirft. die villige BVer- 
gebung der Giinden ift mit Dem Opfertode Chrifti, mit der VergieRung 
feineS Blutes gegeben: die Redhtfertigung der ganzen Giinderiwelt liegt 
jebt bor aller Welt bereit. 

1 Joh.1,7: Wenn wir aber in dem VLidte mandeln, 
wie er felber ift in Dem Lidt, Gemeinfdaft haben 
wir miteinander, und das Blut FEfu, feines SGohnes, 
reinigt un8 bon aller Gitnde. 

Trokdem der Schwerpuntt diefes Beweisfprucdhes fiir uns im gtwei- 
ten Teil des Verjes liegt, fo ift doch auch der erjte Teil fiir den Ge- 
danfengang widtig. Wie im erjten Kapitel feines Cvangeliums, ftellt 
auch bier der Wpoftel Johannes Licht und Finjternis in fdarfen Gegen- 
fab gueinander. Wie Gott die Quelle alles wahren Lidhtes ijt, fo ift aud 
in JEju das Licht und das wabhre geiftlide Leben. Auer VEfu ift nur 
Sinjterni3. Deshalb liegt auch von Natur jeder Menfdh in der Finfter- 
nig, und alle Unglaubigen leben in der Finfterni3 und der Blindheit 
ihrer Gottentfremdung. Bon den Glaubigen dagegen gilt, da fie fraft 
der Wiedergeburt im Lidhte find und im Lichte wandeln, weil Gott felber, 
der im Unfang jprad: ,,€3 werde Licht”, in unfere Gergen einen Hellen 
Sein gegeben hat, dak durch un3 nun entitiinde die Erleudhtung von 
der Erfenntnis der Klarheit Gottes in dem Angefidte YEju Chrifti, 
2Kor. 4,6. Unfer Wandel im Licht ijt demnac ein Angeiden und Bez 
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wets unferer Gemeinjdaft mit Gott und Chrijto. Aber eben weil alle 
Chriften in demfelben Verhalinis gu ihrem Geiland ftehen, darumt find 
fie Glieder deS Leibes Chrifti und ftehen in Gemeinfdaft miteinander. 
Das ijt in furgen Biigen der Gedanfe de3 erjten Versteiles. 

Neben diefe AWusjage ftellt nun aber der Apojtel eine giweite, die auf 
die ganze Stellung der Chrijten in ihrem Verhaltnis zu Gott und gu 
ihren Mitdriften das rechte Licht wirft. Er fdreibt: Das Blut 
SEfu [Chrijti fehlt in den befferen Terten] reinigt uns. Er redet 
demnach bom Blut FEfu, de3 Exrlofers und Seligmadher3, nicht an fich 
als Flijfigfeit, fondern als BVerjohnungsblut, teil Johannes eben die 
Tatjache der Lebenshingabe Chrifti fiir uns betonen will. YEfus, der 
Heiland, hat fein Blut, fein Leben, dabhingegeben, geopfert. Dabei liegt 
Wert und Bedeutung diejes Opfertodes in der Tatjade, dag er der 
Sohn Gottes ift, nicht im fefundaren Ginn, wie auch wir durd den 
Glauben Gottes Kinder werden und fraft folder Annahme zu Kindern 
die Gottesfind\dHaft haben, wie der Apoftel Gal. 3 und 4 ausfiihrt. Der 
Ausdruc tod viod adtod zeigt, Daf e3 fich hier um die twefentlice Gottes- 
findjdaft handelt. Rf.2,7. Er, den der Vater bon Cwigfeit gezgeugt 
hat, Der in eminentem Ginn fein Gohn, fein geliebter Sohn ijt, der im 
Scoke der Yungfrau Maria de3 wahren menjdliden Fleijches und 
Blutes teilhaftig geworden ijt, der hat fein Blut in den Tod gegeben, 
der hat fich fiir die Menfden geopfert. Das ijt e3, was in dem Verz 
fohnungstod Chrijti in der Wagfdhale lag: nicht nur das Blut YEfu, 
deS Propheten von Nazareth, des Sohnes der Maria, fondern das Blut 
deS gropen Gottesjfohnes; denn fraft der Gemeinjdhaft der Naturen 
ibertragt die Schrift die Cigenfehaften der menjfclidjen Natur auf die 
gottlide. 

Um diefes unvergleicdlicdjen Wertes twillen, der in dem Opfer des 
Gottesjohnes liegt, tar e3 moglid und ift e3 tatjadhlid) gefdhehen, dag 
das Blut JEfu reinigt, xadagite. Er fpridft nicht ,,hat gereinigt”, 
al3 ob wir nur die einmalige gefdhidtlide Begebenheit gu bedenfen 
hatten, fondern ,,reinigt”, macht rein, weil die Reinigung durch das Blut 
SEfu nicht blofk eine einmalige, fondern eine fortdauernde Wirkung hat. 
Gerade dieje Vetonung ift ndtig, um die bolle Tragweite der Wusjage zu 
berftehen; denn ausdriicflich fdhreibt der Wpoftel: bon aller Gitnde. 
Gr febt nicht den Artifel, fondern twill gleidjam in alle3 umfafjender 
Weife die Bujiderung geben: Wile und jede Siinde, alle3, was Siinde 
heipt in, an und unter den Menfden, ift hintweggetan, ijt meggewafden 
Durch das Blut de3 Heilandes. Wie der Gnadentwille Gottes allgemein 
ijt und itber die gange Welt geht, fo ijt die Verfohnung, die durd SEfum 
Chrijtum gefdehen ijt, allgemein: fie umfakt alle Giinder und alle 
Giinden. 

Und der groke Troft des Verjes liegt fonderlich fiir jeden, der die 
Verfohnung predigt, in dem Worte uns, huds. Gerade tir, die wir 
dDiefe Botfdhaft Hiren, wir, die wir gur Erfenntnis3 unferer Giinden ge- 
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fommen find, wir, die Den Verjohnungstod Chrifti fennen, mir haben 
die Verjohnung durch Chrijti Slut und Tod, wir haben die Reinigung 
bon unfern Giinden, Sebr. 1, 7, wir haben die Erldfung durd jein Blut, 
die Vergebung der Siinden. B.C. RK. 
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Sermon Study for the Third Sunday after Trinity. 
Acts 3, 1—16. 


(Eisenach Epistle-lesson. ) 


With a few strokes of his pen, Luke had in the preceding verses 
presented an accurate picture of the life and activities of the early 
Christian Church. Peacefully and undisturbed by the enemies of 
Christ, the apostles went about their daily duty of preaching and 
performing wonders and signs. In chapter 3 Luke singles out one of 
these miracles, which gave to two of the apostles a special opportunity 
to proclaim the Gospel before a vast assembly and which was the 
occasion for the first open opposition on the part of the leaders of the 
people, chap. 4,1. As in his entire book, Luke here shows his mastery 
in vivid and exact description. We have here a word-picture, painted 
with marvelous skill by a master artist. The closer we study this 
passage, the more vividly will the whole scene be reenacted before 
our eyes. 

Now, Peter and John went up together into the Temple at the 
hour of prayer, being the ninth hour, v. 1. Peter and John un- 
doubtedly were friends before they had met Jesus, but their friend- 
ship had grown the more intimate and tender, it had been sanctified 
and hallowed, ever since they had found in Jesus of Nazareth the 
Messiah, the Lamb of God, which taketh away the sin of the world, 
John 1, 29 f. These two friends had been granted special honors by 
their Lord; cf. Mark 5,37; 9,2. In the solemn hours preceding the 
death of their beloved Master their hearts had become knitted to- 
gether still closer, especially since again the Lord, perhaps in recog- 
nition of their loyal friendship, had assigned to them special duties 
and granted them special privileges, Mark 13,3; Luke 22,8; John 13, 
23.24; Mark 14, 33; cf. also John 18,16. After the resurrection they 
remained united in loyal friendship, John 20, 1—10; 21, 2. 7. 20. 21. 
These two inseparable friends “went up together into the Temple,” 
ascended the Temple hill, which was the highest of the hills on which 
Jerusalem was built. With them went invisibly their mutual Friend, 
Jesus, Matt. 18, 20 and 28, 20, leading their steps, so shaping events as 
to give them an opportunity to bring physical and spiritual health 
and happiness to a poor unfortunate and to break the Bread of Life 
to a large assembly of fellow-men. It was the hour of prayer that 
called them into the Temple, the ninth hour, about three o’clock in 
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the afternoon. The Jews had three hours of public prayer (cp. Dan. 
6,10), to all of which reference is made in the Book of Acts: the 
early hour of prayer, at the time of the morning sacrifice, about nine 
o’clock, Acts 2,15; the noon hour (sixth), Acts 10,9; and the eve- 
ning prayer in connection with the offering of incense at the evening 
sacrifice, which began at about 2.30 and lasted for an hour and a half. 
Peter and John still clung to the old Jewish customs, endeared to 
them by lifelong habit. They were not iconoclasts, no Carlstadts 
and Muenzers, ruthlessly breaking with time-honored customs. 
Though these customs were no longer commanded by God or had 
never been instituted by Him; though even the divinely appointed 
rites — shadows of things to come—had now lost much of their 
significance, since the body had come in Christ, yet they were good 
and venerable customs, offering opportunity to go up with the people 
of God to praise His holy name, Ps. 42,4; Ps. 122. While we watch 
them “going up” (note the descriptive imperfect é&véBawov), making 
the ascent to the Temple, there is another man approaching the 
house of God. 


And a certain man, lame from his mother’s womb, was carried, 
whom they laid daily at the gate of the Temple which is called Beau- 
tiful to ask alms of them that entered into the Temple, v.2. This 
man was not walking up the Temple hill like Peter and John; he 


was being carried, the imperfect again very vividly presenting the 
scene before our eyes. We see a poor unfortunate, a man lame from 
his mother’s womb, for more than forty years (4, 22) afflicted with 
an incurable malady. Impossible it was for him to walk or stand, 
impossible to gain a livelihood from any work or profession which 
demanded any ability to move about. He was obliged to rely for 
his sustenance on his fellow-men, on his friends, relatives, and ac- 
quaintances. Finally, it seems, he became an object of public charity. 
Friends or acquaintances, at times willingly, at times grudgingly, per- 
formed their onerous duty. So on this afternoon also he was being 
brought to the Temple at the same time that Peter and John were 
on their way there. He was no longer a stranger there, rather a 
familiar figure, recognized by all the people even after his cure, Acts 
3,10; 4,22. Luke informs us that day by day he was placed at the 
gate of the Temple which is called “the Beautiful.” Opinions vary 
as to the identity of this gate. Dalman, an authority in these mat- 
ters, identifies it with the Corinthian Gate of Josephus and locates 
it somewhere on the eastern side of the Court of the Women, the 
exact location being impossible to determine. (G. Dalman, Orte und 
Wege Jesu, p. 241.) Barton is uncertain whether this gate is meant 
or the gate leading from the Women’s Court to the Court of Israel. 
(Barton, Archeology and the Bible, pp. 256. 260.) The purpose of the 
friends of the lame man in placing him at this gate and his purpose 
33 
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of coming to the Temple was altogether different from that of the 
apostles. They came to worship, to pray, to give honor to God; he 
came to beg, as Luke puts it, “to ask alms of them that entered into 
the Temple.” The present participle, eionogevonévwv, effectively pic- 
tures the streams of people as they were going into the house of God. 
They came to ask mercy from their God; how many will have mercy 
on him who asks for alms? The very word used by Luke, also its 
Hebrew equivalent, reminds the almsgiver that his gift was to be 
given with a merciful heart, in gratitude to God for that divine 
mercy which he hoped to receive in so abundant a measure in the 
Temple; and to give these alms not in a haughty manner, making 
the poor man painfully aware and ashamed of his misery, but in 
that warm-hearted, cordial spirit of sincere sympathy and affection 
which, like God, gives unaffectedly, willingly, liberally; cf. Jas. 1,5; 
1 John 3, 17.18; Is. 58, 7. 

Who, seeing Peter and John about to go into the Temple, asked 
an alms, v.3. Peter and John are among the vast throngs crowd- 
ing through the gates. The man sees them as they are on the point 
of going into the Temple. Why does his glance fall upon them just 
at this moment? Why does he single out just these two? Certainly 
they had not made the impression of being rich. Was it perhaps that 
they were the first to pass him after he had been placed at the gate? 
Or was there something in their appearance and expression that 
encouraged the poor man to ask just them, because he knew in- 
tuitively that he would not be refused? We cannot tell. We know, 
however, that the Lord caused his eye to fall upon these two. The 
Lord caused him to appeal to them for help. And the Lord did this 
that His own name might be glorified, cf. John 9,3, and that this 
poor man might be cured in body and soul. The man asked (jodta). 
Again the imperfect describes continued and repeated action. Luke 
means to describe the insistence, bordering upon impudence, which 
unfortunately characterizes many public beggars. He asked to re- 
ceive alms. That is uppermost in his mind, the chief, if not the only, 
purpose why he came to the Temple. 

And Peter, fastening his eyes upon him with John, said, Look 
on us, v.4. Filled with pity and the desire to help this man and to 
glorify their Savior, Peter and John fix their eyes upon the man, 
gaze on him steadily, and tell him, “Look on us.” They are trying 
to rouse him out of his lethargy and despondency to gain his interest 
and attention. 

And he gave heed unto them, expecting to receive something 
from them, v.5. He is willing to do anything he is asked to do as 
long as he may hope to receive a gift. He was disappointed in his 
expectation of receiving an alms. 

Then Peter said, Silver and gold have I none; but such as 
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I have give I thee: In the name of Jesus Christ of Nazareth rise up 
and walk, v.6. Peter and John had no money, else they would have 
handed him a gift unsolicited. But what Peter had he was willing 
to give. Here is true communism, not the willingness and demand 
to take what belongs to others, rather the willingness to share with 
our fellow-men, to give to others what ‘we have and enjoy. A wonder- 
ful gift Peter had, more valuable than a mere dole, far more welcome 
to this lame man than even a rich gift of silver and gold. “In the 
name of Jesus Christ of Nazareth rise up and walk.” There were 
few, if any, of the inhabitants of Jerusalem that did not know this 
name, Luke 24, 18; Acts 2, 5. 6. 14. 48. Undoubtedly the lame man 
was acquainted with the events that had stirred Jerusalem during the 
last months. The term Nazarene, or, as Luke writes here, Nazoraios, 
is frequently used to denote Christ’s humble origin; cp. John 1, 46. 
To many indeed Jesus was no more than “the Nazarene,” the de- 
spised Rabbi from Galilee. To others He was a Christ, a Messiah, 
not the God-appointed Messiah of the word of prophecy, but a Mes- 
siah of their own making, according to their own preconceived ideas. 
To Peter He was above all Jesus, the Savior, a Savior who had not 
come in His own authority, who was indeed the Christ, invested not 
with human authority only, but endowed with divine power and 
majesty. Of this divine power dwelling still in Jesus though He was 
no longer visibly on earth Peter is about to give ar incontrovertible 
proof. In the authority and by the command of Jesus, Mark 16, 17, 
Peter gives to the poor man the ability not merely to rise and remain 
standing (aorist imperative), but a better gift, the power to walk 
about, to be walking (present imperative). Nor does Peter merely 
command the lame man to do what to him must have seemed im- 
possible, he proves his own utter confidence in the power of Jesus, 
in whose name and as whose representative he had issued the com- 
mand, by grasping the hand of the Jame man and lifting him up, the 
imperfect describing the act of slowly lifting him off the earth into 
a standing position. By this friendly gesture, Peter encouraged the 
lame man to do what he was told, even though it may have for 
a moment seemed to him foolish, impossible. The effect of Peter’s 
word and action is wonderful and immediate. In one instant the feet 
and ankle bones of the lame man received strength. For the first 
time in forty years could he make use of them. Leaping up in re- 
sponse to Peter’s word and urgent grasp, he stands, stands unsup- 
ported. He walks. He does not stumble, fall, collapse; he must not 
slowly and laboriously learn to walk; there is not a trace of his life- 
time ailment left. Note how insistently Luke stresses this, v. 8 
(twice): v. 9.12.16; 4,14. 16.22. Together with Peter and John he 
enters the Temple, walking, — what a sensation, what a joy that must 
have been to him! — leaping, jumping in sheer exuberance of happi- 





516 Sermon Study for the Third Sunday after Trinity. 


ness and, last but not least, praising God. A cure of body and soul 
had been effected. He did not superstitiously venerate Peter and 
John. As he had believed Peter’s word “Rise up and walk,” so he 
believed and knew that Peter’s other words were true, that the miracle 
was done in the name of Jesus Christ, that to Jesus above all he 
owed his health; and to Jesus, the Son of God, he at once paid his 
debt of gratitude. How many Christians will give due credit to 
physicians, etc., but are afraid, ashamed, publicly or even privately, 
to praise the name of Him who is the Great Physician of body 
and soul. 

And all the people saw him walking and praising God; and they 
knew that it was he which sat for alms at the Beautiful Gate of the 
Temple; and they were filled with wonder and amazement at that 
which had happened unto him, vv.9.10. The strange behavior of 
the formerly lame man naturally attracted the attention of all present. 
Gradually one after the other recognized him, knew him, the iterative 
imperfect describing a series of acts. We can hear them voice their 
astonishment. “Why, this is the very one who was sitting at the 
Beautiful Gate for alms.” There was no doubt as to his identity. 
Not only did he proclaim it in his song of praise, their own eyes 
assured them that the same man who had for many years been known 
to be incurably lame now walked and jumped about. “How is that 
possible?” They were filled with wonder, déuBos, that amazement, 
bordering on terror, caused by the novelty, unexpectedness, inexpli- 
cability of a happening; amazement, éxotaois, a throwing of the mind 
out of its normal state, a blending of fear and wonder. They re- 
alized that here more than human power had been manifested. 
Whence had these men obtained such power? 

And as the lame man which was healed held Peter and John, 
all the people ran together unto them in the porch that is called 
Solomon’s, greatly wondering, v.11. Had Peter and John intended 
to pass out of the Temple quietly and unobserved? If so, that was 
very effectively prevented by the healed man. He held, clung to, the 
apostles, as though fearing to be separated from them, and in so 
doing very efficiently served as their publicity agent. For, while he 
was clinging to them (note the present participle), there took place 
a concourse of the people toward the porch that is called Solomon’s, 
all wondering, éx#oufor, terrified, thoroughly amazed, the verb form 
being used of the terror of Jesus in Gethsemane, Mark 14, 33, and of 
the women at the open grave, Mark 16,5. Luke purposely uses very 
strong expressions to describe the deep impression made upon all the 
people by this miracle.— The Porch of Solomon was one of the 
covered halls, or colonnades, surrounding the Court of the Gentiles 
and serving as convenient places for public meetings and discussions. 
Solomon’s Porch ran along the eastern wall of the Temple, facing the 
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Beautiful Gate. According to Josephus (Ant., XX, 9.7) it was a part 
of Solomon’s Temple left intact in the destruction by Nebuchadnez- 
zar, 586 B.C., a magnificent portico, whose roof was supported by 
a double row of pillars 38 feet high. Here Jesus had taught, John 
10,23; here the first Christian congregation assembled, Acts 5, 12. 

And when Peter saw it, he answered unto the people, Ye men of 
Israel, why marvel ye at this, or why look ye so earnestly on us as 
though by our own power or holiness we had made this man to walk? 
v.12. “Ye men of Israel”; cp. Acts 2, 22; 5, 85; 18, 16; 21, 18. 
An honorable address. Israel was the name given by God Himself 
to their great ancestor, Gen. 32, 28; a title of honor, cp. Ex. 22; 
14, 80. 31; Hos. 11,1; Rom. 9,4; 11,1. Such a captatio benevolentiae 
is not at all out of place if it proceeds not from a spirit of flattery 
and man-service, but is made for the purpose of calling attention to 
the truth, in order to gain the good will of one’s audience. See the 
opening words of Paul’s epistles. To Israel had been given the 
promise, and that these Israelites might receive the fulness of what 
this promise involved was the purpose of Peter’s speech, that they be 
Israelites not only according to the flesh, 1 Cor. 10,18, but according 
to the spirit, the Israel of God, Gal. 6,16. Let us learn from Peter 
to gain the good will of our congregations by calling their attention 
to their God-given privileges. “Why marvel ye at this?” What a bold 
statement! To Peter this healing, which caused the people to be 
amazed, to get beside themselves, was nothing to marvel at. It was 
to him a matter of course. The reason he gives presently. First he 
rejects any honor that might accrue to him and John. “Or why look 
ye so earnestly on us, as though by our own power,” power inherent 
in us, as men, “or holiness,” piety, fear of God, “had made this man 
to walk?” The cause for this miracle is not to be sought in us. Note 
the emphasis placed on “us,” “own power or holiness” by their posi- 
tion at the beginning of the clauses. All glory belongs solely to God, 
Ps. 115, 1. 

The God of Abraham and of Isaac and of Jacob, the God of our 
fathers, hath glorified His Son Jesus, whom ye delivered up and 
denied Him in the presence of Pilate when he was determined to let 
him go. But ye denied the Holy One and the Just and desired a mur- 
derer to be granted unto you; and killed the Prince of Life, whom 
God hath raised from the dead, whereof we are witnesses, vv. 18—15. 
The apostles are not preaching a new religion, another God. They 
are not radicals, liberals, but conservatives in the best sense of the 
term, conserving the unity of faith as revealed by God Himself in His 
holy Word. Their God is the same God as that of Israel, of the 
fathers and patriarchs, the one and only true God, besides whom 
there is no God, Ex. 3, 15.16. Your God, the God of your fathers, our 
God, has glorified His Son Jesus, ¢éEace tov xaida aidtod ’Inooiv. 
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The word xaic is used in the LXX very frequently in translating the 
term servant. In fact, the words of Peter here are almost the exact 
reproduction of Is. 52,18: 6 xais pov. . . d0Eacbjoeta. Peter pub- 
licly declares that Jesus is that Servant who according to this word 
of prophecy was glorified after deepest humiliation, that Servant upon 
whom the Lord had laid the iniquity of us all, by whose stripes we 
are healed, Is. 53, 5.6. Far from preaching a new doctrine, unheard 
of in Israel, Peter simply proclaimed the fulfilment of God’s well- 
known promises to Israel in the very words of that ancient prophecy. 
His preaching is saturated with Old Testament phraseology. God’s 
Servant, that lowly Nazarene, v. 6, has been glorified. Before he 
shows the manner of God’s glorification of His Servant, Peter points 
out the shameful manner in which Israel had dishonored that self- 
same Servant, Jesus. Five charges he raises against the people, a five- 
fold cord placed round about their necks, each strand a fetter un- 
breakable, unescapable for them, winding itself round about them, 
strangling them, dragging them down ever deeper into death and 
damnation. That Servant, whom God glorified, “ye delivered up,” 
xagedaxate, the same word used by the evangelists of Judas’s betrayal, 
Matt. 26,15, etc.; of the delivering of Jesus to Pilate by the Jews, 
Matt. 27,2; of the delivering of Jesus to the Jews by Pilate to be 
crucified, John 19,16. Him whom God glorified they delivered up. 
More than that; you denied Him, did not want to know Him nor 
acknowledge Him as your Messiah, as the Servant prophesied in Is. 53. 
You denied Him before Pilate, before his face, audaciously, shame- 
lessly, though he had determined, decided, and publicly announced 
his intention, to set him free, Luke 23,16; John 19,4. But ye, in 
shameful contrast to this ignorant heathen, ye denied the Holy One 
and Just. That is the third charge. “Aywog means holy, pure, un- 
defiled; dixaog means righteous, living in conformity with the holy 
Law of God. Holiness might be called the well-spring; righteous- 
ness, the water gushing forth. Holiness, the inner attitude; right- 
eousness, the outward manifestation; holiness, the spirit, the char- 
acter; righteousness, the work, the deed. Note that Peter does not 
call Jesus a holy and just one; he separates Him from all sinners; 
he distinguishes Him also from all those who are called holy and just 
by God Himself. Jesus is in a class by Himself; He is the Holy One 
and Just. That is an attribute of God, Is. 6,9; 40,25. Him whom 
God glorified; Him who had challenged them to prove Him guilty of 
even one sin, John 8,46; Him whom even devils acknowledged as the 
Holy One, Mark 1, 24,—-Him they denied. Following the prompt- 
ings of your own sinful wickedness, you desired that instead of the 
Holy One of Israel there be given you as a gracious gift (xaquodijvar), 
a man, &vdga, and not a man holy and just, but a murderer, a wicked 
man, a transgressor of God’s will and the law of man. Not satisfied 
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with that, you killed the Prince of Life. That is the last and most 
grievous charge brought by Peter. The Prince, the Author, of life; 
cf. Heb. 2,10; 12,2. Some interpreters restrict life to spiritual life. 
The contrast with murderer, however, seems to indicate that also 
physical life is included. Christ is the Author of life in every form, 
physical, mental, spiritual, temporal,-eternal. He is the Fountain- 
head af life, John 5,26; His words were spirit and life, Matt. 11, 5. 6. 
Him you killed. Unfathomable mystery, unfathomable wickedness! 
How is it possible that man had the power to kill the Prince of Life, 
that man should sink so deeply into wickedness as to slay the Holy 
One and Just? That is the charge which Peter raised against the 
Jews of his day in order to bring them to a realization of their guilt. 
That charge stands to-day against every human being and must be 
repeated, reiterated, by all faithful preachers without fear or favor 
until the charge “You have killed the Prince of Life” changes in 
the mouth of every individual into the confession, “I delivered up, 
I denied, I killed the Prince of Life.” 

The Prince of Life did not remain dead. That was impossible, 
chap. 2,24. You killed and became guilty. God raised Him from the 
dead and thus became the Justifier of the ungodly through the Author 
of life. Man did the seemingly impossible, killing the Son of God, 
thereby sealing, as far as he was concerned, his own doom. God did 
the seemingly impossible by raising His servant from the dead, that 
Servant whom He Himself had sent into the world to redeem sinful 
mankind, Is.58. By raising Him, the Lord God Almighty Himself 
put the stamp of approval on the work carried out at His command 
by His faithful Servant, Rom. 4, 25; 2 Cor. 5, 19 ff. O marvelous wis- 
dom and power of God, who has made the wickedness of man in 
killing the Prince of Life instrumental in consummating His plan to 
save man from sin, to forgive man his wickedness, to grant to the 
slayers of the Prince of Life that life eternal which this Prince 
through His death, inflicted by mortal man, earned and procured for 
all mankind! O the depth of the riches of the wisdom, the power, 
the loving-kindness of God! How unfathomable His wisdom, how 
unsearchable His power! And His grace and mercy, how utterly past 
finding out! 

“‘Whereof we are witnesses.” The apostles were not eye-witnesses 
of the resurrection, but they could witness to the fact that Jesus had 
risen, since He had appeared to them. 

And His name, through faith in His name, hath made this man 
strong whom ye see and know; yea, the faith which is by Him hath 
given him this perfect soundness in the presence of you all, v.16. 
The purpose of the apostles is to turn the attention of the people 
away from themselves to Jesus. They displayed the same spirit that 
moved John the Baptist to make his noble confession, John 3, 29 ff. 
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Note the stress laid on the name of Jesus and on the faith in His 
name. Twice the apostle mentions the name of Jesus. That name 
Jesus was given to this Person by God Himself, Matt. 1, 21, and is, 
like the person of Jesus, a precious gift of God, Acts 4,12. In that 
name and with that name Jesus offers Himself and all His blessings 
to mankind. That name conveys to all who believingly accept it full, 
complete life and salvation. Though Jesus Himself is invisible, His 
name can be seen and heard and read and spoken, and that name is 
as ointment poured forth, Song of Sol.1,3; as a strong tower into 
which the righteous runs and is safe, Prov. 18,10. This name jus- 
tifies, sanctifies, preserves, saves to the uttermost, John 1, 12; 20, 31; 
Acts 10, 48; 1 Cor. 6, 11. 

The power to heal and to save lies indeed in the name of Jesus; 
yet this name of Jesus is not a magic formula, cp. Acts 19, 13—17. 
Very emphatically Peter states that the lame man was healed through, 
éxi, on the ground of, faith which rests on Jesus’ name, aiotet 
tod dvéuatos, the genitive denoting that faith makes this name its 
object, its foundation. The Savior promised the power to perform 
miracles “in My name” only to those that believe, and believe not 
only in the efficacy of His name to perform cures, but believe in that 
Gospel to be preached to all nations, Mark 16, 16—18, believe unto 
everlasting life. Only saving faith is efficacious faith, and only the 
faith of His name, faith trusting in His name, is saving faith. Any 
other so-called “faith” is superstition, inefficacious, idolatrous. 

Such faith is not of man’s making. Says Peter: “the faith 
which is by Him,” &v adtod, through Him, wrought by Him. Jesus, 
the Prince of Life, the Author of our salvation, Heb. 2, 10, is also the 
Author and Finisher of our faith. Our faith lives, moves, and has 
its being in and by Him alone. Hence so little are we to be regarded 
as having wrought that miracle by our own power and holiness that 
the very faith in His name through which that man was cured is not 
of our own making, but the work of Jesus and His name, Ps. 115, 1. 

Very significantly the apostle describes the cure as a dAoxAngia, 
a complete physical well-being, so that every single member of his 
body is fit for use. This remarkable miracle was performed on a man 
whom you see and know, and it was performed not in secret, but in 
the presence of you all. You were not privileged to see the risen 
Lord, Acts 10, 41, but that does not make His resurrection and power 
in the least doubtful. Here in the sight of you all He has manifested 
His living power. We are witnesses of His resurrection, v.15; you 
are witnesses of the effects and fruits of His resurrection. Therefore 
believe on Him and have everlasting life, vv. 17—26. 


Wonder and amazement, joy and jubilant praise, fill our hearts 
as we read this passage and apply its lesson to our lives. “All Hail 
the Power of Jesus’ Name!” 1. He is the Ruler of our lives,:-vv. 1—5; 
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9. He is the Healer of our woes, vv. 6—8; 3. He is the Savior of our 
souls, vv. 9—16. — The Name of Jesus Glorified: 1. In the lame man, 
vv. 1—8. So Christ blesses us with many gifts. 2. Through the lame 
man. His personal testimony, vv. 8—11; He prepared for the apostles 
an opportunity to proclaim the Gospel. — Luke makes much of faith 
and clearly states that it is God’s work. Faith Is Clearly God’s Work. 
1. Because of its divine object. Jesus, though the Nazarene, is still 
the Christ, the Holy and Just One, the Prince of Life, delivered up 
by man, yet performing as God’s Servant God’s work of redemption; 
raised up for our justification. 2. Because of its divine effects. 
It appropriates to us what the Servant has procured. We are sure 
that we belong to God’s people, v.18 (He, the God of our fathers, is 
our God); it makes us grateful worshipers, v.1; willing to aid our 
neighbor in every need, vv. 6.7; fearless confessors of His name, 
vv. 8—16. — “Such as I Have Give I Thee.” 1. In bodily need. Peter 
had no silver, but gave what he had; we have not the gift of per- 
forming miracles, but give whatever we have— love, pity, help, 
money, etc. 2. In spiritual need. As Peter gave the Bread of Life 
to the lame man and to all assembled, so let us spread the Gospel. 
Tuo. Larson. 





4-4 


Dispofitionen iiber die erfte von der Synodalfonferenz 


angenommene Cvangelienreiije. 


Vierter Sonntag nad) Trinitatis. 
Matth. 7, 1—6. 


Sn unferer Zeit wird menig ermahnt. Wan redet wohl von 
Matth. 18, aber an der Ausfiihrung diejer Worte fehlt e3. Man will 
fidh Die Finger nicht verbrennen. C3 follte viel mehr ermahnt werden, 
Matth. 18,15—20. Das Wohl des Mitmenfden fotwie auch der Ge-z 
meinde erfordert e3. Die Ermahnung foll aber einem heilfamen Biwece 
dienen. Diefes mug man immer im Auge behalten. Yn unjerm Tert 
haben wir Regeln, nach denen tir un ridten follen. 


Was foll id bedenfer, wenn id) meine Mtitmenfden ermahnen mu? 


1. $H darf nit lieblos ridten. 

2. 3h mu erft auf meine eigene Ginden adten. 

8. 3h musk aud mit der Ermahnung aufzgubhiren 
wiffen. 1 


»Ricdhtet nidt!“ Das foll nicht heigen, dag man den Born Gotte3 
iiber die Siinde nicht verfiindigen darf. ,Oeiden und Zollner”, Matth. 
18,17. ,Zut von euch felbjt hinaus” ufw., 1Ror.5,13; aud B.5. 
Das ift nicht der Menfden, fondern Gottes Geridt. Hier ijt auch nicht 
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gemeint, dDaB der eingelne Chrift oder mehrere oder die Gemeinde dem 
unbuffertigen feinen Vorhalt tun oder ihn fdlieblic) nidt von der 
Gemeinde ausjdliefen diirfen. Das hat Gott felbft geboten und ge- 
ordnet, Matth.18. Hier handelt 3 fich um das Lieblofe NRidten, 
da man obne jeglide Riidfidt den armen Mitmenfden verurteilt. Cjt 
gefdieht dies aus reinem Neid oder aus Machjucht, oder tweil man den 
Nachiten einfach nicht leiden fann. Da die3 gewshnlid hinter dem 
Riiden des Nachjten gejchieht, bedarf faum der Crwahnung. — Aber 
folch Vieblofes, unbarmbergziges Richten ijt auch nicht am Plab, wenn 
wir gang direft mit Dem Nachiten handeln. Auch dann follen wir nicht 
rridten”, ihn nicht lieblo3 verurteilen, ifm nicht allerlei bife Wbfichten 
gujdreiben. 

So werdet ihr auch nicht gerichtet.” Wer immer andere verurteilt, 
wird bon andern berurteilt, 1 Moj. 16,12. Gott wird folde Menfdjen 
ridten, Jaf. 3,1; Rim. 2,3; 14,10. Wer fish de3 Richtens enthalt 
und in aller iebe feine Mtitmenfcjen behandelt, handelt als Rind 
Gotte3 und wird nicht geridtet. — ,,€ben mit dem Mak’ ujfw. Das 
gefchieht oft jon hier auf Erden. Wie wird’ aber twerden an jenem 
groken Tage, da ein jeglicer empfangen wird, ,nac) dem er gehandelt 
hat” ufiw., 2 Ror. 5,10; Mdm. 14,10; Matth. 25,32; Offenb. 20, 
12.132 Wor Gott fann niemand beftehen, Pj. 130, 3. Darum: 
Jim. 14, 13. 9 


Wer dem gottlicen Befehl des Ermahnens nachfommen will, muj; 
erjt auf fich felbjt achten. Wir haben unfere eigenen Fehler, Gebreden, 
GSitnden, die gar grofR und deren febr viele find, Quf. 15,21; Pj. 19, 13. 
Wie oft gejchieht e3, dak man auf die Giinden des Nachften achtet, ja 
diefelben heftig tadelt und jtraft und dabei die eigenen Fehler, dic 
bielleicht noch fchwertwiegender find, iiberfieht! Wenn wir unter das 
Helle Licht des Gefewes treten, werden iwir bald erfennen, dak wir taglicd 
bitten miijjen: ,Bergib uns unfere Schuld!“ Wir werden manche 
/Balfen” fehen, die entfernt werden miiffen. Wir haben alle Urjache, 
in twahrer Bue gum Heiland gu fommen und bei ihm Vergeoung zu 
fuden; und dann follen wir mit Gottes Hilfe die Siinde ablegen. 
Erft dann find mir recht gefdhidt, un3 mit den ,,Splittern” im Wauge 
de3 Nachften abgugeben. Wer in feinen eigenen Giinden weiter leven 
will und dann berfucht, andere zu ermahnen, der heuchelt nur; er be- 
miiht fich mit Den Splittern anderer, da er doch VBalfen noc in feinem 
eigenen Wuge hat. Luther: ,,Das gilt nicht, dak die grofen Diebe dic 
fleinen hangen, und grope Sdhalfe die fleinen berdammen. “ 


3. 
€s gibt Leute, mit denen fich nichts anfangen lapt. Gite twollen 
einfach in ihren Giinden tweiterleben. Wenn man ihnen Vorhalt tut, 
lachen fie iiber die Siinde, berachten alle Mahnung, fpotten und lajtern 
und treiben e$ dann tvohl um fo toller. Daher vergleidt SEfus fie 
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mit Gunden und Sauen. Wenn man Sauen Ferlen vorlegt, jo haben 
fie feine WHnung von deren Wert und treten fie einfach in den Samus. 
Go wird Gottes Wort von den unbubpfertigen, mutivilligen Giindern 
nur in den Kot getreten. Ya, wie Hunde, wenn man ihnen Perlen 
ftatt Futter gibt, fic) wenden und ihren Warter gerreifen, fo ridjten aud 
bie Unbuffertigen nur Sdaden in der Gemeinde an, gerreifen fie, reihen 
andere mit in3 Verderben, ruinieren die Gemeinde Gottes. Da heibt 
e3 nic&t mehr ermahnen, fondern hinaustun, aus{cliegen, fie ihrem 
Herrn, dem Teufel, iibergeben. 

Gott gebe uns rechte Weisheit gu reden, wenn e3 gilt gu reden, mit 
aller Geduld den fiindigenden Bruder gu ermahnen, dabei aber ftet3 der 
eigenen Giindbhaftigfeit eingedenf gu fein, die offenbaren und unbup- 
jertigen Siinder hingegen von der chriftliden Gemeinde ausgufdliepen! 

%. BW. Sehnten. 


infter Sonntag nad) Trinitatis. 
¥oh. 1, 48—51. 


Das altfirdhliche Coangelium fiir diefen Sonntag handelt von Petri 
Fifehsug und ijt ein rechter Miffionstert. uf. 5,4 galt nicht blop dem 
Simon Petrus und feinen Gefellen bet ihrem leibliden Fijfdfang, fon- 
dern e8 gilt allen Siingern BEju nod heutigestags bet ihrem geijtliden 
Fifdhfang; vgl. V.10b. arch der eben verlefene Text ijt ein redhter 
MNiffionstert. Wir erblicfen darin: 


IEfum und feinen Finger im Werk der Miffion. 
1.Durd ihre Cinladung haben fie Menfden 
felig gemagt. 
2. Durd ihr Beifpiel reizgen fie uns gu gleidhem 
Cifer. 1 


a. 8.43. War das ein Vefehl? Der Form nach, ja. Aber in 
Wahrheit war eS eine freundlide Cinladung und ein fraftiger Ruf und 
Zug zum Geiland. Denn Philippus ift der Cinladung gerne gefolgt und 
ijt ein treuer Yiinger JEju geworden. Er trat alsbald in JEju Dienft 
und trieb dasjelbe Hohe Werf an Nathanael, das BEfus an ihm getan 
hatte, B.45. Aber Philippus tat dies nicht aus eigener Vernunjt nod 
Kraft, fondern der Geilige Geift hat ihn durd das bon YEfu geredete 
Evangelium berufen, mit feinen Gaben erleuchtet, das Licht des Glauz 
ben8 in ifm angegiindet, ihn auch im rechten Glauben geheiligt. Daber 
fein algbaldiges Folgen und treue3 Dienen. Siehe 1 Ror. 12,3b; Yoh. 
6, 44a; Phil. 3, 13. 

b. Nathanael ijt nidft ohne tweiteres der Cinladung gefolgt. Er 
hatte Bedenfen, V.46a. Chriftus follte dod) in Bethlehem geboren 
werden, Mida 5,1, nidt in Nazareth, V.46b. Da war nun died der 
befte Rat fiir Nathanael: Gebh felber gu YEfu hin und rede mit ifm und 
hore ifm gu. Dann iwirft du fchon erfennen, ob er der verheifene Chri-z 





524 Dispofitionen iiber die erfte Cvangelienreihe der Synodalfonferenj. 


ftus ijt oder nidt. Nathanael folgte diefem Rat und ging gu YEfu hin. 
Und nun nabm BEfus ifn in jfeine Kur, BV. 47. Welsh ein Wort! 
Konnte JEjus Nathanael ins Herz jfehen? War er wirklich der Hergzens- 
fiindiger? @.48. ,,Dort unter dem Feigenbaum, in aller Whgefdieden- 
eit, hat Nathanael feine Art, feines Herzen3 Gejinnung, hervorgefebrt, 
hat da gu Gott gefeufat und gebetet und fonderlid um da3 Rommen de3 
Meffias gebetet. Darauf ftand Sinnen und Sehnen aller rechtjdaffenen 
SSraeliten. Dies Gebet war jebt erhort.“ (Stichardt.) 

Sa, auch Nathanael war fiir JEjum geiwonnen worden. Der Hei- 
Tand hatte ifn und er hatte den Heiland gefunden. — YEfus gab ihm 
noc) eine fchine Verheipung, BV.50.51. ,,€3 begann jebt die Beit der 
Offentliden Wundertatigfeit BEju, und mit feinen vielen und grofen 
Beiden hat BCjus betviefen, in wie enger Gemeinjdaft, in wie regem 
Verfehr er mit Gott, feinem Vater, jtand.“” Ya, durd BEfum, des 
Menjdjen Sohn, das heipt, den menjfehgewordenen Gottesfohn, ijt uns 
fiindigen Menjden der Himmel gedffnet worden. BEfus ijt die redjte 
Himmelsleiter, auf der wir 3u Gott jteigen und Gott fic) gu uns herab- 
lagt. Durch ihn fommen wir fohlieblid auch nad Leib und Seele in den 
Himmel. Und nicht blog wir, fondern, walt’ Gott, nocd viele andere 
Durd unfern Dienft. Davon giveitens. 

2. 

a. SEfus ,findet” Philippus, Philippus ,findet” Nathanael. 
ginden febt fucjen boraus. Wir follen Sitnder fudjen und fiir den Him- 
mel zu gewinnen un bemiiben. Welche? Alle, die noch nicht ,,ge- 
funbden” find, Marf. 16, 15. Ya, alle, Reide und Arme, Hohe und 
Niedrige, Sunge und Alte, Manner und Weiber, Ehrbare und Verz 
rufene: Zachaus und Lazarus, Yofeph von Arimathia und den Sdader 
am Kreuz, Nifodemus und Maria Magdalena und da3 Weib am Yafobs- 
brunnen. Der Heiland ijt fiir fie alle geftorben und will fie alle in 
feinem Simmel haben, 1 Tim. 2,4; 2 Petr. 3, 9. 

b. Wir follen gerade aud den eingelnen Seelen nachgeben, 
fie aufjuden in ifren Oaujern uftw., mit ifnen reden. YEfus fprad 
gu Pbhilippus: , Folge mir nah!“ Obne ZBiweifel hatte Pbhilippus FCju 
gugehort. ,, Wir haben” ujiw., BV. 45b, fprad Pbhilippus gu Nathanael. 
Go follen aud wir nicht blog die Leute einladen, in die RKirde zu fommen 
und da Gottes Wort gu Hiren, fondern follen aud felber ihnen das Wort 
bom Giinderheiland fagen. Denn bon dem haben Mofes und die Pro-z 
pheten gefdrieben, 1 Moj. 3,15; 2 Moj. 34,6. 7a; Sef. 53. Vgl. WApoft. 
10, 43. 

Spridhjt du: ,Das fonnen wir Laiendrijten nicht fo tun; wir 
haben die Sdhrift nicht fo gelernt”, fo antiworte ic) dir: Cine Lange 
Predigt braucht nicht gehalten gu werden. Won Pbilippus ijt uns nicht 
eine eingige langere Predigt aufbewahrt. Aber Philippus wird in der 
Schrift oft erwwahnt, und fajt immer finden wir ihn damit befdhajtigt, 
Reute gu Chrifto gu tweifen oder gu fiihren. Dad ijt ridtige Meiffions- 
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arbeit, und da fonnen alle Chriften; denn fie find ja ,alle von Gott 
gelehrt”. Lange Disputationen find aud) felten am Pla. Cine furge 
Wufforderung: ,RKomm und fiehe e$!” ift oft volljtandig geniigend und 
toirffam. 

ec. ins finnen tir freilich nidGt tun, namlid den Leuten ins 
Hers fehen. Aber das fonnte Philippus ebenfalls nidt. Das er- 
wartet der Seiland darum aud) nit bon uns. Das beforgt er, 
%.47.48. Wir fonnen auch nicht Giinder befehren. Das fann 
allein er, dex Philippus und Nathanael befehrt hat. Wber twir fonnen 
und follen Gitndern das Wort fagen. Wir fonnen und follen fie auf 
ifre Giinde und auf ihren Heiland aufmerffam madden und fie ein- 
laden, gu ifm gu fommen. Wir fonnen und follen aud) fiir fie beten, 
Saf. 5,16b; Apojt.4,24—33. Und geben finnen wir fiir die Mif- 
fion und Miffionare ausfenden, Die in unferm Namen das 
Wort bom Heilande verfiindigen, Apoft. 13, 1—3. 

Gott gebe un3 rechten Mijfions finn und MijfionSeifer! Das 
iibrige wird fich Dann jdjon finden. %. U. Rimbad. 


Sedhfter Sonntag nad) Trinitatis. 
Matth. 18, i—14. 

Sn diefem langen Lert werden un verfdiedene midtige Lehren 
borgefiihrt: der rechte Viingerfinn im Dienfte des Heilandes (nicht 
Hoffart, fondern Demut), das Urgernisgeben wit feinen fdjrecliden 
yolgen, der Engeldienft an Kindern, die Heilandsliebe gu armen Gitn- 
dern. Aber alS Thema fiir den gangen Tert paffen fehr wohl die Worte 
%. 10: 


nSehet gu, dae ihr nidt jemand von diefen Rleinen veradtet!“ 


Denn der Geiland felbft 

1. ftelIt uns die Eleinen Rinder gum BVorbild 
Dar; 

2. ibergibt fie unferer befonderen Fitrforge. 


4. 

a. Ginfiditlidg ihrer Demut. Die Viinger ftritten fidh 
untereinander, twer wohl der Gropte im Himmelreidh fei, VB. 1; Kap. 20, 
20—28. ochmut und OHoffart hatte der Diinger Herz eingenommen. 
Hodhmut hatte einft Coa zu Fall gebracht, 1 Mof.3,5.6. Die Siinger 
wwollten gu hohen Ehren und Anfehen fommen, aber auf verfehrte Weife. 
Da mufte ein fleines Rind ihnen als Vorbild dienen, V.2Q—4. Der 
VergleihSpunkt ijt die findlide Oemut. ALS Heine Kinder jpielen 
Koinigsjohn und Vettlersfohn miteinander und denfen nicht daran, dak 
ettoa der eine hoheren Ranges ijt alS der andere; fie find fid) einfad 
givet fleine menfdlide Gefdhipfe. Golde Demut ift eben ein Charak- 
terijtifum eines fleinen Kinde. Das Kind ift fic deffen allerdings nicht 
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betwugt; aber bei ertwachfenen Chrijten foll nun folc&he Demut mit Be- 
wuptjein geiibt werden. Mur der, bei dem fich diefe Demut findet, hat 
den rechten Kindesjinn, Yoh. 13, 14.15; Phil. 2, 6—8, und wird von 
Gott in jeinem Reich erhdht werden, B.4; Luft. 18,14; Matth. 20, 
25—28. 

Der natiirlice Hodhmut und Chrgciz jtet uns allen nod im 
Herzen. Man lapt fice) gern bedienen, aber andern dienen twill man 
nicht. Wie ganz anders jtiinde e3 in unjern Familien und Gemeinden, 
wenn der Kindesfinn der demittig dienjtbaren Liebe uns mehr befeelte! 
Diefer ijt aber eine Frucht des Glaubens; und dak wir den Glauben 
haben, mup unfere erjte Gorge fein. — Und die Rinder find uns aud 
ein BVorbild 

b. hHinfistlidg thres Glaubens, B.6. Bon fleinen 
Kindern redet der Heiland in unferm Tert. Man fehe fics die griechi- 
fen Worter an, B. 2.3.5, befonders aud VB. 4.10.14. Und von 
diefen Heinen Rindern fagt der Heiland, daB fie glauben. Und 
diefen einfaltigen Rindesglauben muf ein jeder haben, der ins 
Reich Gottes hineinfommen und darin bleiben twill, Marf. 10,15. Wem 
ein Rind Zutrauen jdenft, dem glaubt e3 aufs Wort hin; es operiert 
da nicht erft Tange mit allerlei Vernunftidliiffen. Die findlide 
Einfalt beim Glauben foll uns gum Mufter dienen. — Nach Langer 
Trodenheit erflehte ecinft ein Vater in feinem Familienfreis pon Gott 
im Gebet einen gnadigen Regen. ALS der Vater dann mit feinem 
Sdhnden zur Kirche ging, bemerfte der Vater unterivegs, dak der Keine 
einen Regenfdhirm bei fich hatte, obtwohl am Himmel nicht eine eingige 
Wolfe jtand. ,,.Wogu das, Kind?” ,,Water, du Haft ja Gott um Regen 
gebeten.” Das war findlidjer Glaube. Und als der Gottesdienft aus 
war, regnete eS wirklich. Gott fdenfe uns einen folch findliden 
Glauben! 

Kann man nun aber von Rindern fo viel lernen, dann foll man 
fie twahrlich nicht beradjten. Rinder haben mit ihrer Demut und ihrem 
Glauben nicht nur die Apojtel felbjt befdamt, fondern auch feitbem 
manden Chrijten. 

Weiter follen wir Kinder nicht verachten, weil der Heiland gerade 
fie unferer befonderen Fitrforge anbefohlen hat. 


2. 

a. Der Heiland felbjt nimmt fidh befonders der 
Kinder an. Er ift aud ihr Heiland und will nicht, dak auch nur 
ein Sind berloren werde, V.10—14; er hat ihnen auch gang be- 
fonderen Engeljdub gugefagt, V.10. Daraus erfehen mir fon, dap 
die Keinen bet uns in hoher Achtung ftehen follen. Das fdarft der 
Heiland aber noch recht ein 

b. Durd gang befondere Anweifungen, die er 
uns gibt. 
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aa. Wir follen die Kinder in feinem Namen aufnehmen, B. 5. 
Golden LiebeSdienft will er anjehen als ihm felbft ertwiefen, B. 5. 

bb. Wir follen uns ja hiiten, einem Kinde irgerni3 gu geben, two- 
pure e8 in feinem Chrijtentum gehindert wird oder gar feinen Glauben 
verliert, B.6—9. Welder jdweren Siinde man fich durch Urgernis- 
geben fduldig macht, geht aus B.6 herbor. Wie unvorjidtig find oft 
Gltern und andere Chrijten, anftatt ifnen allegeit mit gutem Beifpiel 
porangugeben! 

Hieran fdlieBe man nun die Crmabhnung betreffs de3 rechten Ver= 
haltniffes Rindern gegeniiber in der Familie und in der Gemeinde und 
Hebe recht hervor die Pflidst und den Nuben der Hriftliden Rinder- 
ergiehung, ©ph. 6, 1—4 (Taufe, Hausgottesdienft, Gemeindefdule, 
Gonntag3fdule). 

Und obwohl man der Rute nicht fchonen foll, Spr. 13,24; 22,15; 
23,138.14, fo follen doch Eltern und Lehrer feine Stocmeifter fein, 
fondern chrijtlicje Ergieher, die die Liebe twalten Laffen, 1 Theff. 2,7. 8. 

SHhlup: BV.10a. Herglide Mahnung. %. ©. ©. Frib. 


Siebter Sonntag nad) Trinitatis. 
Matth. 18, 145—20. 


Wiewoh!l ein Chrijt gerechtfertigt ijt urd den Glauben und Ver- 
gebung aller feiner Siinden hat, fo ift er doch noch Fleijch und Blut und 
fiindigt taglich. Darum ijt e3 auch nodtig, dDaB er wieder und immer 
wieder ermahnt und an feine Pflidt gegen Gott und feinen Nachften 
erinnert wird. Gr wird ermahnt, wenn er Gottes Wort hort und lieft, 
wenn fein Seelforger mit ifm offentlid) oder jonderlich handelt. Gr foll 
aber aud) bon feinen Ditdrijten ermahnt twerden, two das nitig ift. 
Diefe follen ihn nicht auf AWbwege gehen lafjen, ohne dah fie ihn auf 
de3 HErrn Willen aufmerffam maden und ibn gur Riicfehr mahnen. 
Das ijt Chriftenpflicst. Davon Handelt unfer Fert. 


Von der briiderliden Crmahnung. 
. Ber ift zu ermahnen? 
. Ber foll den Bruder crmahnen? 
. Sn welder Gefinnung fol! man den Bruder 
ermahnen? 1 


Der fiindigende Bruder ijt gu ermahnen. Hier ift nicht die Rede 
bon foldjen, die feine Verbindung mit der Rirde haben. Die leben ja 
ganglich in Gitnden. Bhnen gegeniiber haben wir eine ganz beftimmte 
Rilicht. Hier aber redet der HErr von unjern Glaubensbriidern und 
z{hiweftern. 

Solche Briider find gu ermahnen, wenn fie fiindigen, V.15. C38 
mug nun aber auch eine wirflicje Siinde fein, nicht nur ein Verdadt, 
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den wir hegen, nicht eine eingebildete Siinde. Welche Siinden find wohl 
gemeint? Gewip nicht alle Sinden, gum Beijpiel nicht die Schwad- 
heitsfiinden, um derentiwillen der Bruder taglid) um Vergebung bittet 
und die und felbjt noch ftets anbhaften. Golde Giinden find vielmehr 
gemeint, Die wider die Geele jtreiten, bei denen der Glaube nicht bez 
ftehen fann, die den Bruder fdlichlich ins Verderben ftiirzen fonnen. 
Wenn wir ihn dann guriicbringen, fo haben wir ihn getwonnen. Colde 
Giinden werden 1 Kor. 5,11 genannt. Andere Sitnden diefer Art find 
Veradhtung der Gnadenmittel, Hak und Feindjchaft, weltlides Leben 
und Wejen. Ya, jelbjt Schwachheitsfiinden, wenn fie zur Getwohnheit 
werden, fonnen und werden jcjlieblich den Glauben rauben. 

Ermahnt foll der Bruder merden, der an dir fiindigt, der dir 
felbjt Sdhaden Zufiigt, dich beleidigt und dir Unrecht tut. Oder aber, 
twer jich gegen Gott und jein Wort verjiindigt und du mweift von DdDiefer 
GSiinde, der mu von dir gejtraft werden. Und damit ijt die Frage 
beantiwortet: Wer foll den Bruder ermahnen? 


2. 

Buerjt und bor allen Dingen heift e3: ,,Simmdigt Dein Bruder an 
Dir, fo gehe hin und jtrafe ifn.” Du, an dem er fich verjiindigt, der 
das Unrecht leidet oder fieht. C3 ijt deine heilige Pflicht, VB. 15. Und 
aiwar ftrafe ifn allein. Gage e3 nicht dDeinem Paftor oder einem andern. 
Vijt du vielleicht der eingige Beuge oder einer der twenigen Zeugen, dann 
handle mit ifm allein. 

Der liebe Gott lakt da feine Wusreden gelten. Gar mander jagt: 
Das ift nidt meine Sade. Andere wiffen auch davon, dak der Bruder 
fid) dem Trunfe ergibt. Warum reden die nidt mit ihm? Yeh midfte 
e8 bielleicht mit ifm berderben. Das geht mich nichts an.“ Aber, Lieber 
Freund, was fagt der HErr? ,,Gehe hin und ftrafe in!“ Da fommt 
vielleidht der Cintwurf: ,€S begzabhlt fich nicht. Cr wird dod nicht auf 
mid) hiren. Andere haben vielleicht fehon mit ihm geredet. Er mei e3 
beffer. Rann mir die Miihe paren.” Aber ob unfer Verfuch erfolgreidh 
ijt oder nicht, einerlei mie hoffnungslos der Fall dir fdeint, geh dod) auf 
Gottes Befehl gu ihm hin. 

Was follen wir nun tun? GStatt andern bon der Giinde des Vruz 
ders gu jagen, follen wir nach) Spr.11,13 handeln. Aber getreuen 
Hergzens vergefien wir die Sade nidt, fondern ermahnen nun den 
Vruder, halten ihm feine Siinde bor, twarnen ifn vor deren Folgen und 
bitten ihn, um Chrijti willen doch gur Cinficht gu fommen, Sufe gu tun 
und einen frommen Wandel gu fiilhren. Wie fdin, wenn der Bruder 
auf un3 birt! Dann haben wir ihn getwonnen, ihn dem Teufel und der 
Verdammnis vielleidht entriffen. Wir moigen e3 wohl wieder verfuchen, 
twenn er das erjte Mal nidt gehirt hat. Bleibt er unbuffertig, dann: 
%B.16. Die follen Zeugen fein, follen un3 auch unterjtiigen in unferer 
Rede, wenn wir ihm die groge Gefahr vorhalten, in der er fehtwebt. Die 
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Zeugen mitffen natiirlid& einen unbejdoltenen Ruf haben. Hirt er auf 
fie, fo ift alle bergeben und vergeffen, und der Bruder ift gewonnen. 
UWndernfalls aber: B.17. ,Gage e3 der Gemeinde”, das Heit, der 
Ortsgemeinde. Vgl. V. 20. Die andern, die wir mitgenommen haben, 
follen nun begzeugen, dafR der Bruder recht ermahnt tworden ift und da 
ec immer nod) unbuffertig ijt. Nun follen alle Glieder, nicht nur der 
Pajtor, ihr Veftes tun, um den Bruder gu betwegen, von feinem bijen 
Wege umgufehren. Hort er fie, dann ijt die Sache erledigt. Hirt er 
aber nicht, Dann fann er nicht mehr alS Bruder angefehen, fondern muf 
aus der hrijtliden Gemeinde als ein Heide und Billner ausgefdlojfen 
werden. Und gwar ijt diefe Handlung der Gemeinde ,alfo fraftig und 
gewip, alS handelte eS unjer Tieber OCrr Chrijtus mit ihm jelber”. 
GS. B. 18. 

Aber in weldhem Sinn und Geift foll dieje briiderlide BVeftrafung 
borgenommen twerden? 3 


Die Wnttwort ergibt jich aus dem Biwec diefer Ermahnung. Man 
will Den Bruder nicht demiitigen, man will nicht Unwillen in ihm er- 
twecten gegen die ermahnenden Briider; auch will die Gemeinde nicht 
gerne einen Sruder losiverden, der ettva jchtwach ijt. Nein, der Biveck ijt 
nach Dem Fert, den Bruder zu gewinnen, ihn guriicgugetwinnen fiir den 
Heiland und feine Kirche, V. 15. Das zeigt der Rontert, V.11. Gleich- 
ni3 vom verlornen Schaf, BV. 12.13. Giehe auch 8.14. So muf in 
diefem gangen Handel, in Ermahnung, in Ausiibung von Kirdhengudht, 
der cine Btwec fein, den Vruder zu retten. 

Daraus folgt, wie wir den Bruder ermahnen follen. Nicht mit 
hodmiitigem Geift, als waren wir befjer als er, fondern al3 arme 
Giinder, die einen Mitfiinder, einen Miterlojten, felig madden midten. 
/Oelfet ihm wieder guredht mit fanftmiitigem Geift!“ 

© iwieviel beffer ftande e3 um die Rirdhe Gotte3, wenn die Mahnung 
unfer$ Tertes recht befolgt wiirde! Wiele fallen ab. Wer wei von 
ifrer Giinde und Gefahr? Nicht der Paftor guerft, fondern Freunde, 
Verwandte, Sefannte. Die fehen, wie er anfangt gu trinfen, fpielen, 
fpotten, die Gnadenmittel gu veradten. Warum follen wir uns nicht 
um fein Geelen§eil befiimmern? ifn ermahnen? €r mag nod um- 
fehren, ehe e3 gu fpat ijt. Bu biele fagen mit Rain: ,,Soll ich meines 
Vruders Giiter fein?” Cin folcher Hiiter bijt aud du nach unferm Lert. 
Haft du e3 in der Vergangenheit berjaumt? Tu Bue! Nimm dir vor, e3 
foll beffer werden. Wenn doch alle, Kinder, junge Leute, Eriwachfene, 
ire bolle Pflidt taten, wieviel Unkheil finnte vermieden, tie viele 
fonnten bor gropem Geelenfdaden betwwahrt werden! Wer Gift nehmen 
will, wer in den Pfad eine3 Autos gehen will, den warnen mir. Gollten 
wir e3 nicht im Geijtliden ebenfo macjen? Der grifte Dienft, den wir 
einem Sruder eriweifen fonnen. Gott felbft hat Wobhlgefallen daran, 
Saf. 5,19. 20. Paul KRinig. 

34 





Miscellanea. 








Miscellanea. 





Die liturgijdje Bewegung nad) deutidlandifder Beurteilung. 

Die liturgifde Vetwequng der lebten Yabre, die ja auch hier in WAmerita 
tweite Rreife in Mitleidenfdaft gegogen hat, ftanumt befanntlid urfpriinglid 
aus Deutfdhland, two fie befonder3 unter dem Cinfluk Heilers in der hodj- 
firchliden Betwegung emporbliihte. Go twertvoll nad manden Geiten hin 
die Anrequng war, die man durd ein Vejinnen auf das liturgifche Erbteil 
Der Reformation geben twollte, fo verhangnisvoll tar e3 andererfeit3, dak 
Heiler und feine Genoffen nur gu bald eine entfdhiedene Neigung rom- 
warts fundgaben. Diefe Tatfache wurde auch bald erfannt, namentlich von 
getvifjen Vertretern der Ridhtung, die in der ,Monatsfdhrift fiir Gottesdienjt 
und firdlice Kunjt“ mit deren Beiheften ,Das Heilige und die Form” 
gum Wusdrud fommt. 

Vefonders twertvoll fiir das Studium der gangen Bewegung find aber 
aud) eine gange Angahl von Monographien, die in den lebten Yabhren erz 
fdienen find. Bor uns Liegen agtwei diefer Hefte, namlid) ,,Gottesdienjt und 
Redhtfertigungsglaube, Luthers Grundlequng evangelifcder Liturgif bid gum 
Sabre 1523”, bon Adolf Wiwohn, und ,,Die liturgijde Bewegung der Gegen- 
twart im Lidhte der Theologie Luther3”, von Otto Dies. 

Die erftgenannte Schrift geht auf die eingelnen Mtomente ein, die in 
Luthers liturgijehen Schriften in den erjften Yahren feiner theologijden 
Entwidlung herbortreten, namentlid) feine allmablide Erfennini3 der den 
rémijden Kultformen anhangenden tibel. Gchon vor dem Yahre 1515 
merfte Luther deutlic&) die Gefahrlicfeit der Leeren Beremonien, und damals 
{con wagte er e3, gu jagen, dag die Wurgel alle3 belS darin bejteht, daz 
das Evangelium nicht in rechter Weife gepredigt wird. Diefe Erfenntnis 
tritt noch dDeutlicher herbor in feiner Rodmerbriefvorlefung, two er aus- 
Ddriidlid) jfagt, dak die vielen Kirchengebraude bor dem Cvangelium nidt 
bejtehen fonnen. Cin tweiterer Grundjab, der fich bet Luther um diefe Beit 
Bahn brad, ijt diejer, dak eS nicht gleichgiiltig ijt, melde Beremonien be- 
folgt werden, fondern ihre Wrt hat dem Grundgejeb der Gottes- und Nachjten- 
liebe gu entjpredjen. Zur Vefeitigung eines falfden Vertrauens auf auer- 
Tiche Handlungen empfahl Luther fdon damals deren Verminderung und 
die Cinfiihrung einer rechten Velehrung iiber den Glauben. WAllwohn fchreibt: 
» Aus denjelben Griinden halt er auch eine Revifion der gefamten fir dh - 
lidenSagungen, eine Vefeitiqung de3 rein duperliden Rrun- 
fe3 und cine Verminderung der GebetSzgeremonien und der ful- 
tifdhen Gewander fir angegeigt.” Sn den Worten Luthers: ,,Quia 
haec crescunt in dies et ita crescunt, ut sub illis decrescat fides et charitas 
et nutriatur avaritia, superbia, vana gloria, immo quod peius est, quod 
illi homines sperant salvari, nihil solliciti de interno homine.“ Qn den 
nadften Sahren war Luther vor allem darauf bedacht, dad Volk gu belehren, 
dak ein liturgifder WEt nod lange fein gottesdienftlider 
ijt. iberhaupt legte der Meformator ein fehr grokes Gewicht auf die fafra- 
mentale Geite de GotteSdienjte3, um das Tun Gottes den Bubsrern recht 
borgubilden und da3 Wefen de3 Gottesdienjtes als ein Schenfen und Wirken 
Gotte3 gu betonen. 

Sn der Schrift von Dieb, die durch eine Thefenreihe eingeleitet twird, 
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ijt fonderlich Thefis 5 von grofer Widhtigkeit: ,Der Gottesdienjtgedanke 
Luthers ift der fonfjequente Wusdrud jeiner Rechtfertigungslehre. Von ihr 
aus hat die Predigt gentrale Bedeutung im Gottesdienjt und fann und darf 
niemalS durd) Liturgie berdrangt oder erfebt twerden.” achdem der Ver 
fajjer manderlet Verirrungen in der liturgifden Bewegung nachgetwiefen 
Hat, nidjt nur in allgemeinen Reformbejtrebungen, fondern auch fonderlich 
in Ydeen der ,hodhfirdhliden Vereinigung”, (Durdfiihrung der bijdhiflicden 
Verfajfung, makvolles Zuriidtreten der Predigt), bringt er Luthers Litur- 
gijhe Grundjfage gur Geltung. Um uns furg gu faffen, gitieren wir einige 
der fchiwertwiegenditen Wusfagen: 

/die liturgifhe Bewegung hat in allen ihren gejchilderten Typen die 
Vegiehung gum grundlegenden evangelifden Pringip verloren. Das, was 
die Reformation als das Wejen des evangelijfden Got- 
teSdienftes erarbeitet Hat, ijt nit mehr normierendD. 
... liber ifrer Sonthefentheologie [wonach jede neue Zeitperiode 
ifre eigene gotteSdienftlide Zujammenftellung gu madjen hat] ift die Yitur- 
gijde Vetwegung — fo iwie fie gefdildert wurde — als Ganges und in ihren 
Teilen an den Punkt gefommen, two fie bon der Kirche Luther3 faft nicht 
mehr ernjt genommen twerden fann. Denn die Kirde Luther3 weif, dah 
das Zentrum alle3 ebangelifden Leben3, auch deS evangelifdjen Gotted- 
Dienjte3, der Wrtifel von der ReMtfertigqung ijt... . Aus diefem 
Grunde ,foll die chriftlicke Gemeinde nimmer gujammenfommen, e3 werde 
denn dafelbjt Gottes Wort gepredigt, e3 fet auch aufs fitrzefte’. C8 ift und 
bleibt ,alleS Gottesdienjte3 da3 grote und fiirnehmfte Stiicl, Gottes Wort 
predigen und horen’.... Go haben wir der heutigen liturgijden Bewegung 
gegeniiber al Fundamentalfak ausgufpredjen, dak die Predigt auf jeden 
Fall der Mittelpuntt des evangelijden Gottesdienjte3 bleiben mug... . Die 
Kirche Luthers hat alfo pringipiell allen liturgijchen Bemiihungen gegeniiber 
die Warnung bor einer Whfolution der Viturgie audsgufprecen. 
Liturgie fann und darf niemals die Predigt verdrangen oder erjegen wollen. 
... BWer alfo um die Redhtfertigung de} Siinder3 aus Gottes Gnade weif, 
der fann nicht vergeffen, dag der Menfd) allegeit, auch in feinem Gotted- 
dienft, immer nur der Bittende, der gang und gar Empfangende 
bleibt. Bon da aus wird ec} unmiglid, im GotteSdienft felbft Ge- 
bender und Spendender fein gu twollen; e3 berbietet fic) von diefem Zentrum 
lutherifden Glauben3 aus, im Gottesdienft irgendwie ein ,religidfes 
Crlebni3‘ bom Menfaden hHerergeugen gu wollen. Damit 
ijt itber alle die Verfuche, die uns bei der Darftellung der Heutigen Vitur- 
gijden Bewegung als mehr oder minder pjydologijde, padagogijde, viel- 
leicht fogar pfychagogijde Veranjtaltungen entgegengetreten find, das Wort 
gefproden.... G8 ift nach Luther vollig Har: Wer im Gottesdienjft ver- 
fucht, mit pfychologifchen Mitteln und methodijder Technif im Menfden 
religidfe LebenSbetwwegungen erborgurufen, migbraudt den ebvangelifdjen 
Gottesdienft; denn durch diefe Mdglichfeiten wird nur der puyxixdc dvdewm0c 
genagrt.... Darum hat auch Luther mit allen unnotigen Zeremonien des 
rimifden MeRgottesdienftes (Raudern uf.) aufgeraumt. Warum glaubt 
man, fie heute twieder in feiner Kirche einfiihren gu miiffen?... Cine Kirde 
hat itber ifr Sefenntnis gu twaden und, alfo wachend, ihr Sefenntni3 immer 
tvieder neu gu entdeden. Wo fie dad nicht tut, hat fie aufgehort, Rirde 
gu fein.“ ¥. C.K. 
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Der Name ,,evangelijd-lutherijd”. 


Qu der AUrtifelreihe ,,Da3 Lutherifde VBefenntnis in den Befenninis- 
fehriften” fohreibt Prof. Ulmer in der ,,%. €. LK.“ vom 10. April: ,,Xeden- 
falls bedeutet heute nocd) das WugSburgifde Befenntnis — alfjo nicht etwa 
die Konfordie — in dielen Kirden aukerhalb de3 Deutfdhen Reiches das 
Moment, das ihnen geradegu in ,Cvangelifdhe Kirdhe WC‘ ihren Namen 
gibt. HieRen die Neuen’ urjprimglid) Lutheraner, Martianer, lutherifch, 
fo war eS Luther felbft, der die Gache de3 Cvangeliums und feinen Namen 
unbvertworren haben tvollte. Go fam im reife um ihn die Vegeidnung 
Cvangelifde® oder auch ,Meformierte’ auf. Durch die religionSgefellfdaft- 
idem Denfen und Wollen entfprungene Union wurde die Begeicjnung 
sebangelifdy’, die u. a. fon der Groge Kurfiirft als ein Lutheraner und 
Reformierte umfafjende3 Unionstwort anjtrebte, nunmehr bon diefer neuen, 
erjt 1817 gebildeten Union in Anfpruch genontmen. Und die Lutheraner 
liegBen fich diefen Raub gefallen, jtatt dak jie der Neubildung gugemutet 
Hatten, fich einen neuen Namen gu wabhlen. Go muften fie fic) fortan 
Cvangelijdh-lutherifde nennen, eine Vegeichnung, die ja twohl friiher fdon 
Dann und ann gebraudt worden war, die aber nirgends fo gang al3 eine 
firdlicje empfunden wird oder im Unterfdied bon den ,Cbangelijden’ Hel- 
betifder Ronfefjion Cvangelifhe Wugsburgijder Konfeffion. Wber da8 fdjien 
ja wohl den BVatern der Union gut fo. Hingegen tar e3 den Reformierten 
moglich — doch unter Beibehaltung der Begeichnung .reformiert’ —, fic 
fortan mit gleicem Recht auch als ,Cvangelijde’ gu begeidnen. Moc im 
Konfordienbud gilt der Name ,Reformierte’ iibrigens fiir die Lutheraner. 
GErjt feit Dem 17. Jahrhundert wurde die Vegeichnung .~Reformierte’ Ron- 


feffionSbegeidnung der Biwinglianer und Calvinijten und erfdeint fo im 
Weftfalifden Frieden. Die Begeidnung (nach Gottes Wort) ,reformiert* 
tourde Dann damals bon den Reformierten bor allem im Gegenfab gu den 
nod im Alten halb jtedengebliebenen — twie fie fagten — Cbvangelijden 
(Lutheranern) gebraucht.” &. 


The Need of Doctrinal Preaching. 


“This is an age of quacks in religion as well as in medicine. Every 
nostrum imaginable is offered to cure the Church of its real and supposed 
ills. They tell us that we must have finer machinery, beautiful buildings, 
more music, up-to-date programs. There is truth here. These, however, 
will not make an impotent church mighty in the presence of aggressive 
evils. Efficiency is their magic word, and the Church has efficiency ex- 
perts galore. It has built up the most efficient machinery ever made for 
its missionary enterprise; yet it is recalling its ambassadors, reducing 
its forces, retreating along all frontiers of activity. Efficiency is not 
synonymous with life. It is not efficiency, it is effectiveness that is needed. 

“The doctors say the Church wants bigger budgets and better pro- 
grams; but Christ needs bigger and better men. The Church does not 
need more push, it needs more power; not more doctoring, but more doc- 
trine. ... 

“Doctrinal preaching is difficult. It takes preparation and perspira- 
tion to present these cardinal truths in a new, forceful, and persuasive 
manner. The demands of the present-day pastorate are so great that pas- 





Miscellanea. 533 


tors often cannot take the time to prepare stirring doctrinal messages. 
Nevertheless it is worth while to pay the price. Great preaching comes 
from great conviction. Great conviction grows out of great truths. Con- 
viction generates spiritual power. 

“The need for doctrinal preaching, Scriptural preaching, is tragic. 
During our vacations we have heard many sermons with never a Scripture 
reference. Many preachers did not even, take a text. Hungry souls were 
given sermons made up of funny stories, political discussions, and book 
reviews. We have been tempted to give what people want. The world 
wants to be entertained, pleased, applauded, flattered. Like children they 
want what is not always good for them.” 

Watchman-Examiner, April 16, 1936. 


Blowing Out Lights. 


A well-known preacher, who is known to be vitriolic and hypercritical, 
was shaking hands with members of his congregation after the service. 
A woman who had been a parishoner of the church in years gone by and 
who was now engaged in full-time Christian work was in the company 
that was greeted by the pastor. 

“Well, Laura, are you still letting your light shine?” asked the 
preacher. 

“Yes, Doctor,” she replied, “just like you are, and I am blowing 
out everybody else’s light, just like you are.” 

There is no record of the results of this rebuke. One of the greatest 
tragedies in Christian work to-day is the jealousy that prevails among 
Christian workers and the destructive, sinful criticism of fellow-workers. 
Satan must gloat over this phenomenon and the havoc it has wrought. 
We must be uncompromising in our loyalty to Christ and the Word and 
in our hatred of sin, but this obligation does not mean that we should 
be harsh and bitter and hypercritical toward our fellows. Let us remember 
the wise advice “We should not add to the offense of the Cross our own 
offensiveness.” 

Why should a Christian worker magnify and broadcast the faults 
and failures of a fellow-worker? Some believers seem to specialize in 
criticism, and they become past masters in their specialty. The critic 
sometimes goes so far as to peddle lies. Lying is an appalling thing 
in the sight of God. “All liars shall have their part in the lake which 
burneth with fire and brimstone,” Rev.21,8. Sometimes a criticism 
is an interpretation of an act or an attitude that is a false interpretation 
because the critic did not have accurate or adequate information. Great 
harm may result from such criticism. Some one has said that all 
comments should go through three sieves: First, Is it true? Second, 
Is it kind? And third, Is it necessary? 

Criticism sometimes is necessary; but it should be given to the 
person involved, and it should be brought in the right spirit. God says: 
“Brethren, if a man be overtaken in a fault, ye which are spiritual, 
restore such a one in the spirit of meekness, considering thyself lest thou 
also be tempted,” Gal.6,1. The work of restoration is the work of the 
spiritual Christian. Too many unspiritual people are undertaking this 
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work, and it is not being done in the spirit of meekness, but in the spirit 
of pride. 

Christian workers are not faultless, and many have their idiosyn- 
crasies; but if they are faithful in life and testimony to the Lord and 
His Word, let us refrain from minimizing their influence by criticism. 
Let us rather rejoice in their successes, speak well of them, and pray 
for them. 

How would it be to declare a moratorium on negative, destructive 
criticism of fellow-Christians and to go out of the business of “blowing 
out lights’? Let us echo the wish of the one who said: “Die when 
I may, I want it said of me by those who knew me best that I always 
plucked a briar and planted a flower where I thought a flower would grow.” 

(From The King’s Business, April, 1936.) 
P.E.K. 
Anniversary of the Death of Erasmus. 


It is four hundred years ago that Erasmus, the famous humanist, 
left this world. Born October 27, 1464, in Rotterdam, he died in Basel, 
July 12, 1536. Thinking of him in his relations to Luther and the Refor- 
mation, we must say that here we are furnished a striking illustration of 
the truth that the kingdom of God is built not by human wisdom and 
power, but by the Holy Spirit operating in the Word. The greatest 
classical scholar of his age, a writer of rarest grace, a satirist who pos- 
sessed wit and wisdom in happy combination, a critic who was keenly 
alive to the many abuses that were afflicting the Church, a man admired 
and looked up to in all Europe, he nevertheless did not bring about the 
Reformation of the Church because the great central truth of the Scrip- 
tures, that of justification by grace through faith, did not become the 
all-governing principle of faith and life with him and because he kept on 
sweeping away the filth that accumulated on the outside of the church 
instead of plying the broom where cleansing was most needed, in the 
chief room of the building. Erasmus seems to have been one of those 
tragic figures that are drawn hither and thither by conflicting motives, 
without reaching that inner peace and harmony for which the human heart 
yearns. Luther essentially was right, that appears to have been his con- 
viction; but he deplored Luther’s vehemence and uncompromising course, 
and he felt that, after all, not everything in the Church was wrong. 
And so he drifted, now maintaining this, now that position, unwilling 
to become an adherent of Luther and yet unable to remain an ardent son 
of the Roman Church. How little he understood Luther became evident 
especially when in 1524 he published his diatribe The Freedom of the Will, 
in which he assailed Luther’s position, only to be answered in the latter’s 
annihilating work On the Servitude of the Will. We Lutherans may well 
remind ourselves of the great services which Erasmus, enemy of Luther 
though he was after the Reformer in his De Servo Arbitrio had com- 
pletely unhorsed him, indirectly rendered the cause of the Reformation. 
He in 1516 printed the text of the Greek New Testament; together with 
the Greek text he issued a Latin translation of his own, which in a number 
of instances was more faithful to the original than the Vulgate; he added 
notes in this edition which often criticized current views and existing 





Miscellanea. 585 


conditions; he published paraphrases on the books of the New Testament, 
making them better understood; he edited and printed the writings of 
Church Fathers, and some of their Greek works he translated into Latin 
and thus made accurate historical research easier; in numerous phil- 
ological writings he furnished theologians some of the equipment they 
needed to penetrate to the heart of Scripture-passages and to defend the 
true meaning against adversaries; in+many works (especially in his 
Colloquia and his famous Laus Stultitiae) he castigated the sins and the 
ignorance of the priests and monks and even of their superiors and helped 
to destroy the halo with which superstition had invested them. In looking 
over this list, one can understand the taunt of the enemies of Erasmus 
in his own camp, “Erasmus laid the egg which Luther hatched.” A. 


What Others Think of Kagawa. 


The following paragraphs appeared in the Evangelical Student, as 
reported in the Episcopal Recorder of January, 1936. 

“A Christian student and member of the League of Evangelical 
Students has written a sharp letter challenging a cursory remark made 
in a previous editorial which classed Toyohiko Kagawa as a Modernist. 
‘I challenge you to prove one statement or else retract it. Prove that 
Toyohiko Kagawa is a Modernist or the H Chapter of the League 
will be smaller by at least two members.’ This defense of Kagawa was 
made in the interest of the Student Volunteer Movement, which engaged 
Kagawa as one of its main speakers at its recent quadrennial convention 
in Indianapolis.1) The reaction of this student indicates the wide-spread 
delusion that prevails in America concerning Kagawa and, incidentally, 
concerning the Student Volunteer Movement. When we consider the 
large number of speaking engagements before American student bodies 
that have been arranged for Dr. Kagawa, it becomes important for students 
to be informed whether Kagawa is an evangelical or a Modernist. 

“The philosophy of Toyohiko Kagawa has been set forth in two of 
his popular books: The Religion of Jesus and Love the Law of Life. The 
whole approach of these books is a thoroughly naturalistic one. Jesus 
is treated as a mere human creature. Man is not felt to be in need 
of a supernatural salvation either objectively in the death of Christ or 
subjectively in the regeneration of his sinful heart. The teaching of 
Kagawa on certain cardinal points of the Christian faith bears this out 
clearly. What is Kagawa’s conception of the person of Christ? ‘Jesus 
experienced God as the forgiver of sins.2) Speaking of redemption, Kagawa 
says: ‘Jesus Christ actually experienced it.3) This makes Christ a sinner. 
Historie Christianity says Christ ‘knew no sin.’ What is Kagawa’s view 
of the atonement? ‘Some people think that the death of Jesus was a bribe 
. .. for reconciliation with God. But I take the meaning of Jesus’ death 
humanistically and personally. The true, deep meaning of redemption 
is that Jesus apologized to God for all the failures and sins of mankind, 
taking responsibility for them upon Himself.’4) Christ said He was to 


1) The student has since become convinced of his error. 
2) Toyohiko Kagawa, The Religion of Jesus, p. 35. 
3) Ibid, p. 56. 4) Ibid, p. 57. 
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die ‘ for the remission (pardon) of sins.’ Paul taught: ‘We were recon- 
ciled to God by the death of His Son.’ Kagawa discredits the bodily 
resurrection of Jesus. ‘We do not know in what form the resurrection 
did come. Whether it was in the flesh, as the gospels teach, or in the 
spiritual body, as Paul tells us, it makes no difference.’5) After His 
resurrection Christ said: ‘A spirit hath not flesh and bones as ye see 
Me have.’ Kagawa’s teaching on the nature of man is just as anti- 
Christian as his teachings on the person and work of Christ. Man is 
not at all in need of regeneration. He is inherently good and simply 
needs to believe in the evolutionary development of himself into divinity. 
‘Belief in evolution is a bolder faith than Abraham’s belief in the Promised 
Land. His land was the lean country of Palestine; the Promised Land 
of evolution is growth from electron to divinity.’6) God’s Word says: 
‘All have sinned and come far short of the glory of God.’ Christ said: 
‘Ye must be born again.’ It is the privilege of Dr. Kagawa to prefer his 
naturalistic philosophy to that of supernatural Christianity. But Dr. 
Kagawa does not have any rightful claim to the name ‘evangelical.’ And 
the fact of his being invited to speak to the one-time-evangelical Student 
Volunteer Movement, far from assuring us of the orthodoxy of Dr. Kagawa, 
convinces us of the unorthodoxy of any oragnization that welcomes 
his message.” 

Strange to say, the Lutheran Companion of April 18, 1936, has the 
following short article, signed by C. A. Wendell: — 

“This Man Kagawa.—It looks as if Pietists, orthodoxists, Funda- 
mentalists, and profiteers had entered into an agreement to squash every 
effort of this Kagawa of Japan. As for me, if I may venture to add 
a word to the tumult, I have only this to say: When I have suffered 
half as much for my Savior as Kagawa has; when I have surrendered 
every worldly preferment rather than deny Christ; when I have become 
humble enough to be ‘Christ’s fool, a public laughing-stock’ (see Axling’s 
Kagawa, p.70); when I have ‘ticked off, in tears, day after day, half 
my life’ out of sympathy for suffering humanity; when I can call myself 
‘Christ’s captive, a slave of the Cross,’ determined to abandon everything 
that bears the mark of this world; when I have given up every luxury 
and every comfort and gone down into the slums, not merely to visit 
their inhabitants now and then, but to live among them that so I may 
tell them the more effectively of the love of Christ; when I have been 
beaten and bruised and kicked and imprisoned because of my determina- 
tion to follow in the footsteps of Christ and have come out of it with 
my heart still full of love and compassion; when I have done all this, 
as Kagawa has, then maybe I shall feel justified in joining the pack and 
helping to hound him, — if that be the Christian thing to do, — but till 
then I shall let others do the judging.” (C.A.WENDELL, Lutheran Com- 
panion, April 18, 1936.) 


5) Ibid, p. 103. 
6) Toyhiko Kagawa, Love the Law of Life, p. 299. 
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I. Amerika. 

“Do You Believe the Scriptures of the Old and New Testaments 
to Be the Word of God, the Only Infallible Rule of Faith and 
Practise?’ — The Presbyterian of December 26, 1935, refers to this 
portion of the Presbyterian ordination service in an editorial headed 
“Dr. Chaffee’s View of Scripture.” The editorial deals with the matter 
discussed on page 308 of our magazine under the heading “The God of 
the Modernists.” Replying to a sermon by Cardinal Hayes against birth 
control, eleven modernist clergymen (among them Bishop Francis J. MeCon- 
nell, Dr. Edmund B. Chaffee, and Dr. Harry E. Fosdick) and two Rabbis 
said, among other things: “The longest argument in the Cardinal’s sermon 
and the one upon which he ultimately bases his case is found in the 
statement that birth control is contrary to the commandment of the Deity. 
This is true if by the Deity we mean the God that is found in ancient 
myth and legend. This is not true, however, if by the Deity we mean 
the God who is revealed in the endless sweep of evolution and whose 
majestic message is being slowly translated by science into the accents 
of the human tongue. ... If the cardinal chooses to accept the literal 
interpretation of the Old Testament statements as infallible doctrine, we 
register no complaint; nor should he complain if we choose instead to 
base our faith upon the evidence, the knowledge, and the experience 
available in our time.” Quoting the paragraph ir its entirety (as given 
on page 308 of our magazine), the Presbyterian goes on to say: “At the 
beginning of Dr. Chaffee’s career as an ordained Presbyterian minister 
he declared before God, in the presence of a presbytery, that he ‘believed 
the Scriptures of the Old and New Testaments to be the Word of God, 
the only infallible rule of faith and practise.’ Now he writes the above 
statement. Quite seriously and with entire friendliness we ask Dr. Chaffee: 
‘How, sir, do you reconcile those two statements?’ We believe this very 
practical item of public testimony from a Presbyterian minister brings 
out in a rather striking way some of the great fissures which divide 
our whole Church from end to end. Is the God of Sinai ‘a Deity of myth 
and legend’? Is God revealed ‘in the endless sweep of evolution’ and not 
in the Old Testament? Is revelation something that ‘is being slowly 
translated by science into the accents of the human tongue’ as contrasted 
with the ‘Thus saith the Lord’ of Holy Writ? Does man have to ‘give 
sight and intelligence to what in nature is a blind and groping impulse’ 
and thus be God to the ‘God of endless evolution,’ otherwise impotent, 
incoherent, and ignorant? Is the Roman Catholic cardinal to be humored 
in his choice of ‘accepting the literal interpretation of the Old Testament 
statements as infallible doctrine, while he must permit his emancipated 
correspondents ‘if we choose, instead, to base our faith upon the evidence, 
the knowledge, and the experience available in our own time’”? Dr. Chaffee 
can do one of two things. He must either demand a reordination, in the 
course of which he will declare that he no longer believes the Scripture 
of the Old Testament to be the inspired, infallible Word of God, or he 
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will have to interpret his old oath of ordination to mean: “I believe the 
Scripture of the Old Testament to be the Word of God in a certain sense.” 
We are constrained to put the same question: Do you believe the 
Scriptures of the Old and New Testaments to be the Word of God? to 
those Lutheran pastors and professors who find the Old Testament to 
contain, to some extent, myths and legends. Discussing a recent book, 
The Old Testament —a Study, written by a professor of the Theological 
Seminary at Gettysburg, Concorpia THEOLOGICAL MONTHLY, May, 1935, 
p. 271, quotes the author as declaring that the episodes of Gen. 3 “all are 
pictures that belong to the naivest folk-lore period of primitive culture.” 
“Primitive tales are thus retained and transformed [in the Old Testament]. 
They are given a new interpretation in the light of the teachings of the 
prophets.” ‘We have encountered plenty of traces of the existence among 
the Hebrews of the same nature-myth as is revealed in the various Baby- 
lonian versions.” This means that in the United Lutheran Church a theo- 
logical teacher can deny the inspiration of parts of the Old Testament 
and declare that in our early Old Testament stories we have nothing but 
the vague and vapid Hebrew tradition which, in turn, ultimately owes 
its origin to kindred Semitic tradition. We are not putting the Gettys- 
burg professor (and those who agree with him) in the same class with 
Drs. Chaffee and Fosdick. He does not, of course, characterize Jehovah 
s “a Deity of myth and legend.” But he finds himself in the same 
situation as Dr. Chaffee with regard to the question of the Presbyterian: 
Do you believe the Scripture of the Old Testament to be the inspired 
Word of God? As a teacher in a seminary of the United Lutheran Church 
in America he subscribed to Article II, Section 1, of the constitution of 
this body: “The United Lutheran Church in America receives and holds 
the canonical Scriptures of the Old and New Testaments as the inspired 
Word of God and as the only infallible rule and standard of faith and 
practise, according to which all doctrines and teachers are to be judged.” 
“The constitution of the theological seminary [Gettysburg] is a product 
of his [S.S.Schmucker’s] own pen and contains, along with the general 
doctrinal position, the professorial allegiance: ‘Part I... Article III... 
2. Every professor-elect of this institution shall on the day of his inaug- 
uration publicly pronounce and subscribe the oath of office required of the 
directors and also the following declaration: ‘I solemnly declare, in the 
presence of God and the directors of this seminary, that I do ex animo 
believe the Scriptures of the Old and New Testaments to be the inspired 
Word of God and the only perfect rule of faith and practise. .. .” 
3. The preceding declaration shall be repeated by each professor at the 
expiration of every term of five years, in the presence of the directors, 
and at any intermediate time if required to do so by a vote of the Board 
of Directors. And no man shall be retained as professor who shall refuse 
to make and repeat this declaration in the manner and at the times above 
specified.’ ” (V. Ferm, The Crisis in American Lutheran Theology, p. 78 ff.) 
We do not know whether these provisions are, in detail, still in force 
at Gettysburg. But Article II, Section 1, of the constitution of the 
U.L.C. is certainly in force and under these provisions the professors at 
Gettysburg, as members of the U. L. C., certainly are held to affirm solemnly 
every five years, every year, every day, that they believe the Scriptures 
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of the Old Testament to be the inspired Word of God. What do those 
men who believe that the Old Testament contains in part myths and 
legends make of their ordination vow and professional oath? Do they 
mean to say that the Old Testament is inspired in a way? E. 
Confessional Lutheranism in the Way of Unionism. — The Chris- 
tian Century of March 25 discusses this matter under the heading “The 
Retreat to Dogma.” The editorial say8: “With the two great world 
conferences, ‘Life and Work’ and ‘Faith and Order,’ scheduled to meet 
within a little more than a year, it is important for Americans to appre- 
ciate the volume and vigor of this retreat to dogma and, if possible, to 
understand its meaning. A pamphlet recently issued by the continuation 
committee of ‘Faith and Order’ contains, among other materials, an 
article by Professor Sasse of Erlangen, which presents this point of view 
with uncompromising clarity. The first wide departure from proper 
stress upon orthodoxy, says Professor Sasse, began with the Edinburgh 
missionary conference of 1910. After that the German and other Conti- 
nental groups fell into a common error, though with different terminology. 
‘Both were about equally remote from the confessions of the sixteenth 
century; both were influenced in roughly equal measure by the ideas 
of the eighteenth and nineteenth. On both sides the Christian message 
was interpreted in terms of that pitiful residue of ancient credenda which 
Pietism, Methodism, rationalism, and idealism had retained in current use.’ 
He holds up to scorn such weak and spineless ideas as these: ‘that the 
task of the Church was... to educate men as moral and religious per- 
sonalities and so... “to make the world a better place to live in” 
(a naive American expression)’; ‘Christianizing tae social order’; ‘satu- 
rating national life with the spirit of the Gospel’; ‘the ideal of a Chris- 
tian world.’ All this ‘was not merely an Anglo-Saxon belief; it was, 
below the surface, the ideal of modern Christendom as a whole.’ . . 
Meanwhile the American Federal Council was trying to find a way to 
catholicity through the unifying influence of common service. But ‘that 
council, so excessive wete its claims and so inadequate its theological 
basis, had failed to secure the adhesion of the three confessions having 
a dogmatic basis, namely, Roman Catholicism, Anglicanism, and Lu- 
theranism.’ The omission of the trinitarian formula from a preamble 
of the Federal Council’s constitution damns it, in Professor Sasse’s eyes, 
as ‘a denominational coalition based merely on practical necessity.’ ‘Suppose 
the Federal Council’s principles had been transferred to the mission-field. 
What is missionary work if it ceases to proclaim the “one Lord Jesus 
Christ, the only-begotten Son of God, begotten of His Father before all 
worlds, God of God, Light of Light, Very God of Very God, begotten, not 
made, being of one substance with the Father, by whom all things were 
made ...”’? If the work of missions ceases to proclaim Christ in these 
terms, ... it is no longer the forward movement of the Church of God.’ 
And so, thinks Professor Sasse, it was the function of Lausanne to 
summon to a conference on unity ‘only those churches which stand fast 
upon the basis of the ancient creeds.’ And now, nine years after, ‘it is 
recognized that a real union of the churches will only be possible if 
oneness in the Creed of Nicaea is presupposed. The recognition of this 
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principle was the most important result of the world conference at 
Lausanne in 1927.’” 

“That being settled, then, to the satisfaction of this observer, an 
equally important and even more delicate task remains for Edinburgh. 
It is to arrive at a uniform and unanimously accepted decision upon all 
the doctrinal issues that have arisen since Nicaea. ‘It is certain that 
there can be no union apart from the basis of the ancient creeds; it is 
equally certain that these alone do not suffice. They do not answer the 
questions which have stirred the mind of the Church from Augustine 
to Luther.’ Some of these questions are specified. They have to do 
with the nature of grace, the relation of faith to justification, the dis- 
tinction between Law and Gospel, the real presence of the body and 
blood of Christ in Holy Communion. Upon these and other topics different 
Protestant creeds state different doctrines. Whatever churches wish to 
unite, says Professor Sasse, it is above all things necessary that they 
decide which creed is right. Whatever Church would unite with the 
Lutheran Church must decide that the Lutheran Confession is right or 
else convince the Lutherans that it is wrong. ‘The contribution, then, 
which Lutheranism has to make to the ecumenical movement at this 
time is its confessionalism.’ ” 


We can well imagine the amazement of the editor of the Christian 
Century. Men in this day and age still harboring such strange, outlandish 
ideas! He compliments Professor Sasse indeed, saying: “It may be 
doubted whether a more adequate or more scholarly statement of the 
position of a German Lutheran can be found or one more completely free 


from sectarian contentiousness. There is not a quarrelsome or bittter 
note in it.” But the queer notions the man has! “Professor Sasse, with 
what he doubtless hopes will be accepted as a realistic approach to the 
world situation, presents Lutheran confessionalism as a contribution to 
the ecumenical movements and hopes that agreement will be reached, among 
all the Christians that matter, upon all the doctrinal puzzles that have 
teased the brains of theologians for centuries. There must linger more 
than a trace of Luther’s calm assurance that ‘the Holy Spirit is the 
all-simplest Writer’ and that the meaning of Scripture is perfectly clear 
and unmistakable to any honest man — in spite of which he felt it necessary 
to write a shelf of books to expound its meaning.” That is a rather 
cheap sneer. We shall not waste space in pointing out its cheapness. 
But we shall take time to point out that a theological writer who char- 
acterizes the doctrines of grace, of justification, and of the distinction 
between Law and Gospel, matters upon which the sinner’s eternal salva- 
tion depends, as “doctrinal puzzles that have teased the brains of theo- 
logians for centuries,” has no conception of what Christian theology means. 
He should keep out of theology. He should stick to the discussion of 
economical and political questions. The harm he might do there would 
be only temporal. 

The Christian Century next voices its objections to Professor Sasse’s 
plan of Christian unity. It raises “the objection that the program 
excludes at the outset all who do not accept a view of Biblical authority 
and textual infallibility to which a great part of the Christian world 
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no longer adheres. This is a plan for the union of Fundamentalists, 
not of Christians.” — The editor is right in his statement that confessional 
Lutherans will have no church-fellowship with those who deny the verbal 
inspiration and the absolute infallibility of the Bible, but he is wrong 
in stigmatizing that attitude as Fundamentalism, a sectarian aberration. 
It is the Christian attitude, demanded by the Bible of all Christians. 


Next: “It is not that we practical and ‘naive’ Americans would 
minimize the importance of right thinking about the great doctrines 
of faith. It is that we deny that the Church, as the agency for doing 
the work of Christ in the world, is the company of those who think 
aright and think alike about the metaphysics of the nature of Christ, 
the procession of the Holy Spirit, the nature of grace, the technique 
of justification, and the manner of Christ’s presence in the Eucharist.” — 
Why should the editor of the Christian Century and those of his per- 
suasion protest that they do not minimize the importance of right 
thinking about the great doctrines of faith? They know that they do 
that. The very next sentence proves that. The important thing is 
not the saving doctrine. The important thing for the Church is her 
“agency for doing the work of Christ in the world,” meaning “the making 
of the world a better place for those who live in it.” Again, it is evident 
that the Christian Century and the confessional Lutheran cannot think 
alike. There will be no union as long as confessional Lutheranism has 
a voice. We do insist that all Christians must think alike on grace and 
the person of Christ and justification. (Just drop the reference to “meta- 
physics” and “technique.” These terms are used only in order to becloud 
the issue.) We do insist, we and the old-school Peformed churches, that 
one who does not believe in the God-man Jesus Christ and in justification 
by grace alone is not a Christian. And we know that all Christians do 
think alike on this matter. Omnes Christiani “de evangelio consentiunt” 
(Apology, Trigl., p.228). As to the Real Presence, all Christians should 
think alike. As long as they do not, there can be no union. And why 
should they not be able to think alike? It is not the Bible, but the sinful 
flesh which stands in the way. 

Next: “One immediate effect of this type of confessionalism is to 
exclude from the category of the faithful all Liberals of whatever degree.” 
— Most assuredly. 

The closing paragraph reads: “It will be asked by those who make 
doctrinal agreement a prerequisite to fraternity and cooperation: Can two 
walk together except they be agreed? The answer is, Certainly they can. 
They must be agreed about the direction in which they will walk and 
at what speed and by what route. But they need not be agreed upon 
all the topics of which they may talk by the way.” (Is the editor talking 
to the point?) “We should be glad to walk with Professor Sasse and 
with all the others who hold the creeds that he holds and to talk with 
them as we go of these high matters about which we do not agree. 
It might be, if they did not too soon cast us from their company for that 
lack of agreement, we might together make some progress toward the 
goal which, we naively seek and which they also must at least desire 
as a station on their pilgrimage—the making of the world a better 
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place for those who live in it.’”—-There it is: the chief thing, the first 
and last thing, on the program of the liberal churches is this-worldliness — 
the very thing against which Professor Sasse has been holding out from 
the beginning. E. 
Men, Masters, and Messiahs. — Under this striking heading Time 
(April 20, 1936) presents a variegated, if not formidable, array of cultists 
and fanatics that recalls to one’s mind the somewhat severe, but neverthe- 
less true line of the old German Reformation hymn: “Viel Sekten und 
viel Schwaermerei auf einen Haufen kommt herbei.’””—In Calumet, Mich., 
during the week of Easter, Father Joseph Alderic Paquet of St. Ann’s 
Roman Catholic Church, having unlocked the tabernacle of his altar and 
uncovered a ciborium to distribute the consecrated host, discovered to his 
amazement three fresh roses, all “moistly spotted with what appeared 
to be blood.” Father Paquet called the occurence mysterious, if not 
miraculous. — At Ohio State University a Jewish Rabbi, a Catholic priest, 
and a Methodist minister jointly conducted Holy Week services designed 
to allay the wide-spread Christian conviction that Jews alone were re- 
sponsible for crucifying Jesus Christ. Certainly all three were crucifying 
Christ anew during the Holy Week of 1936.—On Good Friday, near 
Albuquerque, N. Mex., Los Hermanos Penitentes reenacted their bloody 
version of Christ’s Passion with increased attention from sightseers and 
the Press.— In Quebec, Can., Good Friday was celebrated as a national 
holy-day, Mayor J.E.Gregoire ordering all theaters, public buildings, 
shops, ete., to be closed for the day. The citizens were directed to observe 
at four o’clock in the afternoon a minute of holy silence, while the city 
fire alarm pealed nineteen times.—In Rome, where Pope Pius XI re- 
mained in ailing privacy, Easter was the quietest in years. — In Moscow 
sixty thousand staunch Christians, mostly old men and women, packed 
the city’s twenty-eight surviving churches to celebrate the feast of Christ’s 
resurrection in spite of the fury and mockery of atheistic propagandists. 
— At the same time, on the morning of Easter Day, in Ollerup, Denmark, 
the Rev. Dr. Frank Nathan Daniel Buchman lay abed for an hour in the 
Hotel Gymnastik ‘“‘to receive the orders of the day from God.” Afterwards, 
in the private stadium of Physical Culturist Niels Bukh, he held what 
he expected would turn out to be the Oxford Group’s “greatest house 
party.” Bad weather, however, cut the attendance to about fifteen thousand 
persons. In the spacious stadium the United Lutheran Church pastor, 
inventor and promoter of what is commonly known as Buchmanism, 
preached to his large audience: “I challenge Denmark to be a miracle 
among the nations, her national policy dictated by God. ... Denmark 
can demonstrate to the nations that spiritual power is the first force 
in the world. The true patriot gives his life to bring about his country’s 
resurrection. All those who oppose God’s control are public enemies.” 
To his “first-century Christian fellowship” Buchman found the Danes 
very receptive. Among his converts he could count Dr. Hans Fuglsang 
Damgaard, primate of the state church (Lutheran); Dean Brodersen of 
the Cathedral of Copenhagen; Director Gunnar Gregersen of the National 
Technological Institute, the world-famous physical culturist Niels Bukh, etc. 
Buchmanism’s prime idea is that the world needs a “moral and spiritual 
awakening,” on the basis of absolute honesty, absolute purity, absolute 
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unselfishness, absolute love. Frank Buchman was born fifty-eight years 
ago in Pennsburg, Pa., of a Pennsylvania Dutch distilling family. He 
studied at Muhlenberg College, at Mount Airy Theological Seminary, 
became a Lutheran pastor, did welfare work for Lutheran boys at Over- 
brook, Pa., quarreled with the trustees of his hospice, went to England 
with a bitter heart, had a “stirring, heart-warming religious experience” 
in 1908, in a rural English church, received new spiritual powers, which 
enable him to “probe” souls and “cleanse” them by extracting confessions, 
invaded British and United States colleges, became famous for his 
“house parties,” persuaded people publicly to “share” their sins, — mostly, 
as J'ime remarks, misdeeds of a sexual nature. Buchmanism “radiates 
good fellowship.” The founder laughs a great deal, often signs his letters 
“Yours merrily, Frank,” declares the letters P-R-A-Y to stand for “Power- 
ful Radiograms Always Yours.” Buchmanism, now about twenty years 
old, still rallies around one man. Rom Landau in his book, just off the 
press, God Is My Adventure (Doubleday, Doran) calls Frank Buchman 
“the most successful and shrewdest revivalist of our time,” but condemns 
the Buchman movement as “theologically frivolous.” — Besides Buchman, 
Author Landau, a thirty-seven-year-old Pole, lists in his new book also 
Shri Sadgaru Meher Baba, a “long-haired, silky-mustached Parsee,” who 
four years ago came to the United States. He is addressed by his fol- 
lowers as the “God-man,” the “Messiah,” the “Perfect Master.” Fanatic 
Meher Baba never speaks, has been silent since 1925, professes himself 
to be in an “infinite state,’ into which he fell when he kissed an ancient 
holy woman named Hazrat Babajan, an act which threw him into a coma 
that lasted nine months.— Every Easter Monday large posters in front 
of the Albert Hall in London announce Easter services of the Elim Four- 
square Revivalists (not connected with Sister Aimee Semple McPherson’s 
Four-square Gospel Church in Los Angeles), led by Welshman George 
Jeffreys, who knows how to whip up to hot fervor his praying, swaying, 
singing, shouting audience. Jeffreys professes to be a literal Bible-believer, 
practises baptism by immersion, has healed his own facial paralysis by 
prayer, and now heals patients who suffer from paralysis, blindness, tumors, 
cancers, etc. In the past nine months more than one hundred and fifty 
persons have solemnly sworn that Jeffreys has cured them by prayer from 
ailments such as those just mentioned. — Twenty seven years ago Mrs. 
Annie Besant and Rev. Chas. Leadbeater, famed theosophists, declared 
Jiddu Krishnamurti, Brahman Hindu, to be the “Vehicle of the new World 
Teacher,” the Lord Maitreya, whose last incarnation on earth was Jesus 
Christ. Krishnamurti, at that time a twelve-year-old moppet, calmly 
accepted Annie Besant’s announcement; but in 1929 he renounced the 
enforced godship, though he is still a practising theosophist seer, living 
near Ojai, Cal. Lecture tours in Mexico, South America, Holland, and 
elsewhere have during the last years occupied much of his time. — An 
unaccountable modern mystic is the “Harmonious Developer,” George Ivan- 
ovitch Gurdjieff, a “Levantine with a huge, shaved head, piercing eyes, 
walrus mustache, and a bull-muscled frame.” He is the strange head 
of an odd cult, which such people as the late novelist Katharine Mansfield, 
the late editor Alfred Richard Orage of the New English Weekly, and 
others have at one time or another espoused. At Fontainebleau, France, 
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Gurdjieff used to conduct the Institute for the Harmonious Development 
of Man, where he taught his followers intricate dances, for which he 
composed more than five thousand pieces of music. Six years ago Har- 
monious Developer Gurdjieff came to Manhattan, where he wrote a monu- 
mental work, Tales Told by Beelzebub to His Grandson.—In Los Angeles 
the local ministerial association discovered a huge swindle concern which 
for a small sum (ca. $10) conferred on applicants such titles as Doctor 
of Divinity, Bishop, ete. Among those who received an ordination certifi- 
cate, together with the Doctor title, was also the Rev. Drake Googoo, 
who upon investigation turned out to be none other than Funnyman Joe 
Penner’s famous duck.— Indeed “viel Sekten und viel Schwaermerei,” 
together with much mockery and blasphemy, which Time has most skil- 
fully presented in its interesting and instructive article “Men, Masters, 
and Messiahs”! And what about our dear Lutheran Church in this 
dreadful inundation of spiritual delusions? The old command “Preach 
the Gospel” still stands and still must be followed. J.T. M. 


Attitude of the Roman Catholic Church and the Protestant 
Churches toward the Bible. —In a review of Dr. Machen’s recent book 
The Christian Faith in the Modern World the American, a Roman 
Catholic weekly, says: “In popular language Dr. Machen develops the 
Scriptural proofs for the fundamental Christian doctrines of the nature 
and existence of God, the blessed Trinity, and the divinity of Christ. 
Painfully aware of the doctrinal chaos in the various Protestant churches, 
he meets and refutes from the Bible the chief forms of error or skepticism 
that for years have been sapping the vitality of Protestantism and have 
brought it to its present state of helplessness and indifference. As 
a modern, courageous, and able defense of the essentials of faith, his 
book deserves sympathetic reading. Its great fault is due to the original 
sin of Protestantism in rejecting the authority of Christ’s Church and 
proclaiming the Bible as the only rule of faith and conduct.... The 
most potent fact in the modern world and in religious history since the 
days of Luther is that the attempt to get along without the infallible 
guidance of the true Church leads only to heresy and disunion. In true 
Protestant style Dr. Machen cheerfully claims to solve every spiritual 
problem by the Bible.” 

From the words just quoted it is evident that the Roman Catholic 
Church does not accept the Bible as the only rule of faith and conduct, 
but subjects it to the interpretation of the Church, meaning thereby the 
Roman Catholic Church (the traditions and the Pope speaking “infallibly” 
ex cathedra). This wrong attitude of the Roman Catholic Church toward 
the Bible is of course well known. But the Roman Catholic reviewer 
of Dr. Machen’s book is not so well acquainted with the attitude which 
many Protestants take toward the Bible as he thinks he is. He attributes 
the “doctrinal chaos in the various churches” to the acceptance of the 
Bible on the part of the Protestant churches as the only rule of faith 
and life. But this is exactly what many Protestant churches, all those 
in the Reformed group and some others, are not doing; they are making 
essentially the same mistake that the Roman Catholic Church makes. 
While the Roman Catholic Church subjects the Bible to the interpre- 
tation of the Church, always meaning thereby the Roman Catholic Church, 
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the Reformed group of churches among the Protestants subject the Bible 
to an interpretation of their own human reason. In the final analysis 
both the Roman Catholic Church and the Reformed churches are doing 
essentially the same thing: they are subjecting the Bible to the judgment 
of human reason. In theory the Reformed churches accept the Bible 
as the only rule of faith and life, but not in practise. We should rather 
say that they did this years ago; many are not even doing that much now. 
Over against the Roman Catholic Church and the Reformed group of 
Protestants the Lutheran Church, wherever she has remained true to her 
Confessions, is the only Church which accepts the Bible both in theory 
and practise as the only rule of faith and life. And we do most emphatic- 
ally insist that the Bible needs no interpretation, but that its statements 
are clear and can have but one meaning. When Paul wrote his epistles 
to the Christian congregations of his day, he expected the members of those 
churches to whom his letters were addressed to read and understand them. 
The psalmist says: “Thy Word is a lamp unto my feet and a light unto 
my path,” Ps. 119, 105. J. H.C. Frrrz. 


New Ten Commandments. — At a recent meeting the Philadelphia 
Methodist Conference accepted a report of its social service commission 
which embodied ten social commandments. On account of the frequency 
with which sociological topics are discussed nowadays, we submit these 
commandments to our readers. 

“We can remember the words of Christ: 1) ‘Give ye them to eat.’ 
2) We can cultivate a social conscience, so that any social injustice done 
to a brother man may instantly be recognized as a sin against the heavenly 
Father. 3) We can refuse to recognize any one as converted to Christ 
until he has been converted to a passion for righteousness and to a willing- 
ness to suffer for the emancipation of the oppressed, among whom are the 
Negro, the unemployed, sweat-shop slaves, and dwellers in the slums. 
4) We can more carefully measure all human relationships by the teach- 
ings of One who said: ‘I am the Way, the Truth, and the Life.’ With 
those much-disturbed Methodist laymen of Chicago we believe that there 
should be a Scriptural basis for the Church’s position on economic 
questions. But we also contend that the social gospel is an inevitable 
development of the message of Jesus. Unless we proclaim it, we are 
disloyal to the Christ and are expediting the ruin of civilization. 
5) Believing with Kagawa that ‘the love of Christ must be expressed 
through economics,’ we can engage in a sympathetic study of the coopera- 
tive movements, especially the Rochdale system, as a method of rebuilding 
the social order by democratic processes rather than through methods 
of force. 6) Proud of that select group of Methodist young people who 
think it nobler to go to prison as a Christian pacifist than to go to the 
battle-field as a national hero, we can teach that ‘the moral equivalent 
for war’ is found in being ‘continuously and dangerously’ engaged in 
rebuilding the social order in accord with the Sermon on the Mount. 
7) We can actively promote constructive social legislation. 8) We hold 
that war is not only a sin, but ‘the most colossal and ruinous social sin 
that afflicts mankind to-day,’ since it involves not only the slaughter 
of human beings, but fosters lying instead of truth, breeds hatred instead 

35 
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of love, substitutes military necessity for the Moral Law, and _ nullifies 
in a few months that which has taken the Church a generation to develop 
in human character. 9) International wars must be forestalled by the 
readjustment of national laws, tariffs, and resources, so that congested 
populations may have the necessities of life through the Christian method 
of international sharing. Civil wars must be forestalled also by a process 
of sharing the fruits of toil with the toiler as well as with the investor. 
10) The labor question is more than a problem of economic organization, 
because it deals with the coronation of the common man and the con- 
struction of a social order which includes ‘bread, brotherhood, and freedom.’ 
Of these three, Communism offers only the bread, but ‘man cannot live 
by bread alone.’ Fascism repudiates brotherhood. Socialism in practise 
may evolve into a denial of freedom. Our hope is in democracy in every 
area of human life. This civilization cannot endure permanently half 
autocratic and half democratic.” A. 


Brief Items. — How much the race question is still a live issue 
became evident in a declaration of John J. Cornwell, former governor of 
West Virginia, with respect to the resolutions of the Episcopal Church 
League for Industrial Democracy, advocating not only rejection of the 
antisedition bills which have been introduced in Congress, but likewise 
equality between whites and Negroes in the official positions of the Church. 
As the Living Church reports, he said: “If that is going to be the doctrine 
of the Protestant Episcopal Church, I am going to do what Al. Smith 
said he’d do—TI shall take a walk.” — From the East comes the unusual 
news that Dr. Archey D. Ball, minister of First Methodist Church, Engle- 
wood, N.J., has been requested not to return when his present year of 
service is ended. The conservative members of his congregation, so we are 
told, are dissatisfied with the liberal preaching and the social gospel of 
their pastor. The papers describe him as a strong crusader against war 
and Fascism and other matters which advocates of the social gospel have 
put on the black list. — Dr. Kraeling of Yale Divinity School has published 
the text of a little parchment fragment found in Dura-Europos, on the 
Euphrates, in 1933. According to the editor this fragment belongs to 
Tatian’s Diatessaron and gives a part of the account of the burial of our 
Lord. It seems the fragment belongs to the first half of the third century, 
and we have evidence now that the Diatessaron was originally written in 
Greek, not in Syriac, as was held by many experts in former years. 
Recent discoveries in the field of manuscripts having to do with the New 
Testament almost lead a person to hold his breath and ask, What’s next? 
— Quoting from a pamphlet which has the title The Mob Still Rides, the 
Christian Century informs its readers that of the eighty-four persons 
lynched from 1931 to the close of 1935, forty-one per cent. “were either 
not even accused of crime or were charged with only minor offenses; 
that of the other fifty-nine per cent. many were certainly innocent of the 
crimes with which they were charged; that only a fourth of the victims 
were so much as accused of actual or attempted assaults on women, — the 
usual cause alleged to justify mob killings; and that in a number of 
these cases the commission’s investigators could find no convincing evi- 
dence of guilt.” The commission in question is the Commission on Inter- 
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racial Cooperation.— The Allgemeine Ev.-Luth. Kirchenzettung reports 
a notice which appeared in a Russian paper, that recently again ten 
priests were exiled or shot. In Siberia the authorities have prohibited 
Christian burial or the reading of masses for the dead. People who accord 
a Christian burial to their deceased are disfranchised. —In the Lutheran 
of April 9 Dr. J.L. Neve of Hamma Divinity School sounds a very clear 
note on the meaning of the death of Christ, setting forth the teaching of 
the vicarious atonement. “He, the Holy One, tasted death in our place. 
His death has a vicarious significance; it has the significance of the One 
dying for all men.” We hope that this is the teaching on the meaning of 
the Cross which obtains in the U. L.C. in general.— A campaign against 
atheism and Communism in the United States was decided upon at a con- 
ference held recently at Richmond, Va., attended by religious and lay 
leaders. Significantly the place of meeting was old St. John’s Church, 
where Patrick Henry uttered the famous sentence “Give me liberty or 
give me death.” The movement is to be called America for God. Several 
bishops of the Protestant Episcopal Church and one of the Methodist 
Church are among the clergymen sponsoring this endeavor. — Svenskyr- 
kotidnig reports the following: “The Roman Catholic Church again lifts 
its proud head in Bohemia. The World War brought on a revolt against 
the Catholic Church, and some two million Catholics became Evangelicals. 
The Catholic Church, nothing daunted, began in a quiet way to regain its 
lost territory. Able priests were appointed; a Catholic party was organ- 
ized in politics; Catholic diplomats found their way into the adminstra- 
tion and in every position of vantage. Last year there was held at Prague 
a general Catholic Day, in which the Roman Catholic Church celebrated 
its come-back. A Catholic laymen’s movement has been organized. A bitter 
and merciless fight against the Evangelicals is on. Marriages, for example, 
are broken up by Catholic interference. Christian toleration is daily 
receiving a blow in the face. Bohemia is getting a whiff from the Middle 
Ages.” N.L.O.N.B.— “The second precept of the Church —to receive 
the blessed Sacrament three times a year at the least, of which Easter 
is to be one — is embodied in the English and Canadian prayer-books 
in the rubrics of the Communion office. The Roman Church demands 
once only. The first part of the precept (the reception) is a divine law, 
and wilful disregard is a mortal sin; the rest of it (the number of times) 
is ecclesiastical law, disregard of which is a grave sin.” So writes an 
Episcopalian rector in the Living Church. A passage which is apropos 
is Matt. 15,9: “In vain do they worship Me, teaching for doctrines the 
commandments of men.” — Liverpool Cathedral in England became some- 
what of a storm center when on a certain Sunday in March one of the 
canons drew the attention of the audience to the omission in the prayers 
of the invocation of blessings on what the ministers of the state were 
proposing to do. According to the canon the government officials were 
not pursuing a course dedicated to truth and peace, and therefore the 
Church would only stultify itself if it offered prayer for the success 
of the government in its undertakings. What strikes us is that the 
church dignitaries were not satisfied with suppressing the customary 
prayer, but felt they ought to comment on it before the assembled con- 
gregation, which made the whole affair take on a theatrical aspect. — While 
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Harvard University is celebrating its tercentenary, Union Seminary in 
New York is observing its centenary. The latter occasion is to be made 
memorable by the raising of a fund of $403,000 for the maintenance of 
faculty members who retire. A friend of the school has promised $150,000 
if the remaining amount will be raised by others by June 3. It is sur- 
prising to see what funds people will provide to assist in the preaching 
of a gospel which refers mainly to the present life.— The Episcopalians 
lost a famous missionary bishop, the Right Reverend John McKim, who 
gave fifty-four years to the work of his Church in Japan. He died in 
Honolulu at the age of eighty-three.— The Presbytery of New York has 
refused to obey the Presbyterian General Assembly, which in 1934 and 
1935 ordered that ecclesiastical proceedings be instituted against members 
of the Independent Board of Foreign Missions, one of whose members 
belongs to this presbytery. The motive does not seem to be endorsement 
of the stand of the Independent Board, which opposes Modernism, but 
a desire to avoid controversy. Will the Assembly now include the powerful 
New York Presbytery among the rebels of whose disloyalty it complains? — 
Sherwood Eddy, while maintaining that the Soviet government is “seeking 
to give equal justice to all the poor, to all the masses, to end unemploy- 
ment, poverty, and injustice,” nevertheless says that for him acceptance 
of the position of this government is morally impossible because 1. its 
denial of political and civil liberties; 2. the violence of its continuing 
revolution; 3. its harsh dogmatic atheism. (Abridged from N.L.C.B.) 
— From August 30 to September 4, under the auspices of the National 
Conference of Jews and Christians, the National Seminar will be held 
for Protestant, Catholic, and Jewish leaders at Hartford, Conn. Dis- 
cussing general subjects, such as “The Religious Issues Presented by 
Science,” “The Issues Presented by the Totalitarian States of the World,” 
“Methods of Training the Clergy,” selected at random from a formidable 
list, the debaters undoubtedly will valiantly endeavor to avoid stepping 
on each other’s toes.—In 1928 the contributions received in Protestant 
churches of the United States amounted to $532,368,714. In 1935 the 
total was $304,672,999, which means there was a decrease of forty-three 
per cent. If all of the work done by the Federal Council of Churches, 
whose secretaries and clerks are responsible for this information, were of 
such an enlightening type, we could regard its activities with more 
complacency. — At the convention of the National Education Association 
held recently in St. Louis, the statement was made that of the twelve 
million Negroes in our country eighty per cent. are literate and that 
Negro colleges last year had an enrolment of twenty-five thousand. A. 


II. Ausland. 


Pihlmanns ,,Befenntnis, VBekenntnisftand, Befennen” nod einmal. 
Unter der itherfdjrift ,Berkehrte Urteile itber Schrift und Befenninid” 
haben wir bereits in den Spalten des “Theological Observer” (cf. Vol. VII, 
No. 5, Mainummer 1936, S. 385 ff.) auf die falfde Stellung aufmerfjam 
gemadjt, Die die modern-rationalijtifdje Theologie, mie immer fie fich je- 
tweilig nennen mag, der Sdjrift und dem Befenninis gegeniiber einninunt. 
Nod arer als in dem borigen Artifel fommt diefe falfde Stellung in 
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Fortjegung III des Pohlmannfden Auffabes gum Ausdrud. (Vgl. ,,W. E. 
2H." Nr. 5, 69. Yahrg., 31. Januar 1936, 5. S.98.) Gegen Schluf des 
Artifels jdhreibt Pohlmann namlid: ,,Wuch der Theolog hat, fofern er ein 
efter und rechter Theolog ijt, Gottes Geift und hat darum die Vollmadht, 
alle3, twas an geiftlicem Crfenninisgut jid) auf dem Weg von Menfdjenz- 
mund und Menfdenhand in den Ginnbildern, in den Symbolen von Schrift 
und Befenninis [Man bedenfe, was eS damit auf fic) hat, daB man die 
Bibel ein Symbol nennt!] Wusdruc verfchafft hat, geijtlich gu beurteilen 
und geiftlic) gu ridjten. Aber freilickh, indem der Theolog fich auf foldjen 
Hihentwegen ergeht, befindet er fic) in einer unheimlicen, furdterregenden 
Lage. Wahrend er die Schrift eben als Schrift feiner fritifdjen Beurtei- 
{ung unteriwirft, ruft ijn aus ihr heraus das lebendige Wort Gotte3 an, 
das fraftig und fcharfer alS jedes gtweifdhneidige Schwert ift, und fritifiert 
die Exrtwwagungen und Gedanfen feines Hergens mit einer Hellfichtigkeit 
und Karheit, dak nichts bor ihm verborgen bleibt, vielmehr alles blop und 
aufgedect vor feinen Wugen liegt, Hebr. 4,12 f. Die in den relativen Strom 
menfcliden Ergeugniffes hineingegogene Heilige Schrift fteht als lebendigeds 
Wort Gottes wieder in aller abfoluten Grope und Herrlicdfeit, in aller 
majeftatijden Gingeborenheit bor ihrem Kritifer und veriveift ihn gur tiefz 
ften Demut. Der Theolog darf und foll die SGGhrift und 
ifre Biidher daraufhin Fritifdh prifen, ob und mie-z 
fern fie ©hriftum treiben. [Von uns unterftriden.] Aber er 
fann das nur, wenn und fofern er felbft bon Chriftus getrieben wird. Rann 
dann — bon Chriftus und feinem Geift getrieben! — folche Rriti€ iiber- 
Haupt gu Hochmut fithren und in Hodhmut geiibt werden? Gie fann ja nur 
in die tieffte Demut filhren und in tieffter Demut geiibt werden. Und 
abnlich) tie eS mit der Beurteilung der Schrift fteht, fteht e3 mit der Bez 
urteilung der Shmbole durch den Theologen. Wahrend er fic) anjfchict, 
fie gu fritijieren, ruft ifn aus ihnen herau3 daS Theologengefdjlecht der 
gropen RKampfgeiten der Kirchengejdhidte an, fie fo gu iiben, dap fie bon 
tiefjter Chrfurcht bor den Vatern der grofen Cpochen getragen wird. Das 
quatenus, mit dem Die jetweilige Theologie an Schrift und Symbole heran-z 
tritt, um fie feine3fallZ nach und in dem jeweiligen Beitgeijt, fondern an 
Chrijtus und in feinem Geijt gu priifen, befteht gu Recht; aber e3 ift 
jeinerfeitS twieder beftimmt durch das quatenus einer demiitigen und ehr- 
fiirdhtigen Haltung.” Wir gitieren diefe Gabe gumeijt, teil fich Pohimann 
mit feiner orderung, die Schrift fritijieren gu Ddiirfen, auf Luther bez 
ruft, und gwar an der Hand der befannten Stelle, die D. Pieper in feinem 
gropen Werk ,,Chriftlidje Dogmatif’ gegen Mationalijten von der Art 
Pohlmanns fo trefflic) in Schugb genommen hat. (Val. Chriftl Dogm., 
Bd. I, S. 353 ff.) Gich auf Luther begiehend, jdhreibt PoHlmann: Oat 
nicht der grope Theolog D. Martin Luther in feiner Vorrede auf die Cpijteln 
St. Fafobi und Sudas 1522 gefagt: Auch ijt das der rechte Priifitein, alle 
Vicher gu tadeln, tenn man fiehet, ob fie Chrijtum treiben oder nid... . 
Was Chriftum nicht lehret, das ift nicht apoftolijd, wenn’s gleid Petrus 
oder Paulus lehrt; twiederum twas Chriftum predigt, da ift apoftolijd, 
twenn’3 gleid Suda3, Unnas, Pilatus und Herodes tat’‘“ Daran fniipft 
PRohlmann die Bemerfung: ,,Ob die biblifdhen Viicher Chriftum treiben 
oder nicht! Go gilt denn ein quatenus, und gwar ein hichft wichtiges, aud 
fic die Schrift und infolgedeffen erft recht fiir das Symbol.“ Aber Pobhl- 
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mann fann fich bier nicht mit Luther decden; denn Luther redet bon einem 
angenommenen Fall und nicht bon einem twirfliden. Die Schriften der 
PRropheten und Apojtel, alfo die fanonijden Viider der GHeiligen Sehrift, 
hat Luther nie danac) beurteilt, ob fie Chriftum treiben oder nicht. Fiir 
ign trieben A PRriont alle @hriftum, Apojt. 10, 48. Der Unterz- 
fied awijden Luther und Pohlmann befteht darin, dag Luther die Heilige 
Schrift fiir Gottes eingegebenes Wort hielt, und gwar von AW bis 8. Pobhl- 
mann aber glaubt, dak die Geilige Schrift ,jich auf dem Weg von Men- 
fHenmund und Menjdhenhand W2usdruc verfdafft hat” und dap fie ,in den 
relativen Strom menfdlicen Crgeugnijjes Hineingegogen” tworden ijt. Mit 
andern Worten, die Schrift ijt nach Pohlmann ein halb gottlides, halb 
menjfdlides Machiverf, fo dap e3 de3 Theologen business fwird, jie Danach 
gu fritijieren, iniwiefern fie Chrijtum ireibt. Nach Pohlmann foll died 
allerding3 mit der nétigen Demut und Chrfurdht gefdhehen. Podhlmann 
iiberjieht aber, dak eS fo ettva3 tie eine Ddemiitige und ehrfurcht3volle Kritif 
deS Wortes Gottes gar nicht gibt. Hier ijt je de Kritif ein crimen laesae 
maiestatis, ein MtajeftatSverbredjen gegen den gottlidjen Wutor der Sdhrift. 
tibrigen3 hat e3 auch, wie die Dogmengefdichte begeugt, noch nie einen 
rationalijtijden Kritifer geqeben, der bei feiner Kritif der Schrift auch nur 
einigermagen demiitiq und ehrfurcht3voll verfuhr. Sm Gegenteil, fie haben 
alle den Mund fehr voll genommen und die Sdhrift auf Ungenauigfeit, 
Unwahrheit und Vetrug hin angeflagt. Go ijt e3 denn aud flar, dap bei 
der Kritif der Heiligen Schrift nicht der Geijt Chrifti den unglaubigen 
Theologen treibt, fondern der Geijft Satans, Yoh. 8, 44, des BVaters der 
Liige. Yohlmann jtellt jomit an diefem Punk alles auf den Kopf. Uber 
auch bei dem, twas er iiber die Shymbole jchreibt. Cr fjagt, bet der Rritif 
Der Symbole ermahne den Theologen gur redten RKritif ,da3 Theologen- 
gefdlecht der groken RKampfgeciten der Kirdhengefdhidte”. Mtan fonnte died 
allenfall3 ftehen Iafjen. Wber der Gedanfe, der jich in diefen Worten aus- 
fpridt, ijt Durdaus nicht unfduldig. Was dem Theologen die unjchicliche 
Kritif an dem Vefenninis veriwehrt, ijt nicht ein alte3 Theologengefdledt, 
fondern die Sehrift allein. Was nach der Schrif am Befenntnis recht ijt, 
Das bleibt beftehen; twa3 aber nach der Schrift am Befenntnis verfehrt ift 
(tir nehmen natiirlic) bet unferm [utherifden Befenntnis fein quatenus 
an, fondern unterfdreiben nur quia), da fallt dahin, und wenn e3 auch 
ein Luther, ein Auguftinus uf. gefagt haben folltee Menfahlig will 
PKohlmann die Schrift fritijieren, menfehlich will er aber auch bei der Be- 
urteilung deS ShymbolZ in Schranfen gehalten werden. Und gerade aud 
an Ddiefem Bunkt zeigt fich bei ihm nicht etiwa eine demittige und ehrfurdts- 
bolle Unterftellung unter GotteS Wort, fondern ein hochmiitiges Dem-Wort= 
Trobbieten, cin Meiftern de} Worts, das mit dem der Schlange im Paradies 
blut- und fnodenvertwandt ift. Pohlmanns Artikel dient nicht gur Karz 
heit, dient auch nicht dagu, dak die Schrift wieder nach ihrer bvollen Verz 
twertung gu Ehren fommt. Bei ihm findet fich fein ,Buriié gur Refor- 
mation”, fondern nur eine Wbtvendung von der Reformation, und giwar 
nach Wrt de3 Tridentinums. &. T. Me. 
Tonesfaille. Bivoci befannte Theologen find fiirglid geftorben. Sn BVerlin- 
Grunetwald ftarb der dort im Rubheftand lebende Prof. D. Eric) Schader im 
Witer bon fiinfundjiebzig Jahren. Cr war Frofeffor in Riel, Greifswald 
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und Breslau. Yn Bonn jtarb der Alttejtamentler D. Cd. Konig im Alter 
pon fajt neungig Yahren. Cr hat jeine Lehrtatigkeit in Leipgig, Rojtod und 
Bonn (feit 1900) ausgeiibt und ift durch viele Schriften befannt getvorden. 
(Gv.-Luth. Freifirde. ) 

Anglican Tendencies in Scandinavian Countries. — Dr. John A. 
Morehead, the former president of the Lutheran World Convention, feels 
he must say a word in defense of the Lutheran churches of Northern 
Europe, concerning which the statement was recently made that they seem 
to be favoring rather strongly union with the Church of England. He 
says in an article appearing in the National Lutheran Council News 
Bulletin: “In the first place, it is quite true that there is in Sweden and 
in other Scandinavian countries a small coterie of leaders who are in- 
terested in the possibility of affiliations with the Church of England be- 
cause of their common possession of the so-called Apostolic Succession. 
But, using Sweden as an example, the powerful Pastors’ Association of 
the Church of Sweden, including its bishops and clergy, as well as the 
congregations of the Church in that country, while they value, sentimen- 
tally, their historic church organization, are overwhelmingly one with their 
fellow-Lutherans in other lands in the conviction that external organization 
and ceremonies are not essential to Christian church unity, but solely 
agreement in the essential doctrines of the Christian religion according 
to the Scriptural teachings of Article VII of the Augsburg Confession. 
In the second place, it should be remembered that the approach to the 
Scandinavian Lutheran churches was made by the Church of England 
through official commissions appointed to these churches by the last 
Lambeth Conference. In the third place, I take pleasure in testifying to 
the fact that my own visits in recent years to Denmark, Norway, Sweden, 
and Finland have established me firmly in the conviction that the churches 
of these Scandinavian countries are inwardly and truly Evangelical Lu- 
theran in their faith; that they are anchored in this faith; that they 
are devoted to it; and that they are giving distinguished service to the 
esablishment of this faith of the Gospel on the earth.... In the fourth 
place, the Lutheran churches of the Scandinavian countries reveal their 
inner faith, spiritual affinities, and purposed relationships by their records. 
The pastoral associations of these countries have officially invited the 
executive committee of the Lutheran World Convention to send represen- 
tatives to their meetings in former years. Such invitations have been 
accepted with pleasure, and happy visitations and contacts have resulted.” 

After recounting the interest which the Lutherans of Scandinavian 
countries have manifested in the Lutheran World Convention and in Lu- 
theran work in general, Dr. Morehead concludes this part of his essay thus: 
“In short, while the German professor through some apparent exercise of 
his creative imagination (disturbed, unfortunately, by his own ecclesias- 
tical affairs and anxiety) has produced the generalization of some in- 
tellectual interest, it does seem perfectly clear that his conclusions are 
entirely out of harmony with the existing inner facts of the situation. Per- 
sonally I am utterly convinced of the inner unity of the Lutheran churches 
of the Scandinavian countries with the historic body of world Lutheranism 
as well as with the agency of the Lutheran World Convention, which from 
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the beginning the Lutheran churches of Scandinavia have a noble part, 
under God’s blessing, in creating and developing.” 

While it may be a far cry from Canterbury and Oxford to Upsala and 
Oslo, Dr. Sasse, the German professor referred to by Dr. Morehead, very 
properly pointed a warning finger to negotiations between the Anglicans 
and Scandinavian Lutherans which, even if not resulting in, or intended 
to result in, actual union or absorption, must help to promote the doc- 
trinal indifference from which Christianity is suffering. A. 

Religious Conditions in England Startling. —In the Presbyterian 
of April 2 parts of a letter written by an Englishman are published who 
paints a very gloomy picture of the religious situation in England. He 
writes: “Christian work becomes increasingly difficult. The Sabbath 
social habits of the masses have completely changed, and when the older 
generation has passed, the problem of the churches will be more difficult 
still. The Church is losing its hold, especially in the suburbs. Think of 
Beacontree, Essex! Population, 125,000. Total church accommodation, 
10,000. It is said that there are 90,000 children on the Dagenham Estate, 
and 80,000 of them are outside Sabbath-schools. There is no room for 
them, even if there were the desire to attend. Viewing the present situ- 
ation, I see things as follows: 1. Sabbath social habits are changed and 
fixed, and this is unrealized by the churches. 2. Churches and missions 
are content to go on in the same old grooves. 3. Open-air work is practi- 
cally futile, for street noises have increased to such an extent that voices 
are drowned. I saw a fine band of open-air workers in London, and not 
a soul listening. The noise of the traffic was terrible. 4. I believe the 
Church, as presently organized, will have to change its methods. Smaller 
churches, with unpaid pastors, as in the early days, will need to be 
substituted for the present order of things. 5. The Church of England, 
and also of Scotland, have unbounded wealth in tithes and can therefore 
keep the old order going though no one attends. The vicar of the village 
here where I live complains that at Communion the sexton and himself 
are often the only communicants. (The vicar’s salary is $1,850 and 
manse.) 6. Non-conformist churches are going to have a struggle to exist 
because self-supporting, and worshipers are on the decrease. 7. Although 
the habits of the people are fixed, they were even worse before the evan- 
gelical revival of the nineteenth century and can be changed again as then. 
But I am convinced that education and scientific progress make the situa- 
tion more difficult. If the vast masses outside are to be touched, then 
the Christian Church must outlive the world. All the preaching in the 
world will not move this present generation until there is that in the 
lives of ministers and members which will break through the thick crust 
of indifference and cause men to stop and think and wonder, as was the 
case with the pagans in the early days of Christianity. 8. The Gospel 
still has its ancient power, but Christians must prove it if the world is 
to be convinced and saved. 9. Possibly we are nearer the return of our Lord 
than we realize. Yet this is no reason why we should shirk the problem.” 

Very much of what is said here applies to conditions in the United 
States also and should be read and pondered by us with a prayerful 
heart. A. 
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Da8 Markus-Cvangelium. iberjekt und ausgelegt von Lic. Dr. Wilhelm 
Herbhft, Pfarrer am Clijabeth-Diafoniffen= und Krantenhaus, Berlin. 
171 Seiten 542 X84. Preis: Kartoniert, RM. 2.90; Gangleinen, RM. 3.80. 


Ausgewihlte Pfalmen. iiberfekt und ausgelegt von Jafob KRrb fer, Direk= 
tor deS Miffionsbundes ,Licht im Often”. 163 Seiten 542X8%. Preis: 
Kartoniert, RM. 2.80; Gangleinen, RM. 3.70. — Beide Biicher find im 
Verlag von Guftad Schlopmann, Leipzig und Hamburg, erfcjienen. 

Dies find zwei weitere Bande in der Serie ,Bibelhilfe fiir die Gemeinde”. 
Peide Biicher haben diefelbe Unlage. Wm Wnfang eines jeden Wbfcdhnitts wird eine 
wirtlice Tiberfehung geboten, worauf dann eine Betrachtung folgt, mit befonderer 
Anwendung auf die firdhliden Verhailtniffe Deut{dhlands, obgleich dies nicht ftirend 
hervortritt. Die Stellung beider Biidher gu der Lutherfdhen Exegefe wird gefenn- 
zetcynet Durd) den folgenden Paffus aus der Cinleitung gum 22. Pfalm: ,Wir 
haben e8 hier alfo mit einem mejfianifdhen Pfalm gu tun. Nicht etwa in dem 
Sinne, alS ob fic) eine grofe innerliche Perfinlidfeit in Bsrael hingefegkt und den 
Leiden8iweg JEju Chrifti befdrieben hatte. Ob David, ob Yeremia oder ob fonft 
jemand der Grofen in der Gefchichte BsraelS, hier befchreibt gundchft ein Menjdh 
feinen eigenen jfchweren LeidenSiweg.” Wer fo fdreibt, hat nod feinen Cinblid 
gewonnen in das Wefen der meffianijdhen Weisfagungen und weif nod nicht, was 
Snfpiration und Prophetie bedeutet. So brauchbar die beiden Biicher fiir den 
Theologen find, der fdarf gu unterjdeiden weif, fo gefahrlich find fie fiir Den Laien, 
der den Grundtert nicht nadhjdlagen fann. Man diirfte fic) auc) in Deutfdhland 
an der Schriftauslequng bilden, wie fie fich bet Luther und neuerdings bei Stid- 
hardt in feiner ,Biblifdhen Gefdhicte” und in feinen Wdvent8- und Paffionspre- 
digten findet. yf. E. Kregmann. 


The Memoirs of St. Peter, or The Gospel According to St. Mark. 
Translated into English Sense-lines by James A. Kleist, S.J., Ph. D., 
Professor of Classical Languages at St. Louis University. The Bruce 
Publishing Company, Milwaukee, Wis. 217 pages, 6X9. Price, 
$2.50. 

The Gospel of St. Mark. Presented in Greek Thought-units and Sense- 
lines, with a Commentary by James A. Kleist, 8.J.. Ph.D. Same 
publishers. 267 pages, 6X9. Price, $3.50. 

It will be news to a number of my readers that, when they studied 
Kaegi’s Greek Grammar in its English version they sat at the feet of the 
eminent scholar who wrote these two volumes; for he is the translator 
of that well-known school manual. Coming as an old acquaintance, whose 
appearance awakens fond memories, he can be sure of a respectful hearing. 
It is difficult to restrain one’s enthusiasm in speaking of the double achieve- 
ment of the author represented by these books and of the fine workmanship 
which they exhibit from the printer’s point of view. Whoever in this 
utilitarian age still admires genuine scholarship and artistic printing will 
be delighted with them. While Dr. Kleist is a Roman Catholic and his 
adherence to the decrees of Trent becomes evident now and then, these 
works are not at all controversial, but simply aim to make the Gospel 
according to St. Mark a better-understood book and to furnish the student 
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with the needed means of solving the many linguistic and historical ques- 
tions which a careful reading of the original brings to his notice. 

The first volume, dedicated “to all plain folk that love the good 
tidings of St. Mark,” contains as its main section a translation of the 
gospel printed in “sense-lines,” that is, in lines each one of which repre- 
sents a group of words making a unit and spoken without a stop. It is an 
arrangement which extraordinarily facilitates the reading and understand- 
ing of the text. We had better let the author himself explain the meaning 
of “sense-lines.” He writes (p.24): “Long before the New Testament 
came into existence and long after it was finished, there was among 
Greek authors a wide-spread custom of writing their prose as well as 
their poetry in the colometric style. This means that line after line 
of the manuscript, instead of being filled up to capacity, would contain 
only what the Greeks called a colon, that is, a smaller or larger division 
of the period, or composite sentence. Now it was the characteristic of 
a colon that it should by itself ‘make sense.’ Consequently a text ‘printed 
in sense-lines’ must quite frequently coincide with the same text if written 
in the ancient colometric way; for a sense-line, as we here understand 
the term, is precisely a line that by itself makes sense. To illustrate: 
Our Lord’s inaugural sermon, recorded by St. Mark in 1,15, corresponds 
exactly to four ancient cola and is here printed in four sense-lines: The 
time of waiting is ended, — The kingdom of God is come. — Be converted — 
And believe the message of salvation.” Our author thinks it possible 
that the gospels and the epistles of St. Paul were written in this manner; 
for, as he points out, it was a method of writing in vogue at the time 
of Christ, and several centuries later Jerome used it in his translation of 
the Bible. In the translation of St. Mark submitted here archaic forms 
and expressions like “thou,” “ye,” “straightway,” “damsel,” are avoided. 
Having compared large sections of it with the original, it appears to me 
to be an excellent rendering. In addition, the first volume contains an 
investigation of the isagogical questions pertaining to the second gospel, 
and conservative, satisfying conclusions are reached. Brief notes on 
special points in the text and theological comment on important statements 
or expressions constitute the chief contribution in the concluding section. 

In the second volume we enter a different realm, that of technical 
Greek scholarship, and some acquaintance with this language, not neces- 
sarily of an extensive kind, is presupposed throughout. According to the 
author this book is intended both for beginners of Greek and for such 
as wish to enter upon advanced work in New Testament Greek. Here the 
Greek text of St. Mark is reprinted in “sense-lines,” or in colometrie ar- 
rangement, explained above, and it is remarkable to what an extent this 
aids one in quickly apprehending the meaning. In the section that follows 
colometry is dwelt on at length, and a number of other matters that have 
to do with style, a field in which Dr. Kleist is an acknowledged master, 
are discussed. Brief notes on special passages follow, commenting on 
grammatical and lexicographica] questions, next a list of Greek words with 
their English equivalents, and finally several valuable appendices. Those 
who wish to gain more intimate glimpses of what a thorough knowledge 
of Greek means for the understanding of the New Testament are en- 
couraged to acquire this volume. W. ARNDT. 
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The Compulsion of Love, or Jesus and the Woman at the Well. By 
Paul J. Dundorf, Ph. D., Greenville, Pa. Wm. B. Eerdmans Pub- 
lishing Co., Grand Rapids, Mich. 1935. 156 pages, 514,734. Price, 
$1.00. 

This is a series of meditations on John 4, devotions built up around 
the story as found in John 4. The author teaches salvation by grace. Some 
passages are forceful and epigrammatic and will give the reader some good 
material. The author includes everything, from a discussion of the view- 
points of Puritanism to thoughts on vested choirs. Passages like the fol- 
lowing show the style of the book: “It is better to build the fence around 
the precipice and keep a young life from falling over it than to have the 
ambulance below to hasten the patient to the hospital after the fall. Christ 
longs to have His dwelling-place in the child and youth and keep the soul 
from falling into sin.” (P.79.) “God has a cosmic relationship to the 
world, which is different in its meaning from the personal relationship He 
bears to us. The presence of God in nature is different from His presence 
in us.... God is the Creator of nature, but not the Father of nature in 
the sense that He is our Father.” (P. 93.) — It was necessary to place 
a few queries. On page 31 the author allows millions of years for the crea- 
tion of the world. Page 46 carries a chiliastic and unionistic tone. On 
page 107 the Sacraments are spoken of as “an outward sign which carries 
with it an inner significance.” Page 111 seems to imply the evolution of 
Jehovah from a tribal god. But in spite of these occasional errors the book 
will provide good material for one who desires a study of this type. 

P. E. KRETZMANN. 


1. Theologie der Ordnungen. Von Paul Althaus. Verlag von C. Ber- 
tel8mann, GiiterSloh. 1935. Preis: M. 2. 


2. Rirdhlide Selbfthefinnung und LebenSgeftaltung. Von Wdolf KRiberle. 
Heft 3 der Theologie Militans. 1935. W. Deichertfdhe Verlagshudhand- 
lung, Leipzig. Preis: M. .45. 

3. Rirde und Staat nad) (utherifder Lehre. Von Paul Althaus. Theo- 
logie Militan8, Heft 4. Preis: M. .80. 

4, Politifdhes Chrijtentum. Von Paul Althaus. Theologie Militans, 
Heft 5. Preis: M. .80. 

Die Schrift ,Theologie der Ordnungen” ift in diefer BZeitfdrift (1935, S. 882) 
rejenfiert worden. Jn der jziweiten, erweiterten UWuflage find die Wusfiihrungen 
S. 34—39 befonder$ inftruftiv. Hat die Kirche etwas mit der ftaatliden Gefek- 
gebung, mit der fozialen Frage ufw. zu tun? Das von der Kirche verfiindete 
Coangelium enthalt fein politifdes oder fogialeS Programm.” Aber ,allerdings 
hat aud) die Kirche eine Uufgabe am Gefek: ihre Vertiindigung foll das Gefeg 
al Gejeke Gottes erfennen lehren, daS heift, in feinem radifalen Ern fte 
alS Forderung der Liebe gu Gott und dem Nadften. ... Das Gefek wird alfo 
formell ein anderes”. Uber nod mehr! ,Die Verfiindigung der Kirche foll 
ju dDem Volfsgefek nist nur formell, fondern aud materiel! das Wort 
nehmen. €8 ift nicht felbftverftindlid, dak das Volfsgefek die in Gottes Offen- 
barung gefegten Normen iiberall adjtet: die Heiligheit de Leben, auch deS fei- 
menden; die Heiligteit der lebenSlinglidjen Cinehe; die Hobheit des Schipfers, der 
allein unferm eben Ziel und Grenge fekt und un den Selbftmord tie aud) die 
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Euthanafie, die ,Vernidtung lebenSunwerten Lebens‘, verwehrt. Die ,Wernunft‘ 
fann bier iiberall unter Umftinden das Gegenteil fiir finnvoll und geboten halten. 
Sie bedarf der Sritif bom Worte Gottes her.” — Und Ddieje Wufgabe erfiillt die 
Kirche nicht dadurdh, dak fie politifde und fogiale Programme aufftellt, fondern 
durd ihre Predigt und die Erziehung ihrer Glieder. 

D. Kiberles Schriftchen ,RKirdhlide Selbftbefinnung und Lebensgeftaltung” ift 
ein Bupruf an die Kirche. Die erfte und wid)tigfte Wufgabe der Mire bleibt die 
Selbfthefinnung der Kirche auf die Grundlage ihrer Verfiindigung”, auf das Wejen 
de$ Evangelium. Das ift nicht moralijdhe VBelehrung (Moralismus), nit ftim- 
mungsvolle Erhigung der Seele (Myftizismus) und aud nidt Beftitiguug menjd- 
Licher Weisheit und Spefulation (Jdealismus). ,Wird in der proteftantijden 
Kirche nidt mehr proteftiert gegen die alten und modernen Verfilfdungen de3 
Cvangeliums in der eigenen Mitte, dann ift die Kirche Dem Untergang nahe und 
hat ihr Ende verdient.” Die nadfte Wufgabe der Kirche ift Dann die Miffions- 
aufgabe, Miffion im weiteften Sinn. ,Weil Gott in Chrifto die Welt geliedt 
und mit fic) verfdhnt hat, muk aud) bon der Kirche Chrifti immer wieder ein 
Strom der Liebe und deS SegenS in die Welt hineinftrdmen.” Das, die Erfennt- 
ni8 und die Verfiindigung des Evangeliums, geftaltet das Leben der Kirche. — 
Was ift das Wefen deS Coangeliums? Dak Gott in Chrifto die Welt geliebt und 
mit fic) verfohnt hat. Was aber S.14 itber diefe Sache gefagt wird, dedt fic 
nidjt mit der satisfactio vicaria. — Der Kirche wird eine falfche Stellung gu- 
gefdhrieben in dem Sak: ,Gottes Geift ijt fiir un$ nur fapbar in feinem Wort, 
im verleiblidten Wort de$ Saframents, in Dem Chriftusleib der Ge- 
meinde” (S.17). 

mkitdhe und Staat nach lutherijder Lehre” ift in erweiterter Geftalt der Vor- 
trag, den D. UWlthaus am 4. Juli 1935 auf dem deutfdhen lutherijhen Tag in 
Hannover gehalten hat, ,das Glansftiic des lutherifchen Tages“ (Wigemeine Ev.- 
Ruth. Kirdhenzeitung). Er weift eineSteils fowoh!l den Staat alS auch die Kirche 
in ihre Grenzen und zeigt andernteils, wie Die Kirche in rechter Weije dem Staat 
und beide dem Bol€ dienen finnen und follen. Wn diefer Leftion hat auch die 
ametifanijde Kirche und der amerifanijdhe Staat nocd immer ju lernen. — ,Der 
Staat ift in feiner migliden Geftalt Mittel der Erldfung oder Unbruch deS Reidhes 
Gottes” (fein Hilfsgnadenmittel, wie D. Pieper e8 ausdriidt), fondern allein 
Werkzeug Gottes zur Erhaltung und Entfaltung diefes irdifden, fiindigen Lebens. 
oEdhte Kirche wird fich dngftlic hiiten, Staat im Staate gu werden... . Wirkt 
oder driidt fie auf den Staat durd die Maffen, die fie hinter fidy bringen fann, 
oder etiva durch ihre wirtfdhaftlice oder durch ihre internationale Stellung, dann 
ift ihre Wirfung auf alle Fille nicht mehr eine firchlice, fondern die einer Welt- 
macht; dann ift Die Kirche in diefer Hinfidht nicht mehr evangelifd, fondern 
romifh.” ,Bft der Staat Trager und Pfleger de$ nationalen Ethos, dann ift er 
notwendig auch Crzieher. Uber er ift nit ein giger Ergieher. Die chriftlicde 
Gemeinde ift fiir die Erziehung ihrer getauften Kinder vor. Gott verantwortlic.” 
nSolf und Staat bediirfen e8, dak die natiirlide Liebe aus unerfdhipftem Ouell 
erneuert, geftirft, gereinigt werde.” Bn ernfter Stunde ift das Wort gefproden: 
ols Chriften fdhulden wir jeder Regierung und Ordnung, die diefen Namen 
nod verdienen, die Ehre und den Gehorfam, der ihnen alS Werkzeug Gottes gu- 
fommt, Rim. 13; 1 Petr. 2,17. Wber innerhalb deffen diirfen wir Unter: 
Tmhiede machen. Wir bitten in der vierten Bitte mit Luther um , gut Regt- 
ment’.”“ — %ebdeS Cingelurteil finnen wir freilid) nist unterfdreiben, fo 3. B. 
nicht die Definition der Kirche: ,Rirche ift Amt. Kirche ift Gemeinde. 
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Kirche ift alS beideS wirklich nurim Kirdhentum” Aus dem Sak ,Da8 gange 
Rolf ift ihe [der Kirche] anvertraut alS Haufe der Getauften” fpricdt die falfde 
landeSfirdhlide UWnfdhauung. 

Jn dem AUrtifel ,Politifdhes Chriftentum” geht D. Wlthaus fcharf ins Geridht 
mit dem tollen Wahn der Thiiringer ,Deutfden Chriften”, die in dem deutfchen 
Rolf das HeilSvolf fiir die ganze Welt fehen, das Gott erlefen habe, ,der Welt 
den wirklich erlifenden Dienft gu erweifen, gu dem fic) bis heute fein Volk der 
Erde fand’. C8 ift derfelbe Srrwahn, der den deutfden Bdealismus (Fidte ufww.) 
das geiftige Schidfal der Welt an daS Schidfal Deutfdhlands gefniipft fehen lief. 
%n diefer Verbindung fommt Althaus auch auf andere Volfer gu fpreden. ,,Wuch 
andere Vilfer haben den Welterlifungsan{prucd erhoben und fich alS erwahltes 
Polk gefihlt. Die Ungelfadhfen haben den Weltfrieg al Kreugzgug fiir die Menfdh- 
heitsfache der Freiheit und Gerechtigheit gu fiihren gemeint.” Und in feiner Schrift 
pkithe und Staat” (S. 14) weift er darauf hin, dak ,daS chiliaftijhe Schwarmer- 
tum”, dDa8 in Diefer Bdee der Thiiringer ftedt, aud) andere Kreife ergriffen hat. 
nDer hriftlide Umerifanismus jah im Vilferbunde daS Naherfommen de$ Reidhes 
Gotts; der religidfe NationaliSmus der Thiiringer Deutfden Chriften macht den 
Unbruch de§ Dritten Meidhes zur HeilSgefdhicdte — Rein Volk, auch nicht das 
deutfche, ift HeilSvolf; ,nicht ein Volf bringt der Welt ,den Erlofer und erlifte 
Menfchen‘, fondern die Gemeinde BEfu Chrifti durd ihr Zeugnis bon Befus 
Chriftus”. Wber dies ift wahr: , Sedes tiidtige Volf lebt fiir die ganze Menfdh- 
heit’; und Wlthaus darf hingufegen: ,das deutfche Vol€ ficherlid) mehr alS manches 
andere”. Noch ein ernfteS Wort: ,Unfer Volf bedarf fiir feinen neuen Weg der 
{hlidten GotteSfurdt unferer Vater.” Th Engelder. 


Decisive Days in Social and Religious Progress. By Ada Wright 
Leonard. The Abingdon Press, New York, N.Y. 155 pages, 514 X8. 
Price, $1.50. 

This book contains five lectures by Bishop Leonard, formerly pastor 
of the American Methodist Church and instructor in the Italian theological 
school of the M.E.Church at Rome. The lectures were delivered at 
Chautauqua, New York, during the summer of 1934 and treat the follow- 
ing topics: The Present-day War Menace; The Danger Threatening Our 
Nation from the Repeal of the Eighteenth Amendment; Christian Edu- 
cation; the Recovery of Missionary Interest among Christians of To-day; 
The Need of Evangelism to Heal the Spiritual Perplexity Prevailing in 
the Churches Just Now. ‘he lectures are well written, very interesting, 
and packed with vital information. Frequently, however, the writer 
in his judgments misses the mark. The reviewer was pleased with the 
author’s positive emphasis on the need of frankly confessing our Chris- 
tian, Biblical truths. Here is a sample: “Some ministers in their social 
contacts as well as in their sermons seem to shrink from referring to 
Jesus as the Savior. They do not hesitate to discuss theories and philos- 
ophies relating to the social and economic order, but to lift up Christ 
as Lord and Savior, and without hesitation or apology, is altogether 
too rare. If the great affirmations of the Christian faith are absent from 
the preacher’s message, what is left to meet the supreme need of men? 
In many quarters there is a fear of making a positive or categorical 
affirmation about sin or salvation from sin through faith in Christ. 
All of this has a paralyzing effect upon both ministers and people” (p. 141). 
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Such statements show that Modernism in the sectarian circles of our 
country is losing its hold on some ministers and laymen. But that the 
Bible is the sole source of the Christian faith is a truth which Bishop 
Leonard has not yet learned. He writes: “I am not unmindful of the 
danger in evangelistic preaching not based upon the facts of Christian 
experience” (142). So the Christian experimentalists spoke in Germany 
about half a century ago. To-day the German theologians representing 
the Bekenntniskreise speak differently. Let us hope that also the positive 
Methodists will turn from Christian experience to the Bible of God as 
the sole norm of their teachings. J.T. MUELLER. 


Martin Luther, der Zeuge auf der Rangel. Ausgewabhlte Predigten mit einem 
patfimile. Calwer VereinShudhandlung, Stuttgart. 465 Seiten 5X7. 
Preis, in Leinenband: RM. 5. 

An diefem Buche haben wir unfere helle Freude gehabt und gedenfen, auch in 
Butunft eS oft 3u gebraucen. Bft doc) diefer dritte Band der Calwer Luther: 
ausgabe eine Zujammenftellung von fiinfundvierzig auSgewablten Predigten des 
Reformators, in z3wHlf Gruppen geordnet: Vom rechten Verftindnis der Heiligen 
Schrift; Von Chriftus, dem menfdgewordenen Kinig; Von Chriftus, dem Hei- 
land und Vorbild; Von Chriftus, dem leidenden Verjohner; Bon Chriftus, dem 
auferftandenen Sieger; Vom Heiligen Geift, dem Unwalt Chrifti bet den Seinen; 
Von der Offenbarung de$ Vaters, de§ Sohnes, deS Heiligen Geiftes; Vom Werden 
und Leben der Kirche im Heiligen Geift; Bon der Gemeinjchaft der Kirche und 
ihrem Croft im Wort; Vom Sieg der Kirche iiber die Wnfedhtung; Bon der Be- 
wabrung der Rirde in der Welt; Vom Warten der Kirche auf die Vollendung. 
Sede Predigt hat ihre eigene iberfchrift, und auch) die verfdiedenen eile jeder 
Predigt find durch befondere itberfdhriften gefennzeidnet. Wir finnen freilid 
nicht alle UWnmerfungen unterfdreiben, wie wenn der Herausgeber 3. B. auf 
Seite 143 bemerft: ,,Molle’ bedeutet fiir Das Glaubensbhefenntnis zundchft einfad 
den Ort der Toten.” Befonder$ wertvoll ijt die Dem Bande vorangeftellte ,Cin- 
fiihbrung” und hier wieder infonderheit der erfte Teil, ,Die Bedeutung der Predigt 
bet Luther”, deren UWusfiihrungen in jeder Hinficht beherzigenSwert find. 

gg. €. Kregkmann. 


The Ancient World. A Beginning by 7.R.Glover. The Macmillan 
Company, New York. 388 pages, 5148. Price, $2.50. 

This is not an exhaustive history of ancient times, but a presenta- 
tion of its high-lights. It is, in effect, a philosophy of history presented 
in a very interesting, if not always a fully convincing, fashion. The 
author draws many parallels between ancient conditions and those of the 
present time, so that the ancient Greek and Roman and Carthaginian names 
again stand out in bold relief, often invested with a new meaning. The 
author possesses the happy faculty of being able to shed light on a subject 
by means of an epigrammatic saying, as, for example, in chapter 2: 
“A man may load his memory with all kinds of things and still be, as 
the English poet wrote — 

“A book-full blockhead, ignorantly bred, 
With loads of learned lumber in his head... . 


There were no newspapers to tell what had not happened,” etc. — The 
weakest chapters of the book are those on the Jews and on the Christian 
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Church in the Roman Empire, possibly on account of their brevity, 
possibly on account of certain misconceptions which make the reader think 
that the author is not exactly sympathetic to the Scripture account. 
For a brief review of the history of the classical ages of Greece and 
Rome the book will serve excellently well. P. E. KRETZMANN. 


World History. An Epitome, in Chronological Order, of Remarkable 
Events from the Creation Forward. By Robert Newton Waring. 
Fleming H. Revell Company, New York. 179 pages. Price, $1.75. 

The book contains nothing but dates, arranged chronologically on 

109 pages, then alphabetically, beginning with the Creation and ending 

with the inauguration of the Commonwealth of the Philippines in 1935. 

It is a handy book to have, though it contains objectionable features. 

For a Christian it begins inauspiciously; the first “date” (left blank) 

is the “original creation, ages ago”; second “date” (also blank) a catas- 

trophe, at a remote period, in which the earth becomes a lifeless ruin, 
which accounts for fossils, petrified remains, and changes the axis of 
the globe. Then the renewal and replenishment of the lifeless earth is 
set in 4125 B.C. On the other hand, there are numorous positive state- 
ments; “1615, Genesis, initial book of the Bible, is penned by Moses.” 

A great part of the B.C. section follows a strange chronology, different 

fromi any I have seen to date. On the selection of dates for such a book 

no two persons will ever agree; yet it seems strange to omit Hammurabi, 
but to include the Hanging Gardens of Babylon; to omit the regnal dates 
of Saul, David, and Solomon, but to state with astonishing conviction: 

“1072 David of Israel fells the Philistine giant Goliath.” In justice 

to the author, however, it should be said that ne has published another 

volume, Bible History — Genesis to Revelation (which I do not know) ; 
this volume therefore does not generally give dates from church history. 

In later ancient history and in the Christian era I have found the dates 

reliable as far as I have compared them. But the price of the book, in 

my opinion, is too high. THEO. HOYER. 


Friends of Jesus. By Elsie H.Egermeier. The Warner Press, Anderson, 
Ind. 216 pages, 53,84. Price, $1.50. 

Miss Egermeier is well known in our circles ever since her Bible 
Story Book became a welcome friend in thousands of our homes. In this 
new book she treats the Book of Acts. We did not read the entire volume, 
but the chapters we did read again impressed us by the vivid and fascinat- 
ing style which is characteristic of the authoress. A number of inac- 
curacies could be corrected in a later edition. On page 76 the authoress 
says: “When the believers spoke of their fellow-believers, they called 
them ‘saints’; for these men and women had their hearts purified by 
faith in Jesus. Therefore they lived holy lives, as true saints do.” 
The believers were saints not so much because of their sanctification, 
but primarily because of their justification. The introductory chapters 
are rather unsatisfactory. The total depravity of man should have been 
stressed to a greater degree, and it certainly is a misstatement to say, 
“God watched over them” (his earth-children after they had disobeyed 
Him and had forsaken His Law), “and sometimes He saw some here and 
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there who really looked to do right; always He would help such 
persons” (p. 17). On the same page we read that “God could not come 
down to the world of man, as He did at the beginning, to show them 
that He is very God.” Here would have been a splendid opportunity 
to show that God did reveal Himself in the Word of the Bible. 

Tu. LAETSCH. 


The One and the Many. A Brief Calvinistic Contribution on the Amer- 
ican Social Problem. By R.J.Danhof. 32 pages, 5X734,. Wm. B. 
Eerdmans Publishing Co., Grand Rapids, Mich. Price, 25 cts. 

The nature of this paper-bound booklet is sufficiently characterized by 
its subtitle. In discussing the present difficulties in the social field, the 
author explains at some length the relation of Calvinism to the state. 
Some passages of real interest occur, as, for example: “The killing of 
millions of pigs and the plowing under of many furrows of cotton has not 
been able to solve the problem of the one and the many.... From the 
doctrine of individualism and laissez faire we are gradually embarking into 
the sphere of political and governmental life, which advocates more gov- 
ernmental and state interference.” (P.18.) Every one who is studying 
Calvinism in its present attitude toward the Government will find this 
booklet extremely illuminating. P. E. KRETZMANN. 


Gingegangene Literatur. 


nMuthertum” fiir Upril bringt 3um Wndenfen an das Calvinjubilaum einen 
Urtifel iiber ,Pradeftination” von Tobias Pshlmann fowie den Schlup de Ar- 
tifelS iiber , Martin Kabler alS lutherijder Theologe” von H.C. Weber. Jn den 
Biicherbefprechungen findet fic) auc) cine Regzenfion eines widtigen Buches von 


Theodor Vok, »Neuordnung evangelifder Bugendarbeit”. 
From Fleming H. Revell Company, New York, London, and Edinburgh: — 


Carry a Little Honey, and Other Addresses. By William Orlando 
Carrington. 206 pages, 5X71. Price, $1.75. 


From Wm. B. Eerdmans Publishing Company, Grand Rapids, Mich.: — 


Three: Sixteens. Ten Sermons on 3:16 Texts. By M. H#. Dodd, A. M., 
D.D., LL.D. 146 pages, 542X8. Price, $1.00. 
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